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PREFACE. 


Rs Publiſh this Diſcourſe, not 


6 l tertainment of the Learn- 


ſtians; thoſe more eſpecially with 
whom 1 am concerned as a Pariſh 


Miniſter, for whoſe Uſe the great- 8 


eſt Part of it was originally drawn 
up. Its Deſign is to ſhew the true 


Grounds of our Salvation by Chriſt; 


and what is that pure, ſpiritual Ser- 


vice, which, as Chriſtians, we are 
bound to pay. The great Neglect 
of God's publick Worſhip, which 
has been growing for ſome Years 


A3 nu 


for the Information or En- 


= but (as the Title ſpeaks) for © r 
” the Inſtruction of common Chri: _ 


V1 
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paſt, no doubt 1s very much owing 
to Unbelief and Corruption of Man- 
ners; and where this is the Caſe, 
little Help (I fear) is to be expected 
from Reaſon and Argument. But 
there may be an Indifference to the 
Goſpel Inſtitutions, ariſing from 
low, difadvantageous Notions of 


them, in thoſe in whom the Princi- 
ples of Faith and Moral Virtue are 


not loſt; which I apprehend. to be 
a very common Caſe. They who 
reſt every thing upon Moral Vir- 


tue, and conſider outward Appoint- 
ments as naked Signs or Profeſſions 


only (and theſe Notions have with 
great Induſtry been propagated of 
late) will be very apt to fall into 
the Opinion, that, Virtue ſuppoſed, 
the reſt is of little Uſe or Conſe- 
quence. But if we conſider Sal- 
vation as the Purchaſe of Chriſt's 
Blood; and the Inſtitutions of 
car, as the Chanels through 

which 


PREFACE. we 
which (by his Appointment) . 
Grace of the Goſpel is conveyed 
to us; this cuts off all Pretence: 
For, upon this Foot, a Refuſal to 
join in the Uſe of theſe Inſtituti- 
ons, will, in Effect, be a Renun- 

ciation of our IX TEA 57 in 

Chriſt, and a cutting ourſelves off 
from all Union and Co M M U- 

' NION with him. 
It is in this View that I 1 
placed the Chriſtian Worſhip; and 
therefore I lay my Foundation in 
the Doctrine of our Redemption 
by Chriſt; which I have delivered 
as it lyes in the Scripture, without 
attending to the laboured Artifices, 
by which the Socinian Writers have 
endeavoured to obſcure and deface 
it. To enter into theſe Niceties: 
was not agreeable to the Purpoſe 

of this Diſcourſe: For how much 
would common Readers have been 
boy better for it? They who have 
A4 conf- 
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3 conſidered the Socinian Interpre. 
tations, know | their Worth; and 
they who know nothing of them, 
F may venture to fay, will never 
feel the Want of them. subtil 

Heads may perplex the cleareſt 

Points; but if any one comes to 

the reading of the New Teſta- 

ment, only with his plain natural 

| Senſe about him; whatever Difh- 

culties he may find i in accounting 

for the Reaſons of God's Provi- 
dence in faving us by the Blood of 
his Son, offered as a Sacrsfice and 

Propitiauon for Sin (which is a 

Point that we are not at all quali- 

fied to judge of) I verily think it 

will be impoſſible for him to doubt 

whether this be a Scripture Do- F 

ctrine or not. 5 
The ape parts of the chi- | 

ſtian Worſhip are Prayer, and the 

partaking of the Sacrament of 
er s _ and Blood; which 


have 


PEA ICE © a” 
have of late been made the Subject 
of much learned Diſpute. And as 
Diſputes, howſoever Lf ſome 
Accounts, are apt to unſettle thoſe 
who may not have Leiſure or Ca- 
pacities to trace Things backward 
and forward throu gh a long Series 
of Argumentation; I thought it 
might give Help to well-meaning 
Perſons to place the whole before 
them, in an eaſy and familiar Light. 
And though, in Conformity with 
this Deſign, I have avoided tze 
— of Objeftions and au. 
ſwers, and — my own: © 3 
Thoughts in a plain and natural 
Way; yet I have paid ſuch Regard 
to the material Points under each 
Queſtion, that, in ſo much as is 
neceſſary for common Informa- 
tion, I hope no one will find Cauſe 
to complain for want of reaſonable — 
Satisfaction. In the Account I hare 
e the Nature of the Sacra- 1 


ment, 


PREFACE. 


ment, I have followed Dr. , Cud- 
worth, who. ſeems to me to have 
hit upon the true Notion of it. 
There are two Extreams chiefly. 
to be guarded againſt, in pr a 
of the Goſpel Inſtitutions. One 
is a ſuperſtitious Shyneſs; the 
other, a preſu mptuous Familiarity. > | 
The firſt is incident only to the 
beſt Diſpoſitions, whoſe Concern 
to do every Thing in the moſt ac- 
ceptable Manner, leads them ſome- 
times into unreaſonable Jealouſies, 
which either keep them back from 
God's Ordinances, or take away 
much of that Comfort which they 
might otherwiſe reap from the 
Uſe of them. I have endeavoured 
to cut off the Occaſions of ſuch 
Scruples, as the Sources from 
whence they are wont to ariſe 
have fallen in my Way; which I 
thought ſo much the more neceſ- 


*. as Euihaſiaſm now begins to 
i 
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lift up her Head, and many are 
"akiting after new Inventions. But 
I think that our greateſt Danger, 
at preſent, lyes on the other Side. 
To be over- ſcrupulous is not the 


general Temper of the Age; and 


therefore I have been large in ſhew- 
ing the Neceſſity of a good moral 


Life to ſanctify our Devotions, and 
make them an Offering acceptable 


in the Sight of God. To give En- 
couragement to Perſons to join in 


our publick Worſhip, who bring 
not with them the due Qualificati- 
ons, is doing the worſt kind of Diſ- 
fut to Religion; and could 1 


believe that the Inſtitutions of it 


may be complied with in a Manner 


agreeable to the End and Deſign of | 
them, by thoſe who have not one 
Grain of true Virtue in them; I 
ſhould certainly have left the De- 
fence of them to other Hands. They 
would, upon this Suppoſition, = 
bs ha ä 
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the uſcleſs inſignificant Things that 


Unbelievers © would - gladly have 
them thought. But 1 by this En- 
gagements they lay us — and 
the Helps they adminiſter, they are 


Inſtruments ſerving to a good Life; 
as this will be a proper Encourage- 


ment to all ſerious Chriſtians to be = 
diligent in the Obſervance of them, 
ſo it — cure Unbelievers of — 
of their Prejudices, when they ſee 
this friendly Alliance between the 
Goſpel and Natural Religion; if 


they are in Earneſt in their Boaſt- 
ings about Natural Religion, and 


do not mean all this Talk as a Co- 


ver for Licentiouſneſs. 
The Diſcourſe on SpRECH hath. 


this Affinity with the foregoing 


Subject, that it contains an Ac- 
count of one Act of Religious Wor- 


ſhip, not leſs material than any of 
dhe reſt, and with reſpect to which, 


Caution is equally neceſſary, if 


Argu- 


PREFACE. 


Arguments could do any thing ts 


hinder the many Profanations of 
it. I am not vain enough to think 
that I ſhall be able to reform 
Mankind: But any ſeaſonable At- 


tempt will not be thought, I hope, 


unbecoming my Profeſſion. And 


if in but a few Inſtances I may be 
ſucceſsful ; or if what is here of- 


fered, may help to keep R 
and common Honefty 


. 


in ſome 
Countenance, in a bad World, I 
ſhall Wee 8 Pains wall, be- 
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Of RR DEMPHT ION by CHRIS r. 
f Chriſtian Worſhip relative to the Chri- 
OY /tian Doctrine. Natural Religion not the 
CE ewhole of Chriſtianity. Remiſſiom of Sin by 
the Redemption that is in Jeſus Chriſt, the 
proper End of the Goſpel. All Mankind loſt 
4 in Adam. And reftored in Chriſt. This 
ewas effected by his Death and Sufferings, whereby he be- 
" came à Sacrifice and Propitiation for the Sins of the World. 
This Doctrine proved at large from Scripture. Reconcili- 
ation with God by the Sacrifice of Chriſt, not an abſolute 
AZ of Grace, but a Declaration of Pardon, under the 
e of Faith and Repentance. Salvation at- 
tainable by thoſe who lived before the 9 of Chriſt in 
the Fleſh; and how. age 1 to 31. 


Of PRAYE R. 


Prayer, a Recognition of God as the Creator and Governor 
e the World; and _— a very uſeful Means to keep 
p a general Senſe of Religion. "Chriſtian Prayer a Re- 

\ Cognition of God, not only as our Creator, but as vur Re- 
deemer. Prayer, why made a publick Duty. The Effi- 
cacy of Prayer, what. It is efficacious only upon Suppoi- 
tion that our Prayers are rightly qualified. What ought 

10 be the Matter of our Prayers. Cautions under this 
Head. With what Diſpoſition of Mind ave ought to 
Pray. Cautions under this Head, All Things to be aſted 
in the Name gf Chriſt. Page 31 to 91. 
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The Sacrament a Memorial of our Redemption by Chriſt 3 of 
ewhich every one makes publick Profeſſion, by the Af of 
communicating. The Sacrament a Renewal of the Bap- 
tiſmal Vow. The Efficacy of ſolemn Vows to engage us to 
a good Life. A profane Neglect of the Sacrament, vir- 
9755 a Renuntiation of the Covenant in Chriſt. The 
Uſe of the Goſpel Ordinances the Tenure upon avhich cue 
hold and maintain the Goſpel Privileges. The Sacrament 
a Means of obtaining the Grace of the Spirit ; and how. 
Faith in Chriſt, as the Redeemer of Mankind, preſuppoſed 
in all who receive the Communion. A wifible Agreement 
in the Faith, neceſſary is vifible Communion. Repentance 
a neceſſary Qualification for the Lord's Supper. The Na- 
ture of this Repentance explained at large. Conſtant 
| Communion urged ; and ſuperſtitious Notions about Prepa- 
ration reftified. The whole Chriftian Worſhip a Method 
of Diſcipline training us up to a Chriſtian Life; and ſer- 
 wving to perpetuate the Faith of the Gaſpel. Page 91 to 145. 
Of the Loxp's Day, 
'A Tranſition from hence to the Duty of ob ſer wing relipious Sea- 
| 2 Lord's Day ſet apart * pf valle Wor- 
ip of God, and the preaching of his Word. The Neceſ- 
 faty of publick preaching, under the free Uſe of the Scri- 
pitures, ſbeaun at large. The evil Conſequences of the Neg- 
led of attending upon publick Inſtruction, ſeen in the gene- 
ral Decay both of Faith and Morality. Hence the Right 
of the Chriſtian — Ar to ſecure the Religious Obſer- 
wance of the Lord's Day, by obliging all his Chriſtian Sub- 
. jefts to reſort to ſome Place for publick Worſhip, and by 
reſtraining publick Buſmeſs and publick Diverſions, en- 
forced. Private Diverſions on the Lord's Day, how far 
unlaveful. Gaming on the Lord's Day cenſured. 
e 5 Page 145 to 170. 
Of Fass. . 
Faſting, net a Cuſtom peculiar to Chriftianity. It is repre- | 
ſented, both in the 2 and Neau — as a 85 
Acceptable to God, Therefore nat to be defpiſed as a mere 
. | Super- 
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Superſtition. This Cuſtom probably owing, not to any di- 

vine 33 2 natural Correſpondency with 

2 State of Sorrow und Hamiliation. Commanded to the 

7545756 any Day of Attonement. And thence, pre 
em ferred to 


6 by them transferred to all ether Occafions, both 
2 2. private, whenever they thought it ſeaſonable 
' to humble them/ebves before God. The Obligation 10 fa 


under the Chriſtian Difpen/ation; of cuhat Kind it is. By 
_nwhat Virtue Faſting is an ac Service. Its Virtue 
Hes not merely in the Work itſelf, but in the Relation it 
bears to Repentance and a gad Life. Ii hath the Rela- 
tion bath of an Evidence, and of as Infirument ſerving to 
promote Piety. Not of an Attonement for Sin. N 
4 Practice fit to be encouraged in the Ghriftian Church. 
 Proved ſo fram the Practice of the Apoſtles, and the Diſ- 
© cipline of the ancient Church, from which our Reformers 
zook it, The Negleã of it in theſe Days owing to the De- 
cay of Religion. Page 170 to 185. 


Of FzsTivaL 8. 


Feftivals ofiginally talen up the like Uſages among ft the 
— Not to the od come Saints Me, as Ob- 
jects of Religious Adoration, but to th our of God. 

. This Mn from ear Laws. No ſpecial divine Precepe 


wecefiary to fh the appeines "Mm: - 
po a them anſwered, Feſtivals not to ＋ tar, 
into Seajans of Licentioufueſt. Page 165 0 194. 


Of the DarLy Sexvice. 


Aud of great Auuantagr to Chriffian Improvement. Not 
to be expetted from every Chriftian. But u proger Toi 
mom of Gratitude in thoſe cube by their Conditions are ſet 
Free from great Awecations. The general glad of the 
daily Service the Ef of a g prion of Man- 
ners, and an Inlet to Infidelity. The Communion of the 
Church of England greatly preferable to all other ( ſepa- 
rate ) Communions, en the Atconnt of the Frequency of its 
Won. Family Montbip recommended. Page 194 to 20k 
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GE WA, ticulars of the Chriſtian Wor- 


NJ 
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FL 
OL 1 ſhip, it will be neceſſary that 
1735 I give a ſhort Account of the 
8 Chriſtian Doctrine. For the 
Chriſtian Worſhip being founded upon 
the Chriſtian Doctrine; without the one, 
the other cannot be ſufficiently under- 
1 1 3 ; ſtood. 
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Belief it in God, and his Expectations of” 4 


Of. REDEMPTION by 
ſtood. By the Chriſtian Doctrine I mean 


that Doctrine, or thoſe Points of Faith, 


by which Chriſtianity is diſtinguiſhed from 
all other Religions; for in Virtue of this 


it is, that the Chriſtian Worſhip ſtands 


diſtinguiſhed from all other Ways of Wor- 
ſhip. With the Jewiſb Religion, ſtrictly 
ſo called, the Religion of Chri/t hath no- 
thing in common: For the Law of Moſes,” 


| (which is properly Judaiſm had its Com- 


pletion by the coming of Chriſt: But the 
natural Law, being the eternal Law of 


God, hath never ceaſed, nor can ever 


ceaſe, but muſt make an eſſential Part of 
every Religion that is truly ſo. We have 
therefore only to ſee in what reſpect Chri- 
ſtianity ſtands diſtinguiſhed from mere 
Natural Religion; for that mere Natural 


j Religion is not the Whole of Chriſtiani- 


ty, is moſt evident. When Feſus was 
preaching in Judea, we read, that ther ; 
came one running, and tneeled to him, 


* 


and aſted, Good Mafer, What ſball J do, 
that I may inherit eternal Life? Here 
is, in the, firſt Place, a Profeſſion of his 


future State, which are the two grand 
8 | Points 


W 


n 
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Points of Natural Religion; and if you 

will attend to what follows, you will find 
he wanted nothing of a common Virtue. 
For when Jeſus ſaid — 7. hou knoweſt the 
Commandments, do not commit Adultery, 
do not kill, do not ſteal, do not bear falſe 
Witneſs, defraud not, honour thy Father 
and Mother; he readily anſwered; All 
theſe Things, have I obſerved from my 
Youth. Our Saviour diſputes not this 
Matter with him, but replies, One Thing 
thou LACKEST, go thy Way, fell whatſ6- 
ever thou haſt, and give to the Poor, and 
thou ſhalt have Treaſure in Heaven, and 
come take up the Croſs, and FoLLow ME. 
Mark x, 17, Sc. The Intention of our 
Saviour in this Anſwer, was to tell him, 
that allowing him to be the righteous | 
Man he ſuppoſed himſelf to be, he could 
not be ſaved without becoming his Diſ- 
ciple. This was the one Thing he Jacked. 
What was he to get by it? If nothing, 
it was a moſt unreaſonable Demand upon 
him, to purchaſe nothing at ſo great an 
Expence: For he was to /ell all be bad 
(even great Poſſeſſions) and give to the" 
Poor; * was to take up the Crofs, and 
"my follow 


VRR DEMYTION by 
follow Chriſt. Some Advantage therefore, 
ſome Intereſt in God, to ſecure to him the 
Hopes of a better Life, muſt be ſuppoſed 
to be held forth to him, in his being cal- 
led upon to follow Chriſt. There is ano- 
, ther Paſſage in Scripture which comes to 
the ſame Point. Cornelius, a Centurion, 
a devout Man, and one that feared God 
with all his Houſe — ſaw in a Vifion —. 
an Angel of God coming to him, and ſay- 
ing — Thy Prayers and thine Alms are 
come up for a Memorial before God; and 
now ſend Men to Joppa, and call for one 
Simon, whoſe Surname is Peter — He. 
ſhall tell thee what thou ouGnuTEST- To. 
Do, Act. x. 1, &c, Here again Natural 
Religion is deſcribed as ſubſiſting in all 
human Perfection, and yet SOMETHING. 
was ſtill to be done, Go but. to the. next 
Chapter, where St. Peter rehearſes this 
Tranſaction to the Apoſtles and Brethren, 
and you will ſee what this ſomething wa, 
for thus the Meſſage by the Angel to Cor- 
nelius is repeated ; Call for one Simon, 
whoſe Surname is Peter, who ſhall tell. 
thee Words, whereby thou and all ft 7 
Houfe ball be SAVED. Cornelius then, 


Jzsus CRRIS r. 
it ſeems, was not already ſaved by his 
Natural Religion, but was to be ſaved by 
his attending to the Doctrine in which 
St. Peter had Commiſſion to inſtruct him. 
And what this Doctrine was, we are told, 
V 42, 43. of the tenth Chapter; He com- 
manded us to preach unto the People, and 
o teflify, that it is he which was ordain'd 
of God to be the Fudge of Quick and 
Dead — and that through his Name who- 
ſoever believeth in him, ſhall receive Re- 
MISSION or S1Ns, Righteous as theſe Men 
were, they were not perfect. Salvation 
there could not therefore be, without Re- 
miſſion of Sin; and this they were to ob- 
tain by Faith in Chr:ft; by following him, 
and becoming his Diſciple. What was 
their Caſe, was, and is the Caſe of all the 
World befides. For ALI. have finned, 
and come ſhort of the Glory of God, being 
juſtified freely by his Grace, through the 
Redemption that is in Jeſus Chriſt, as 
St. Paul ſpeaks, Rom. iii. 23, 24. 
This is the general Advantage we gain 
by coming to Chrsft, and which we can- 
not have by mere Natural Religion, vis. 

NE ms of Sin, and the Aſſurance of 
B 3 * Eternal 


1 07 REDEMPTION by 
Eternal Life by the Redemption that is in 
Feſus Chriſt. It will be neceſſary that I 
enter particularly into the Explanation of 


this great and . Article of our 
F aith. 


Of RE DEM- 
PTION. 
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To take this Matter Pa 
the Beginning, we muſt go up 
as high as the Fall of Adam, 

who being created to a Life of immortal | 

Happineſs, by Tranſgreſſion loſt it to him- 

ſelf, and to all his Poſterity after him, 

Now Chriſt came to reſtore , what Adam 

loſt, as will appear from the eee 
Paſſages. 

Matt. xviii. 1 1. The Sar * Man 15 come. 
to ſave that which was loſt. 

Rom. v. 19. As by one Man- s D. Jebel 
ence many were made Sinners; ſo by the. 
Obedience of one ſhall many be made rigb. 

| feous — That as Sin hath reigned unto. 
Death, even ſo might Grace reign through. 
Righteouſneſs unto Eternal Life 9 Vela 0 
Chriſt our Lord. 

1 Cor. xv. 21, 22. By Man came „ 
by Man came alſo the Reſurrection from! 
the Dead; for as in Adam all die, even. 
þ in —"_ * all be made alive. 

Rom. 
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1 vi. 23. The Wages of Sin Is 
Death; but the Gift of God is Eternal 
Life, through Feſus Chriſt our Lord. 

Here, 1. Grace is faid to reign unto 
Eternal Life, even as Sin reigned unto 
Death, But Sin reigned unto Death, as, 
in Conſequence of Sin, Death paſſed up- 
on all Men. Therefore Grace reigneth 
unto Eternal Life, as through the Mercies 
of God Eternal Life is reſtored unto all 
Men. Grace (xg) in this Place ſigni- 
fies the Favour of God accepting us to 
Eternal Life; which is ſtyled the Gift of 
God, as it ſtands diſtinguiſhed from Debt, 
or what we may demand or challenge as 
our Due ®. 2. The Obedience of Chrift 
is expreſsly ſet forth as the Cauſe of this 
Grace, or Acceptance to Eternal Life, 
uſt as the Diſobedience of Adam was 
the Reaſon why the Sentence of Death 
paſſed upon us. By one Man's Diſobedi- 
ence many were made Sinners. — By the 
Obedience of one ſhall many be made regh- 
feous, &c. What now was this Obedi- 


* To him that worketh (i. e doth what the Law requires) 
is the Reward not reckoned of Grace, but of Debt. Rom. iv. 4. 
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ence? It was his Obedience in ſuffering, 
and in dying upon the Croſs, by which 
he made an Attonement and Topic 
for the Sins of the whole World. 
Heb. v. 8. Though be were a hs yet 
learned he d ence, by the Things which 
be ſuffered. | 
9. And being made perfil, be ha | 
the Author of eternal Salvation fo all | 
them that obey him. 
Tubes, being made perfets ſignifies 
being made perfect through Sufferings, 
Which was effected by Chriſt's Death, and 
not before; as appears from Chap. ii. 
10. where the Apoſtle having ſaid, 
that Chriſt was crowned with Glory for the 
ſuffering of Death, ſubjoins; For it be- 
came him, for whom are all Things, and 
| by whom are all Things, in bringing many 
Sons unto Glory (rebed c to make perfect 
the Captain of their Salvation through 
_ Sufferings. Chriſt therefore was (rec 
bers) made perfect by ſuffering Death, in 
Conſequence of which it is here ſaid, that 
he became the Author of eternal Salvati- 
on. For being made perfect (i. e. by Be- 
ing made per fel 4 be became, &c, This 
will 
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lows. 1. 


. Mat, xx. 28. The Son fa Came — 

fo give bis Life (Tem) a Ranſom for 
many. © 

1 Tim. ii. 5. T Rd is one Mediator be- 


* God and Man, the Man Cirif 5 


eſus. 
6. Who gave bimſelf a ; Ranſom for all. 
Abręev, a Ranſom is properly the Price 

or Purchaſe of a Man's Redemption. The 


Money, or other valuable Conſideration, 
upon Payment of which the. Captive is 
ſer at Liberty, The Blood of Chrif, 


therefore, is the Price of our Redempti- 


on from Sin and Death, and ſo it is ex- 


preſsly ſtyled by St. Paul; Ye are bought 


with à Price, 1 Cor. vi. 20. And by 


St. Peter; Foraſmuch as ye know that ye 
were not redeemed (i an ie) with 


corruptible Things, as Silver and Gold — 


but with the precious Blood of Chrift, as 
of a Lamb without Blemiſh, and without 
Spot (1 Pet. 1. 18.) 2. e. by Chrift offering 


— Himſelf up as a Sacrifice or Propitiation, * 


| © Some Writers affect to call the Blood of Chriſt the 
Seal of the Covenant. This is new Language in Divi- 


Propi- : 


10 
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Propitiatory Sacrifices were in the Nature 


of them (wur) Ranſoms; the Life of 


the Animal — accepted inſtead of the 
Puniſhment due to the Offender; and 
that Chriſt was a propitiatory Sacrifice, 
the following Paſſages will ſhew. 
John vi. 51, I am the living Bread 
which came down from Heaven; if any © 
Man eat of this Bread, be ſhall live for 
ever; and the Bread that I will give is 
mMy FLESH, which J will give FOR THE 


LIE of the World. 


Chap. x. Y 14. dale lay down e er | 


Lr for the Sheep. 


Act. xx. 28. — The Church of God, 
which he hath PURCHASED __ big vom: 


Pun 
nity, 5 which the Scriptures. jon * Otten i is 


Chriſt ſet forth as a Sacrifice, Attonement, or Propitiation for 
Sin; but no where is the Death or the Blood of Chrift 
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called the Seal of the Covenant, which, in the Nature of 


it, it cannot be. The Seal of the Covenant is the Evidence 
of the Covenant; and Chris Death was not the Evidence. 


of the Covenant, nor, properly ſpeaking, any Evidence of 
it. Had Chrift died, and only died, he would have given 


x0 Proof of the Truth of his Miſſion; but that which is 
the Evidence of Chriſt's Miſſion, that, and that only, is 


the Evidence of the Covenant. Such are all the mf 
Works which he wrought ; but eſpecially, and above all, 
ſuch was his Reſurrection from the Dead, by which, (as 
the Apoſtle ſpeaks) he was DECLARED. #0 be the Son of 


God with Power, Rom. i. 4. R 
om. 8 


75 


| Jasus nale 9 - 11 
Kom. iii. 24, 25. —— Feſus Chriſt; 
whom God hath ſet forth to be a ProPl- 
TIATION, — for the Remiſſion 95 Sins that. 
are paſt. 

— Eph.v. 2. Chrif hath — ven bimfulf 
for us an OFFERING and a SACRIFICE fo 
God. 

Rom. v. 11. By whom we have received 
the ATTONEMENT. 

Coloſſ. i. 14. In whom we hos — 
DEMPTION through. his Blood, even the 
Forgiveneſs of our Sins. | 

19. For it pleaſed the Father — 5 — 
made Peace BY THE BLOOD of his Croſs, By. 
HIM 70 reconcile all Things to himſelf. 

Theſe Paſſages want no Comment. You- 
have ſeen before, that Chriſt was to re- 
ſtore what Adam loſt ; that he was to do 
it by his Sufferings and Death, which 
was to be a Ranſom for all. And here 

Chriſt himſelf fays, that he would give 
his Fleſh (i. e. his Body) for the Life of 
the World; and his Apoſtles ſay of him, 

that he is a Propitiation, an Offering, a 
Sacrifice, an Attonement, our Redempti- 
on, and our Reconciliation with God. 


They who underſtand theſe Expreſſions 
or” of 
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as Allufions only, and not as denoting 
any real and proper Efficacy in the Blood 
of Chriſt to put away our Sins, are very 
unreaſonable, - For if they are Allufions, 
they muſt be Alluſions to ſomething; and 
to what can they allude, but to the Sa- 
crifices under the Law? Suppoſe this to 
be the Caſe, you muſt then grant that the 
Sacrifices under the Law were real and 
proper Sacrifices; for an Allufion is an 
Alluſion to ſomething real. But if the 
Sacrifices under the Law had a real Effect 
(as it is certain they had) the Blood of 
Chriſt had a real and more noble Effect; 
and ſo far is it from Truth, that Chrift 
was a Sacrifice for Sin allufively only to 
the Sacrifices under the Law, that the le- 
gal Sacrifices themſelves were but Shadows 
and Repreſentations of the Sacrifice of 
Chrift; as ſaith the Author to the He- 
brews, The Law was the Shadow of good 
Things to come, Heb. x. 1. Let us attend 
to the Particulars of the Comparifon be- 
_ tween the two Diſpenſations (the Legal 
and the Evangelical) as ſtated at large in 
this Epiſtle, and we ſhall ſee very plainly 
how the Caſe ſtands. Was Aaron an 
— 8 High 


Jssus CHRIST. 
High Prieſt? ſo was Cbriſt. Every High 
Prieſt taken from among Men is ordained 
for Men in Things pertaining unto God — 
And no Man taketh this Honour to him- 
ſelf, but be that is called of God, as was 
Aaron. So alſo Chriſt glorified not bim- 
elf to be made an High Prieft, but be 
| that ſaid unto him, Thou art my Son, to 


Day have I begotten thee, Chap. v. 1 1, 
— 5. Did Aaron, as an High Prieſt; . 
| fer both Gifts and Sacrifices for $54? 6 


did Chriff. But the Sacrifice differed. 


The High Prieſt under the Law offered 
the Blood of Beaſts: But Chrift being 
come an High Prieſt — neither by the 
Blood of Goats and Calves, but by bis own 
Blood, entered into the Holy Place. And 
as the Sacrifice differed, ſo were the Ef. 
fects different. The legal Sacrifices were 
a Remedy againſt legal Impurities; the 
Sacrifice of Cbriſt waſhed away the De- 
filements of Sin, For if the Blood of Bulls 
and Goats, and the Aſhes of an Heifer 
ſprinkling the unclean, ſanctiſeth to the 
purifying of the Fleſh; how much more 


ſpall the Blood of Chrift, who through the 


eternal Spirit offered himſelf without Spot 
725 55 
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to God, purge your Conſcienccs from dead 
Works, to ſerve the living God? Chap. ix. 
V 11.— 15, The Blood of Chrift cannot 
make that not to have been done which 
was once done; nor that not to be an Of- 
fence, which in the Nature of it is an 
Offence; much leſs could the Blood of a 
Calf or a Goat, But as, in the one Caſe, 
the Offence notwithſtanding, the Offend- 
er, in virtue of the Sacrifice, was, in View 
and Conſtruction of Law, or as to all 
\ Purpoſes of legal Privilege, confidered 
and treated as guiltleſs; ſo in the other, 
we, though Sinners, are, through the 
Blood of Chriff, accounted as righteous, 
and as ſuch accepted to the Privilege of 
eternal Life. To the ſame Purpoſe a 
little after. Almoſt all Things are by the 
Law purged with Blood, and without ſhed- 
ding of Blood is no Remiſſion, It was 
therefore neceſſary, that the Patterns of 
the Things in the Heavens ſhould be puri- 
fied with theſe, but the Heavenly ings 
themſelves with better Sacrifices than theſe, 
22, 23. The Patterns of the Things 
An the Heavens, or of the Heavenly Things, 
lignify the * Oeconomy, as ſhadowing 
out 
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vut the Evangelical, which is the Diſpen- 
ſation of Things pertaining to a better 
Life, as the Law was a Diſpenſation of 
Things pertaining to this. And what the 
Apoſtle here ſays is to this Effect, that 
the Sacrifices appointed under the one 
muſt needs be inferior in Nature and. Ef- 
ficacy to thoſe appointed under the other, 
inaſmuch as the Subftance | is more worthy 
than the Shadow. It is to this Purpoſe he 
ſpeaks a little below, Chap. x. V 1. — 4. 
For the Law having a Shadow of good 
Things to come — can never with thoſe 

Sacrifices which they offered up Year by 
Year continually make the Comers there- 
unto perfect. — It is not poſſible that the 
Blood of Bulls and Goats ſhould take 
away Sin, To this the Law itſelf. gave 
ample Confeſſion, by the frequent Repe- 
tition of its Sacrifices, which the Apoſtle 
alſo notes, V 2, 3. Then (ſays he) i. e. if 
the Law had made the Comers thereunto 
perfect, would they have ceaſed to be g. 
fered, becauſe that the Worſhippers once 
purged ſhould have had no more Conſcience 
of Sins; but in thoſe Sacrifices there is a. 


Rem embrance of Sins made: again every 
| 2 Year. 
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Near. But what the Apoſtle denies of the 
legal Sacrifices, that he affirms of the Sa- 
crifice of Chrift, as it follows Y 11. And 
every High Prieft tandeth daily miniftring 
and offering oftimes the ſame Sacrifice, 
which can never take away Sins, But 
this Man (Chriſt) after he had offered one 
Sacrifice for Sins, forever ſat down at the 
Right Hand of God, from thenceforth ex- 
petting till bis Enemies be made his Foot- 
Hool. For by one Offering be hath per- 
fected forever them that are ſanctiſed. 
Again, Chap. ix. Y 24 — 28. Chrift is 
not entered into the holy Places made with 
Hands, which are the Figures of the true, 
but into Heaven itſelf, now to appear in 
the Preſence of God for us. Nor yet that 
he ſhould offer - himſelf often, as the High 
| Prieft entreth every Year into the Holy 
Place with the Blood of others: But now . 
once in the End of the World hath he a. 
peared to put away Sin by the Sacrifice of 
himſelf. And as it is appointed unto Men 
once to die, but after this the Fudgment ;- 
fo Chriſt was once offered to bear the Sins 
of many, and unto them that look for him 
58 be appear the ſecond Time, without 
Sin 
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Fin unto Salvation. God hath. left this 
Teſtimony of his Diſplea ſure againſt. Sins 
that all the Sons of Adam are ſubject 
the Law of Mortality (for otherwiſe: the 
Threatning, in the Day that tbou eareſt 
thereof thou ſhalt ſurely die; would have 
been abſolutely without Effect.) . But this 
is but for once, and for a Time; for 
Chrift is to appear a ſecond Time, in or- 
det to judge the World, when a/l Enemies 
ſhall Be put under bis Feet; and as Sin is 
done away byhis Sacrifice, ſo Death ſhall 
be deſtroyed y the Reſurredtion bn the ; 
Dead. 

This is the hin Alben Doctrine 
and without it, it will be impoſſible: to 
give a conſiſtent Account of many Paſ-. 
ſages in "Icrigtars: relating to. Chrift and: 
his Miniſtry. There are thoſe who con- 
ſider Feſus Cbrif ſimply under the Nation 
of a Prophet ſent to declare the Will of 
God, and to leave us an Example of Hu- 
mility and Pinence. But: conſiſtently: 
with the Scripwre Accounts of him this 
cannot be; For, 1. The Apoſtle plainly- - 
diſtinguiſhes Chriſt from the Prophets. 
os who at e Ws; and in diverſe 

| * 
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Mannes, Mate in Time pale” unf db Kar 
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Moto that a Prophet; and yet if he, Caf 
l te dealarg we Will of God tO Math 
kind; id what Reſpect did he diffes fromm 
the Prophcts that went befœta hind 
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Woh he:was abe Sen I S He «dl 
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and who upboldeth all Things by the Wand 
of is Peter. This: Meat, this diune 
For ſan far ame all Angels: and vim 
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the upon himſelß Fleſh aH Blood 
Far watt Morel ta ha a Nrenebuf of 
ſod An Offiae which the le 
n of the Sons of Men, -ipſiruthed* wth 
Power-and Authority: feonp!God,. might 
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three Years preathidg; e e Weng 
(which by one Mans in ſuch a Space af 

Time, could not be) but to his Gonnoye 
men only, all wes finiſhed by his Death. 
And here ar iſes- + pew Difficulty; far; 
3. Why, it may reaſonably be aſbed, war 
Chrif crutiſiad? Why did Oed, hay this 
Zurden upon him? Why did it Sa ν 
Chrift to ſuffer? gay what you pleaſe, 
That it was to conHt. n his Docteine,— 
That it was to- give an BMamnle of Fa- 
tience to his Followers;: or whatever elſe 
you can think of}: Aww ano;: you will ne- 
ver be able-to-diſtingyith him iq this Ra- 
ped from tie leaſt of hia-Apoſties; who 
was all dalturrad unt Pratb for the 

Goſpel ke. Vet St. Pa nſks Mas 
Paul crac;fied for jou? A Noy Pap! was 
not crueiſud. ldap 
W 2nd was at laſt a Martys to lis Religions - 
and lis Blood: had ads much the Virtus of 
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_ Viftue of a'ProprTIATION. This is the 
true ſpecific Difference which makes Senſe 

of the Queſtion,” and ſolves all -Difficul- 

| ties. For it will not be hard to ſuppoſe, 

that when the Sins of all the World were 
to be laid upon one, the Eternal Son of 

God, both God and Man, might, in the 

Wiſdom of God, appear to be the only 

Perſon qualified to bear them; nor that, 
when the chief, or rather ſole, End of his 
coming in the Fleſh was to die for us, he 
ſhould; after a very ſhort Stay on Earth, 
through Death, return again to God, and 

leave the Miniſtry of the Word to \ OT 

Hands. — To proceed: 

I be Declaration of this grackous Pur- 
| poſe of God to reſtore Life and Immor- 
| tality by or thtough the Sacrifice of Cbri ft, 
is ſtrictly and properly # "Evalyinor THE 
Gosetr. The Goſpel is good News or 
glad Tidings; as Luke ii. 10. Behold I 
bring you G00 T1DpinGs of great Foy, 
which ſhall be to all People. What theſe 

good Tidings were, the following Words. 
new; — For unto you is born this Da, 

in tbe City of David, .. a Saviour, which 
is Chriſt the Lord. 80 Add. iii, 32. And 
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we 1 unto you GLAD Tipxcs, that 
the Promiſe which was made unto the Fa- 
_thers God hath fulfilled unto us their Chil- 
dren, in that be hath raiſed up. Jeſus . 
again. Be it known unto you, therefore, 


Men and Brethren, that THROUGH this 


Man is preached unto you the Foxcive- 


NESS OF SINS, and BY HIM all that be- 
lieve are JUSTIFIED. The Greek Word 


in both theſe Places is Eva HRV, 


which ſignifies (literally) to preach the 


Goſpel, or to bring glad Tidings, which 


glad Tidings were the declaring Cbriſt 
to be the Saviour and Redeemer of the 
World; the Perſon in whom and 


whom the Promiſe was fulfilled which | 
was made to the Fathers, i. e. the Pro- 
miſe of the Forgiveneſs of Sins, and ſu- 
ſtification unto Eternal Life. But — 
carefully to be obſerved, that the Offer of 
Reconciliation by the Goſpel is not an 


abſolute Act of Grace, but a Declaration 


of Pardon and Acceptance to thoſe only 
who believe, under the Qualification of 


Repentance and good Works, The Scrip- 


tures ſuppoſe a general Defection in Man- 
kind. from the Law. of God, to Which : 
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"they are called back by the preaching of 
he Goſpel, and all Who, — ws 


ably upon the Mercies of God in Ghrif 

Lot Salvation, are, aifrually, in a State of 
Reconciliation with God, i. 7. their paſt 
Sins are freely forgiven, and they ſtand 
intitled to Eternal Life, on Condition af 


| Future Obedience. But as without che 
Goſpel all Men were quo f Faith 


in Cbriſt notwithſtanding, all are fill 
Sinmers; for the Goſpel doth not qualify 


| Us for Perfection. The Gaſpel requires 
 Repentancez and Repentance is nothing 


leſs than a returning back to the Obed 


entre of the Law from which we have 


ſovetved; But perfect Obedience is no 

whete to be found; no where to be ex» 
pected, either without the Goſpel, or 
which it, that as it is by the Grace of 


God in Cbriſ that our paſt Sins are fot» 


given when we come to the Goſpel, ſo it 
by the ſame Grace that our imperitet 
Obedience is accepted whilft we live undet 
the Goſpel; and to both muſt be applied 


_ St. Paid wes _ ji. 23, 24. Ws. 
are 
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the Redemption ta}. it i Chriſt: Jeſus 
Fur al hve firmed aud comme h of the 
60% of 

when tie lays, (3) 26.) 2f as ir jajh 


by Faith (v er rope) without. ths 
of tht Law: The Apeſtied Means 


Ded. 
ing, 1 Ry, $4 962 that Obbelmcs-dbmels 


bates rocking to our Balvarioh, or that wa 
may be faved by Chrif, Whether wwe are 


bedient of not; but that e cat lagu 


dpon dur Obelietes, beeauſe dur Works 
are not 5 


qualified by Repentahce: But he that 


claims upon Code Prom iſes, Rees t Hik 


Grace, and muſt be underſtood 8 Wh6ufis 


eing all Claim from His own Righteooſ. | 
neſs. This is being Juſtified (att ua) 
wirhout Works, l. e. ſeparately from, er 
excluſive - of Works, tonſideret us the 
 Gruund or Cauje df our Juſtication. Fet 
Joſtificatioh Js That AR of God by which 


Nel as ri 


we are 4ccounted or 4 v3 


and this 18 not at all Won ded = "out | 
of 


Works. (ent ieh <6Hi 


God. And this in what de ennn 


betdre God. By Faith 
may claim the Promiſes of God, ee Which 
ont Faich intftles us, ſuppefing us duly 


— realy by dit Grate -Phrough : 
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of us righteous) but in the free Grace * 
God, for the Sake of Feſus Chrift, £ 


But if this be ſo, it will naturally be 


aſked; What was the Condition of thoſe. 
| who lived and died before Cbriſ came in 
the Fleſh? Was there no Salvation for 
them, or are there more Ways of Salva» 


tion than one? To theſe Queſtions the 


Seripture will anſwer, That Salvation was 

to be had before the coming of Chrift, as 
well as after; and that all who were — 
ſaved, were ſaved, as we are ſaved, by 
Faith: in God's Promiſes through Chriſt- 
the Redeemer ; with this Difference only, 
that their Faith looked forward to the 


Redeemer as yet to come, whilſt ours 


looks backward upon the ſame Redeemer 


as.come-already. Of Neab it is ſaid, that 
he was Heir of the Righteouſneſs which is 


| by Faith, Heb. xi. 7. And of Abraham, 


ed it #0 hi for Righymufueſe, Gen. xv. 4 


Rom. iv. 3. And this muſt needs 
been the Caſe, if ſo be they were at _ 
juſtified. The Righteouſneſs which is of 
Works they could not plead, for their 


E 1 were not e before God. 


* urthers 


Gl $ : 
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ä „ruth it is evident that the 


Faith of the Patriarchs, by which they 


were juſtified, had for its Object the Re- 


| deemer to come. Tour Father Abraham | | 
(ays Chrift to the Fews ) rejoiced to ſee 


my. Day, and he ſaw it, and was glad, 


Joh, viii. 56. Chrift then was foreſhewed 
to Abraham, and fo ſays St. Paul, 76 
Abraham and bis Seed were the Promiſes 8 
made — and this Seed is Chriſt, Gal. iii. 
16. God's Method of ſaving Sinners, 
therefore, hath in all Ages been one ank 
the ſame. Cbriſ ſet forth as the Author 
of Salvation, and Faith in God's Promiſes 
through him (which always implies a 
ſuitable Obedience) as the Condition f 
our Acceptance to the Benefits purchaſed 


by him, The outward Appointments 1 in 


Religion were indeed different in different 
Ages. The earlieſt of theſe was Sacri- 

fices, which were bn with the F "WR 
and are rightly underſtood. to have been 5 


appointed of God to ſhadow out that 


great Sacrifice which was once to be of- 
fered up for the Sins of the World. When 
Abraham's Seed was to be ſeparated from 
the of f the World, Circumciſion was 


appointed 5 


25 


00 


Of. R=Dp aur T10N by 


which was intended dd nh Hedge about 
that-Pevople; to kerp them from all inter 
doutſe and COmmuonion with the Tdolas 
troas Nationt, that they might. cleave 
ſtedfiſity uno the Lord their God, - he 
had brought” them out of the Land of 
Eqypr, ahd by whoſe mighty Arrm they 
were now to be put in Polſeffion of che 


promiſed Land. But ſuch Appoitttnents, 


though they altered the Role of Obi : 
ende for the Time that they wore given; 
were property no Paris of the Ooveanßʒt 
of Salvation, which ſubſiſted in fall Fer. 
fection before theſe Appointments Were 
made, and wonld do fo again, when, ke 
Reaſons for ſuch Appointments ceaſing; 
the Appoittrments themſelves mould be at 
an End, This is the very Argument | 
_—— er Paul, to Jon: that. 
inticled to the Benefits of the Covenant 
though they did not fubmit to be eireum - 
eiſed, and kee p the Lam of Myjes. The 
Foundation of his Reafbning (I y)) B 


this Tha Cixemnetfiori 1 the ra 


Moſes 


* SUS CHAISr. 
Miſes were no Parts of the ae Co- 
.venant, but added afterwards, for ſpecial | 


— they were appointed, and thofe 
. Abrabam believed in God, and it 
wy ani to him for Righteonſucſs, = 
_ How Was it reckoned? When be was in 
Circumaßbon, or in Uncircamcifion ?- Net 
en Gircumtifion, but in Unrircumciſiau. 
Aud be received the Sign of Gircumeifive, 
4 Stal of the Righteouſneſs of the Faith 


which be bad being . yet ' utecitcumai/ed, 
Kom. iv. FI 11. This is. a State of. the 


Faſt, as it is recorded in the Old. Teſta- 
ment. Now: if Abrabam's, Faith was 
counted to him for Righteouſneſs whilft 
he was vyacireumciſed, - ,. e, if he wis 
within the Covenant before Circumcitivn, ' 
and Circumciſion” was added. afterwards, 
only us 2 Sign ot Token of the Cove. 
nant; it is clear that Circumciſſon could 
be no Part of the Covenant: And the In- 
ference which the Apoſtle draws from 
hence is, That 4brabam was the Futber 
of all them that believe, © though they be. 
me cirrumciſtu, that Rightronſne/s may s 


N 70. chan an The Infetenge - | 
Ju 


Reaſons: which concerned the Times in 
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- juſt and neceſſary; for if Abrubam bi 
ſelf was Jjudißel 
cuinciſion, why may not the Gentiles in- 
herit the Bleſſing ef Abrabam by Faith, 
without Circumciſion? The like muſt be 
ſaid of the Law of Moſes; for, as the 
Apoſtle goes on to argue, The Promiſe 
"that be ſhould be the Heir of the World; 
was not to Abraham, or to his Seed through 
the Law, but through the Righteouſneſs of 
Faith — to the End the Promiſe might be 


by Faith without Cir- 


ſure fo all the Seed; not to that only which 


18 of the Law, but to that alſo which' is 
F the Faith of Abraham, wwho is the Fa. 
"ther of us all, ( 13. — 16.) The ſame 


Point is again purſued, Gal. iii. 16 — 18. 
To Abraham and. his Seed were the Pro- 
miſes made — And this 1 ſay, tbat the 


_ Covenant that was confirmed before of God 
in Chriſt, the Law, which was four Hun- 


dred and thirty Years after, cannot dif- 
annul that it ſhould make the Promiſe of 


none Effect. For if the Inheritance be of | 


the Law, it is no more of Promiſe; but 

God gave it to Abraham by Promiſe. "Thy 

is; to ſuppoſe that the Inheritance depends 

upon the Law, 18 to ſhut out the Pro : 
' miſe: 


Izsus CAR 18 T. 29 
tniſe: * if you allow (what the IR 
ture ſhews) that God gave the Inheritance 
to Abraham by Promiſe, it will follow, 
that the Law hath eſſentially no Relation 
to the Inheritance. For why? The Law 
was given above four Hundred Years af- 
ter the Promiſe was made; and how then 
could the Bleſſing of Abraham fo hang 
upon the Law that there ſhould be no 
Salvation without it? If the Covenant 
originally did ſubſiſt without the Law, it 
might again ſubſiſt-without the Law, and 
naturally would do ſo, when thoſe Rea- 
ſons ceaſed for which the Law was given. 
And this the Apoſtle tells us was: then. 
the Caſe. . The Ls (fays he) was added 
' becauſe of Tranſgreſions, till . the' Seed 
\ ſhould come to whom the. Promiſe was 
| made. (Y 19.) And again; The Law was 
our School-maſter to bring us unto Chriſt; 
(# 24.) The Conſequence of which is, 
that Chriſt the promiſed Seed, being come, 
the Law of Courſe expired, and Circum- 
. Cifion with it, which being intended as a. 
| Mark of Separation, could be of no. far= 
cher Uſe, when by the calling in of all 
Nations to one and the ſame common 
LE _ Faith, 
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Filth, ebe liſtingu 
from other Nope. ; 
The Concha ſion is, that nds OY 
Mon were faved not bythe Law, bas by 
a Covenant of Mercy, clearly diitin@ 
nant is that very Gaſpel' we naw; prufeis 
be: be accompliſhed. in Chriſ, and by 
whieh we hape ta be ſaved; Well there _ 
fore might the Apoſtle ſay, that the: Goa | 
fel was preached to Abraham, and car 
Saviqur, that Abrabum rejaiced. to far hi 
Dab. and be Jaw it, and was glad: Tha 
Day he faw afar off, but the Bleſſing was 
praſant to him; and ſu it was to all wha, 
walked: inthe Steps of his Faith and Pie 
ay3. the — Chrift's Attonament 
antic ipating the Time of his coming. 
This waz true Religion from the Begin- 
the End; nat the Naligion of: Nature, ba 
the Religion of Grace. Nature could: 
fſhew.a Law; but Nature provided 10 
Help: for Sinners, who were to be purged 
na other toit than by the Blood: of Cheri 
ance 10 be offered up td God as a: Laub 
r Blemiſh, and 05 bout Spot. 1 Pet 
1 «& How 5 


Jz8Us CATx. 
.. How much the Patriarchs- underſtood 
either ef the Nature of that Sabvation 


whieh. was to be drought about by the, 


prowiled Seed, qt af the, particular Way, 
and Manner by: which. it was to be ef- 
it i neither caly ta ſay, nor nor is it. 


ecefary. ta the preſent. Argument. For 
it t very confiſtent to fuppale that the, 


PFaithfol in all Ages were ſaved. by tha 
N dend; ouch it be aden 
1 Light and. Knowledge. commun 


nicated, to them concerning, theſe Matters, 
that we now have. But a. Covenant of 


Reconciliation there myſt, have bern ſa far 
koawn and under ſtaod a8 to afford. Ground 


for A fm and: certain Aſſuragce, that on 
W new. Obedience, and TruGk, 


s. Promiſes, Mankind. ſhould; be: 
—— to Mercy. and: Faveur in a betten 
Life, Thafs wh aud fac this. clearly; 
made. ont, and, the great Charter af; our, 
e rae es Gam. Ag, ta the 


We os e 


4 * 


n e 
he 


% may. coutult the Kanned 
ig bot and as EAN, 


7 55:3. » {5 1 


10 i < * > This 
8 1 4 | | © 1" j 4 „ 
| : 1 - 


33 


a 


—ꝓj— U— — en — —— —— « 


— . — 


. — OI —_— 8 ———— — — —— — — ——U—— z— — Ir IR + K — — — 
* FE” £ 
* 


Vati in the Apotles Devine, and Fell 
hip, and in breaking of Bread, 4% 


better have been tranſlated thus. 241 


Of Pl 


Pa This Foundation laid, 1 bo 
e 1 to my principal Intenti- 


tion, which i is to explain the ſeyeral Parts 


of the Chriſtian Worſhip,” _ which" reſts 


upon and refers itſelf to it We find in 


the Achs of the Apoſtles, Chap. ii. ) 42. 
that as ſoon as ever the Goſpel begun to be 
publiſhed, and a ſufficient Number of Con- 
verts came in, a publick Worſhip was ſet 


up. For, ſpeaking of the firſt Bel pts 


the Hiſtorian ſays, that they continued ; N 4 


Prayers. Which Words, perhaps, we is 


Fo 


they continued fedfa /tly in the” Apel | 
Doctrine, and in the Communion, an 


breaking of Bread, and in Prayers. The 


Doctrine, no doubt, means the Goſpel 
Doctrine, the Forgiveneſs of Sins by the 
Redemption through Feſus Chrift ; and 
the Worſhip here mentioned is P. yer 
and the Sacrament of the Lord's Suppet 
ſignified by the Communion and breaking 
of Bread. Theſe two Appo intments mal 
up the whole of what may, in Strictueß 
of — be . the Chriſtian Wor- 


* 
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ſhip; and I hope to give ſuch an Account 
of both, as will convince all; who judge 
without Partiality, that God hath not - 
commanded theſe Things merely for com- 
manding ſake, but to carry on the great 
End@of his Providence, in ſending his 
Son, and calling us to Repentance, and 

that they are a reaſonable Service. The 
general Method which I ſhall obſerve, 
will be to ſet forth the Nature, Ule, and 
Efficacy of theſe Appointments. - By the 
Firſt I ſhall ſhew what. the Inſtitution 
means; by the Second, the Reaſons why 
it was appointed; by the Third, the En- 
couragement we have to a diligent Ob- 
ſervance of it. And becauſe a mere ex- 
ternal Complinpes- with theſe Inſtitutions 
will neither anſwer the End of their Ap- 
pointment, nor procure to us the Benefits 
intended by them, it will therefore be 
neceſſary, in the laſt Place, that I ſhew, | 
what are thoſe Qualifications which are 
previouſly requiſite to fit and prepare us 
to perform them in a worthy and accept- | 
able Manner. I thall treat firſt of Pray 


er, becauſe that is virtually contained un 
a D der 
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der the other, and, in the Order of Nature, 
antecedent to it. 
The End of Prayer is to recognize 4 
God as the Creator and Governor of the 
World. It is not to make known to him 
our Wants, which he underſtandeth bet- 
ter than we do ourſelves; but it is to ac- 
xndwledge, and make ſolemn Profeſſion, 
that he is the Author of all Good to us, 
and that as we are indebted to him for 
What we have, ſd what we want muſt 
tote from him. This ſhews, that God's 
Knowledge of our Wants is no Reaſon 
why we ought not to pray, ſuppoſing 
that any good Account can be given why 
God hath commanded us to recognize 
im as the W of all Goed; and 
there is this natural Reaſon to be given 
for it, that this conſtant Acknowledge- 
ment of God's fovereign Dominion, which 
Prayer implies, is a conſtant Call to Duty. 
For we can never refle@ that God is our 
Creator, without confidering, at the ſame 
Time, that we owe him Obedience. 1 
is this Senſe of God prevailing in our 
mw that i is «be Foundation of all Re- 
ligidn, 
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ligion. For what other Reaſon have we 
to yield Obedience to God than this, that 
to him we owe ourſelves, and all that is 
dear and valuable to us, the Bleſſings of 
this Life, and the Glories of the next? 
If we were ourſelves the Authors of our 
own Good, we. ſhquld owe Obedience to 
none. Or if there were any other Bein 15 
which could claim a Partnerſhip 32 
God in the Benefits which we receive, he 
alſo would have a Right to de a Sharer 
with bim · in the Homage that we pay. 
But if we are God's, and not gur own; 
if he is our Benefactor, and none elſe i in- 
dependent of him; the Inference i 18 eaſy 
and natural, that he has eminently, and 
above all, a Right to our Obedience, and 
that therefore we are not to diſpleaſe him 
in pleaſing ourſelves; no, not in pleaſing 
the whole World; for his is the whole 
World, and he. is the Lord of all, becauſe . 
he is the Maker and Preſerver of all. 
This is a Concluſion which: naturally 
arifes in every Man's Mind, upan the Con- 
ſideration of the Being and governing Pro- 
vidence of God. But if we” grow - un- 
mindful of theſe Things,” Rel you will 
VBus be 
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be loſt 4 and this may eafily be; for God 


does not make himſelf known to us fti 
ſuch a Way a as to. force himſelf upon us, 
whether we will or no. If he were to 
be ſeen with our bodily Eyes, and wwe 
could behold him from the Throne of his 
Glory, dealing out his Bleſſings among 


us with an indulgent and plentedus Hand; 


ſending us Food, ſending us Raiment; 
ſending us all Things; in not knowing 
him, we ſhould be more ſenſeleſs than 
the Brutes ; ; for the Ox hioweth his Own- 
er, and. the A.. his Maſter” s Crib, But 
becauſe \ we are here to walk by Faith; 
and not by Sight, We therefore want ſome 


external Wa arm? 8 to put us upon making 


uſe of our. Reaſon, and co,. dering what 
we are, and.t to whom we are indebted for 


all. we have, and all we hope for: And 
what more effectual Courſe could God 
have taken to beget in us an | habitual Senſe 
and Conviction of this, than by making 
it our Duty, that ſo often a8 we feel our 
own Wants, ſo often we: ſhould, hear 
Witneſs, with our own Mouths, of his 
Sovereign Ppwer and Gqodneſe, and 
of our Inſufficiency to do any Thing 
without 
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without him? 1 do not fay, that Prayer 
is a Means abſolutely neceſſary to put us 


in Mind that we are Creatures depending 


upon God. All the Works of Providence 
| which we ſee about us are an Evidence of 
this great Truth, Which we are at all 
Times at Liberty to take Notice of, if we 
find ourſelves ſo diſpoſed. But to ſecure 
this Temper of -Mind, and to make it fa- 
miliar to us, we ſhould find it no eaſy 
Matter if there were nothing to check 
that natural Propenſity, which we all of 
us feel, to let ourſelves looſe to thoſe 
more pleaſing Reflexions which Senſe 
and Paſſion are ever apt to tor i our 

way. Pers Ta U 
This (if ther: was acthion. more in it) 
would account for an Obſervation no leſs 
true than common, That in Proportion 


as Men accuſtom themſelves to neglect 


their Prayers, they grow more looſe and 
careleſs in their general Behaviour. For 
through Lack of theſe Calls to Thought 


and Conſideration, the Mind inſenſibly 


ſteals away from the Creator to the Crea- 
ture. And for the ſelf-ſame Reaſon, bad 

Men are never leſs at Eaſe, than when they 
D 3 „ 
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arè 6bliged, on ſore worldly Views, to 
do Homage to their Maker, or rather to 
make 4 Show and Appearance of doing 
it; for they muſt be quite ſtupid, and paſt 
feeling, if the Solemnity of Religious 
Worſhip, will not raiſe thoſe Reflections 
which gall the Conſcience, and make 
them uneaſy with themſelves. Vou will 
ſee this very plainly, if you will apply 
this Reaſoning to thoſe ſeveral Acts of 
Worſhip, which by common Uſe are ge- 
nerally comprized under the Notion of 
Prayer, and the Particulars which are the 
Subject Matter of it. Prayer, in the ſtrict 
Senſe, is the calling upon God for the 
Supply of our Wants, and theſe are either 
Temporal or Spiritual. Cbriſt hath taught 
us to pray for our daily Bread; which 
comprehends both the Neceſſaries and the 
Conveniencies of Life. Put this Prayer 
now into the Mouth of a Glutton, or a 
Sot, and ſee where will be the Decency 
of it. Can you aſk of God the Continu- 
ance of thoſe Bleflings, which you every 
Day abuſe to his Diſhonour? So we are 
taught to pray for the Forgiveneſs of our 4 
Sins, and the Aids of God s Grace ; whic | 


may 
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pent and amend, But can you aſk that 


Grace which you turn into Wantonneſs? 


Can you beg of God to forgive you thoſe 


Sins 2 of which you are reſolved, if 
Opportunity ſerves, to be guilty again to 


Morrow? Finally; we are taught not 


only to aſk for what we want, but to re- 


turn Thanks alſo for Benefits received; 
which will be a reaſonable Service, if we 


bear with us a grateful Mind. But can 
we profeſs Thankfulneſs with our Mouths, 


and deny it by our wicked Works? — 


They who come to their Prayers without 


any Degree of Attention or Seriouſneſs, 
may do theſe with as much Eaſe as they 
do many other abſurd Things: But if bad 
Men will but mind what they are about, 
there is that in Prayet which will be a Re- 
proach jo them, and ſhame them into 
ſome good Reſolutians. And therefore 
it is a very idle Thing to aſk, To 
« what End ſhould we pray, ſince God, 
« infinite in Wiſdom, knows our Wants, 
« and infinite in Goodneſs, muſt be ſup- 
« poſed at all Times ready to beſtow up- 


60 on us what he ſees to be needful? 
RO 4 This 


may well become us, if we mean to re- 
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World is mine, and the Pulneſs thereof. 


Blood of Goats? But as God command- 


| Reaſon, viz. becauſe Men needed them to 


OH Preview 


This is an old Objection againſt Prayer; 3 
and it is obſervable, that thoſe who rea · 
ſoned in this Manner rejected & all Inſti- 
tutions. With great Conſiſtency | with 
themſelves! For if you meaſure the Value 
of theſe Things by their natural Efficacy, 
as to God, they are all alike. God has 
no more need of Prayer than- he has of 
Sacrifices, and how little that is, he tells 
us himſelf, Iſaiab i. 1 1. To what Purpoſe 
is the Multitude of your Sacrifices To ME, 
ſaith the Lord? — I DELIGHT NoT in be 
Blood of Bullocks, or of Lambs, or of Hi 
Goats. And Pſalm l. 12. If I were 
bungry, J would not tell thee, for 'the 


Will I eat the Fleſh of Bulls, or drink! the 


ed Sacrifices of which he had no need, 
ſo he hath commanded Prayer of which 
he hath no need; and both for the ſame 


be as Memorials of his governing Provi- 
dence, and to keep alive that Faith and 
Truſt 1 in pe! eee 18 r N to er 


2; 
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2 vid. Origen de Oat, Po re. | 
Thus 
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thus much for the Nature and Up of 
Prayer ; which appears, in its general No- 
tion, to be no more than a Recognition 
of God as the Creator and Governor of 
the World. And thus far Prayer is a Part 
of Worſhip, not peculiar to Chriſtianity, 
but common to all Religions in the World. 
Ho it came to be ſo, is a Queſtion very 
eaſily anſwered. For thoſe who think not 
Prayer to be a natural Duty, may ſee its 
Appointment in the Appointment of Sa- 
crifice; for Sacrifice is Prayer by outward 

Symbols; and the Appointment of Sacri- 
| fices is as old as the Fall of Man. But 
there is a Circumſtance in Chriſtian Prayer 
peculiar to Chriſtianity, which makes it 
to be a Recognition of God, not only as 
our Creator, but as our Redeemer; for 
we are commanded to pray for all Things 
in the NAME of Chrift, i. e. in Truſt in 
his meritorious all- ſufficient Sacrifice; and 
in this View it is an Inſtrument ſerving to 
perpetuate the Memory of our Redem- 
ption, and to excite in our Minds all thoſe 
grateful Sentiments which the Conſidera- 
tion of our Redemption yields. Now as 
Proyer, whether publickly or privately 
performed, 
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to ſhame. them into better Manners, as 
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performed, is, in the Nature of it, one 
and the ſame Thing, it may be demand 
ed what particular Uſes are ſerved by itt 
being commanded to be done ang 
and they are theſe. 
1. The Duty is hereby 1 more ſecure from 
being neglected. When Things are to 
paſs only between God and Mens Conſci- 
ences, and they have nothing to influence Wl 
them but the Ingenuity of their Temper, Ml 
it is an eaſy Matter for them to grow re- 
miſs and carelefs. But when they cannot 
commit a Fault but the World muſt take 


Notice of it, this lays hold of natural 


Modeſty, and the Concern which every 
Man has for his own Credit will help to 
keep him within ſome Bounds of Decency. 
In the firſt Ages, thoſe who cuſtomarily 
abſented themſelves from God's publick 


Worſhip, fell under the Cenſures of the 
Church, and were denied the Privilegesof 


Chriſtian Fellowſhip. This was intended 


in all other Caſes where the like Diſcipline 
was exerciſed, For ſo ſaysSt. Paul, 2 Thef, 


| Bi. 14. Note that Man, and bave nd Com- 
pany with bim, that he may be aſhamed. 


And 
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And though at prefent this ſort of Diſti- 


pline is well nigh boſt among us, it is never- 


theleſs a Diſprace to a Man to paſs among 
his Neighbours for a Heathen, and will be 
ſo till evil Cuſtoms have wrought ont all 


genſt of what is fit and decent. Vou will 


fay; perhaps, that to join in publick Wor- 
ſhip merehy to avoid Cenſure, is not Reli- 
gion, but Art and Polity, and you will ſay 
very tight. But if the Motive begins here, 


it is not ſuppoſed to end herè too. He 
that comes to Church at firſt only to ſave 


Appearances, may, by degrees, ſee the 


Reaſonableneſs, and feel the Benefits of it; 
and will do ſo, if no great Vices ſtand in 


the Way. It is by this kind of Manage- 


ment in other Caſes, that we are often led 


as it were by the Hand to do reaſonable 


Things, and all Mankind ſee the Neceſſity 
of it; which ſnews, indeed, the Weakneſs 
of our Natures, but is no Diſparagement 


to our Virtues, when ſuch Means are fol- 


lowed by real Improvements. 

2. It is likely to have a more general 
Effect. Few beſides ourſelves are the 
better for what is done in our private Re- 
e but many may profit by a pub- 

lick 
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horts us to PROVOKE one another 40 Love, 
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kick Example; and there is that Force in 
thoſe Virtues which others learn from us, 
which ſeldom fails to miniſter back an 


Increaſe to our own. Examples work 
reciprocally, as we ſee in War, whete 
each Man, by brave and gallant Actions, 


breathes Courage into his Companion, and 


is again inſpired by him. This is What 
St. Paul ſeems to allude to, when he ex; 


and ta good Works, which indeed is the 
natural Effect of every good Example. 
But never is the Force of Example ſo c 


perimentally felt as among thoſe ho am 
devoutly met together in God's Houſe, ito. 


join in their Prayers and Thankfgivings 
to him; where Zeal catches like Fire, and 


from ſmall Sparks riſes up into a mighty 


Flame. The Solemnity of the drag the 
Awfulneſs of the Aſſembly, the Voices 


and Geſtures of thoſe ne are all oſ 


them Circumſtances which help t6 »raiſe 
Devotion, and leave ſtrong and laſting 


| Impreſſions upon our Minds; and no 
Man can, with any Heart, think of ic · 


turning back to his Sins, Who rememl 


that 1 in the Preſence of God, and in tho 
| Face 


of AF. 


ſuch ſolemn Profefions of Duty. © + 
I ſpeak now of what might reaſonably 
be expected, not of what is always 

found in Fact and Experience. It is but 

too common for Men to come to Church 
and join in the publick Worſhip, and to 
go Home again not one Jot the better 

Chriſtians. The Cauſe is; they take it as 

a Thing of Courſe, that they have been 


Face of ſo many Witneſſes, he hath made | 


* 


always uſed and bred to, and do not come 


with that Preparation of Mind, which is 
neceſſary to give it Force and Virtue. 
But theſe, no doubt, are the Ends of 
publick Worſhip, and reaſonable Ends 


they are, howſoever, through human De- 
fects, they may, in many Inſtances, prove 


unſucceſsful. And this ſhewys one Thing 
very plainly, which will be of great Uſe 
to be obſerved, vg. That the Ends of 
Publick Worſhip can never be fully an- 
ſwered by private Devotion, how fre- 


| quently ſoever it inay be performed, For 


private Prayer yields no publick Ex- 


ample, and public Example was the 
Thing intended by: püblick Worſhip! 


W are wont ti excuſe them: 
911 ſelves 
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Man js devout in his Cloſet, it is not 
very natural to ſuppoſe that he will think 


for your private Prayers, but no Body 
Piety, but they are mat the Profeſſion, of 


the Wiſdom of a wiſe ant good Goπ]r 


DE 


. 
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ſelves in an habitual Neglect of publick 
Worſhip, by alledging chat they fay their 
Prayers at Home. I am always, 1;cpn- 
fefs, ſuſpicious of fach Pretences ; for if 


publick Prayer a Bunden. But ſuppaſe 
the Thing done, I ſay it is by no Mea 
an Equivalent. You may be the better 


elſe can. They are the Exerciſe-of yaur 


your Faith, or t ne; 4 nen 
tues. 36 22313. 406 
Let us now ce 8 Bffcacy: of 
Prayer with reſpect to God. God hath 
not the Paſſions of a Man, and there 
he is not to be moved by Rrayers and 
Intreaties, as Men are. But though he 
hath nt the Paſſions of a Man, be hath 


nor; and as he hath commanded us in 
pray, in reſpect of our Weakneſs, ſo, for 
our Encouragement to do it, he hath ans x 
nexed tothe due Performance of this Duty; 
Bleflings both Temporal and':$ piritual, | 

Lec we are directed to pray for Ble. 
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when we pray for our daily Bread, we 
pray for Temporal Bleſſings, as for Rain 
and fruitful Seaſons, for Succeſs in our 
Occupations and Callings, and the like. 
So it is when we pray. for Deliverance 

from our Enemies, from Afflictions and 
Calamities, for all which there are Di- 


| rections in Scripture. We pray for Spi- 


ritual Bleſſings when we pray for God's 
Holy Spirit to enlighten our Minds, ot 
to correct our Wills, for theſe Things 
| have Reference to the Good of the Soul, 
as the other are ſubſervient to the Welfare 
of the Body, Now it ſeems a natural 
Inference from our being .commanded to 
alk theſe Things of God, that our Prayers 
will do. /ometh:zng towards our obtaining 
them, and the Style of Scripture imports © 
as much, Af and it ſhall be given you, 
ſeek and ye ſtall find, knock and it foall 
be opened unto you; for every one that 
aſketh receiveth, and he that ſeeketh fina- 
erb, and to bim that knacketh ut ſhall be 
opened, Luke xi, 9. But. it is moſt ex- 
med ae bo Mt Fes OR 
* a. Elan aer, BECAUSE pe gfe not. And 
Chap. 


ſings of both Kinds is moſt evident. For * 


„ * 


8 


into their Cloſets to Pray: And the Seri 


not do, without reſigning the Sovet 
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| Chap. v. V 16. The effettual 22 
Prayer of a righteous Man avail ETI 
much. Theſe Paſſages, with others that 
are eaſy to be met with, ſhew plainly, 
that Prayer is ſtrictly and properly effica- 
cious with God; and it hath the Efficacy 
of a Condition, by which God hath de- 
termined, in the Wiſdom of his Provi- 
dence, to grant many "Things to thoſe 
who aſk him, which he will not ou 
to thoſe who aſk him not. 


It is not eaſy to make Scepiical: Met 


enter into this Notion. © For they obſerve 


that People live and proſper, and get 
Eſtates, who never go into a Church, or 


4 


ture tells us that God ig kind to the 1 
thankful and the evil, and Jendeth Rain 
upon the juſt and upon i be unjuſt. That 
there is one Event. to the Righteous and n 


the Wicked, to him that facrificeth,” and 


to him that ſacrificeth not, This Obſer- 
vation, no doubt, will ſhew that God 
Hath not left every Thing to depend up- 
on the Prayers of Men, (which he cou, 


1 1 


Authority out of his own Hands into the 
1 Hand 


Of PraynR. 
| Hands of his Creatures) but that nothing = 
depends upon them, or that it will in 40 
Caſes be equally the fame Thing, whether 
ve pray, or whether we let it alone, no 
Experience can poſſibly ſhew. For there 
are a thouſand Ways in which the Hand 


| of God may be employed in ſending Good 


or Evil, which do not fall within our No- 
_ tice; and amidſt all that Inequality which 
is obſervable in God's Dealings with re- 
ſpect to this World, there may be ſtill ſo 
much Regard paid to Virtue, as to verify 
the Promiſes of God, and make it worth 
every Man's while to ſerve him faithfully, 
The main Strokes of Providence which 
lie moſt within the Compaſs of our Ob- 
ſervation, may be determined by ſettled 
Laws reſpecting the general Syſtem of Na- 
ture, which the Behaviour of Men cannot 
alter. And yet there may be other Acts 
of it, ſerving only as Under- Parts to fill 
up the Harmony of the whole, (but of 
the greateſt Importance to the Happineſs 
of particular Perſons) which admit of 
Variety, and leave God at Liberty to de- 
termine this Way or that Way, as parti- 


on Reaſons ſhall direct. We cannot 
E point 
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point out theſe Inſtances; but it is not 
therefore the leſs probable that there are 
ſuch Inſtances. If we had the ſame ſen- 
ſible Evidence when God hears our Pray. 
ers, and when he rejects them, as we have 
when we deal with Men, this would yield 
the Conviction which ſome Men ſeem to 
want. But as we have to do with an in- 
viſible Being, we cannot have ſuch Evi- 
dence without a perpetual Miracle, and 
therefore it is unreaſonable to expect it. 
But tho' we have not the Evidence of 
Senſe that God hears the Prayers of good 
Mien, we have the Evidence of his Word; 
and his Word is not the leſs to be relied 
on, becauſe he fullfils it in ſuch a Manner 
as to leave Room for the Exerciſe of Faith 
and Truſt in him, which is the proper 
Work of a Chriſtian in this State of Tryal. 
As to Spiritual Bleſſings, it. will be 
more eaſy to conceive that they may 
depend upon our Prayers, becauſe they 
are more ſpecial in their Nature, and 
have not (ſo far as it appears) that Con- 
nexion with any general Syſtem which 
Temporal Bleſſings have. God cannot, 
— a Miracle, make his Sun to * 


50 
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upon the Good, but the Evil alſo will feel 
its Influences ; nor can he /end Rain upon 
the Juſt, but the Unjuft alſo will have a 
Share in the Advantages of it. But he 
may give the Graces of his Spirit to them 
that aſk, and deny it to thoſe who aſk it 
not, The Goſpel teaches us to expect 
that he will do ſo, and there is no Evi- 
dence from Experience to ſhew the con- 
trary. God will give ſo much Help to 
all, as to leave Sinners without Excuſe, 
and Juſtify himſelf in their Condemnation. 
But he is in a more particular Manner 
nigh unto all that diligently ſeek him; 
which ſhould make us cautious, and fear- 
fal to neglect our Prayers, which is re- 
moving ourſelves out of the Protection of 
God's Providence, and expoſing ourſelves 
naked and defenceleſs to thoſe Tempta- - 
tions, which ſurround us in this miſerable 
and naughty World. But the great Diffi- 
culty here is to make Men underſtand 
that there are, or can be, any ſuch Influ- 
ences of the Spirit upon our Minds as the 
Scripture ſpeaks of. I have no Concern 
with this Queſtion at preſent; for I am 
vguing with Chriſtians, who muſt be 
E 2 _ 


52 


I will fay thus much to Unbelievers, that 
in treating this Doctrine with Ridicule 


may be another Principle working within 


Womb, and feel not the Fingers of him 


for the obtaining Bleflings both Spiritual 


we alk for proper Things with proper 
N Diſpoſitions. We ſee this among our- 


1 5 RAYER, 
ſuppoſed to believe their Bibles. And yet 


and Contempt, they ſhew no great Sign 
of their good Senſe. Do they believe 
that the Soul operates within the Body, 
and directs its ſeveral Motions? Why 


is it not as eaſy to conceive, that there 


the Mind, and directing its Motionslike- 
wiſe? They will anſwer; We feel it not. 
Hold off your Hands, and try if you can 
feel your Heart beat. We grow in the 


who faſhioneth us; and whilſt we in- 
creaſe in Wiſdom and Stature, the De- 
grees by which we increaſe are impercep- 
tible. Why may it not be thus with 
every one that is born of the Spirit? Such 
Objections are the Effect of nothing but 
Short-ſightedneſs and want of Thought! 
But tho' Prayer hath Efficacy with God 


and Temporal; it is only upon Suppoſi- 
tion that it is rightly qualified, i. e. that 


ſelveß 
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tles that all Prayers are not alike. A 
Man will grant a Favour to a Friend, 


which he will deny to an Enemy, or to a 
Stranger; and be it to Friend or Foe, 


there are ſome Favours which he will 
think reaſonable, others not ſo. Even 
thus it is with God, who as he is good, 
ſo he is alſo wiſe; tho' he has a Com- 


paſſion for our Wants, yet he has likewiſe 
a Regard to his own Honour, It is ſup- 


| poſed all along in the Argument, that 


Gop is the Being to whom our Prayers 


are to be addreſſed, and not any Creature; 


and therefore concerning the Object of 


Prayer, I ſhall fay no more than this, 
that Gop being made known to us under 
the Chriſtian Revelation as three Perſons, 
each acting diſtinctly, and bearing his 
proper Part in the Diſpenſations of his 
Providence towards us; the Father as 
Creator, the Son as Redeemer, and the 
Holy Ghoſt as Sanctifier; Care ſhould be 


taken, that each Perſon has his proper 


Honour given him. But for the Matter 
of our Prayers, and the Diſpoſition with 
which we oughts to pray, they-are Subjects 

ie of 


3 
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6f larger Enquiry, Let us conſider theſe 
Points a little diſtinctly. And, N 
1. As to the Matter of our Prayers; a 
Thing is fit for us to aſk, which is fit for 
| (God to give; and nothing is fit for him 
to give, but what is agreeable to the Per- 


fection of his Nature. Therefore, in the 


firſt Place, we ſhould be ſecure that what 

we aſk is lawful; for, to aſk of God 
unlawful Things, is to aſk him to be 
unjuſt, which is a Diſparagement to his 
Holineſs, This would be the Caſe, if a 
Man ſhould be engaged in unlawful At- 
tempts againſt his Neighbour, and pray to 
Sod for Help; not ſo, if any one ſhould 
be engaged in the like Attempts againſt 
him, and he ſhould pray for Deliverance, 
even though it ſhould end in the Deſtructi- 
on of his Enemy, If a Man makes his 
own Deſtruction neceſſary to my Safety, 
I may kill him in my own Defence; and 
therefore praying for Help in ſuch' Caſes, 
is only appealing to God for Juſtice, 1 
will go farther, and fay, that when Int 
quity greatly prevails, it is very conſiſtent 
with the Character of a good Man to pray 


that God would * to correct, pu- 
niſh, 


. Of PRAYER. 
niſh, or even to extirpate wicked doers, 
for the Honour of his Laws, and the 
making his Power and Providence the 
more viſible among Men. For this is 
only aſking God to do an Act, which he 


| himſelf hath declared he has a Right to 
do, and will do, whenſoever he thinks fit. 


There are many Prayers in the Book of 


Palms that are penn'd with this Spirit; 


and which came ſo much more properly 


55 


from the Mouth of David, as he was a 


publick Perſon, and ſtood at the Head of 

a Commonwealth, that was eſtabliſhed 
upon Temporal Promiſes. But in theſe, 
and in all other Matters which concern 
this Life only, whether it be that we pray 
for Deliverance from Evil, or for the ob- 


taining of Good, one Caution ſhould ne- 


ver be forgotten, which is, that we do it 

with perfect Reſignation to the Will of 
God. We have an excellent Pattern in 
that Prayer which our Saviour made in 


the Garden, a little before his Paſſion, 


when (as the Hiſtory reports) his Soul was 


exceeding ſorroꝛful even unto Deatb'. 0 


my Father, if it be poſſible, let this Cup 
paſs from me; nevertheleſs, nat as T will, 
E4 but 
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bat ar thou wilt, Matt. xxvi. 38, 39. And 
to ſhew us how, neceſſary a Circumſtance - 
this is in all Caſes, he hath drawn the 
Subſtance of it into that Prayer which 
he hath left us for ſtanding Uſe: Thy 
Will be done. The Reaſon is, that in 
theſe Things more eſpecially, we knw 


not what to pray for as we ought. God is 


good, and cannot therefore ſend hurtful 


Things to gqod Men, as our Saviour in- 


timates, upon this very Caſe. F u Son 


ſhall aſe Bread of any of you that is a 
Father, w:ll he give him a Stone? Or if 


he ſhall aſt a Fiſh, will he for a Fiſh give 
bim a Serpent? Or if he ſhall af an Bgg, 
will be offer him a Scorpion? Luke xi; 11, 
12. And yet, ſhould God grant us every 
Thing we aſk, (ſuch is our Ignorance in 
our own true Good) he would act in this 
Manner, and do by us what a good Fa- 


ther cannot do by his Children; he would 


ſometimes give us, a Stone for Bread, a 
Serpent for a Fiſh, a Scorpion for an Egg. 


That is good which is ſo upon the whole, 


or our principal (that is, our eternal) In- 


tereſt conſidered, But in this reſpect it is 


many Times necefſury that God ſhould 
croſs. 
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eroſs our Inclinations; not to mention 
that even in the Things of this World, 
we are not always the beſt Judges of our 
own Intereſt; for our moſt hopeful, and, 
in the firſt Inſtances, the moſt ſucceſsful 
Projects, ſometimes fail us in the long 


Run, and turn upon us to our own Pre- 


judice: In all which Caſes the Goodneſs 
of God is ſhewn, not in giving us what 
we aſk, but in denying it. 

Scrupulous Minds are apt to give them- 
ſelves great Diſturbances for want of ob- 
ſerving this neceffary Caution. When 
Things preſs hard, it is natural for us to 
look out for Help; and if we are religi- 
ouſly diſpoſed, we ſhall as naturally have 
Recourſe to God, as to him in whom all 
our Hopes muſt center, Thus far all is 
well. But if, from our Unfucceſsfulneſs 
in Prayer (as we may eſteem it) we draw 
Inferences in Diſparagement of our Vir- 
tues, and conclude, that þecauſe God an- 
ſwereth not our Requeſts in the particular 
Way we defire, therefore we have done 
ſomething or other to forfeit his Favour 
and Bleſſing, we reaſon extremely ill. 

To — his Heart before God, every 
Man 


Of PRAVYER. 
Man hath a proper Rule, which is to 
compare his Behaviour with the Law of 
God; and tho' he may be partial to him- 
ſelf in many Caſes, yet, if he is conſcious 
of nothing but common Failings, and 
ſtands clear of all willful habitual Sins, 
ſuch a Knowledge of his general State as 
this will always be a much better Reaſon 
for him to hope well, than the Unſucceſs- 
fulneſs of his Prayers can be to deſpair; 
| becauſe if a Man is ever ſo good, it will 
not thence follow, that he is not to be 
_ exerciſed with Afflictions. Whom the Lord 
loveth he chaſteneth, and ſcourgeth every 
Son whom he receiveth, Heb. xii. 6. We 
are accuſtomed to call our Prayers unſuc- 
ceſsful, when we are diſappointed of the 
particular Things we aſk by Prayer. But 
though they are unſucceſsful in that Point, 
they may not be ſo upon the whole; for 
though God granteth not that Thing, he 
may grant us ſomething that is better, and 
he will not be the leſs, but the more good 
for ſo doing. This World only conſide- 
red, it is a good Thing to be delivered 
from great Trials; but if we carry our 


Views to the next, it is a much better 
Thing 


| 
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Thing to obtain that Help and Aſfiſtance 
from God, which will enable us to bear 


them patiently. | 
When religious Scru ples have laid faſt 
hold upon the Mind, it is a hard Matter 
to ſhake them off; eſpecially if (which is 
frequently the Caſe) they fall in with a 
melancholly Conſtitution of Body. And 
therefore, to prevent Miſtakes of this 
kind, I think it would generally be a good 
Rule, as much as is poſlible, to avoid 
| Particularities in our Prayers. I have 
great Authority for this Advice. Chriſt 
hath taught us to pray for our daily Bread, 
which is only aſking ſuch a Supply of 
temporal good Things, as God ſhall. ſee 
fit for us, ſo long as it ſhall pleaſe him 
to continue us in this World, which is 
the leaſt we can aſk, if we pray at all, 
But ſhould it come into any one's Mind 
to pray for Wealth, or Honour, or Power, 
he would do it without Warrant either 
from Scripture or good Senſe, and there 
would be no End of Mens Doubts and 
Fears, if they ſhould make an Eſtimate of 
their Intereſt with God by their Succeſs in 
ſuch Prayers as theſe. Not that theſe are 
| not 
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not very good Things, when. Men have 
Virtue and Diſcretion to uſe them well; 
but it is an Offence to common Decency 
to take upon ourfelves to be our o.] n 
Carvers, and to direct God in what Way 
he is to provide for us. The Reaſon of 
the Caſe is the ſame as to the Evils of 
Life; for we know no more what it is 
proper for us to /#fer, than what it is fit 
for us to have; and therefore here too, - 
general Requeſts, to the Purpoſe of what 
we find in the Lord's Prayer, lead us not 
into Temptation, but deliver us from Evil, 
will be for the moſt Part beſt; and I be- 
lieve that a wiſe and a good Man would 
be no more inclined to be earneſt with 
God for the Removal of this or that par- 
ticular Affliction which he ſuffers, than 
to be urgent for the obtaining any parti- 
cular Blefling which he may defire, if it 
were not that it is much harder to bear 
Pain, than it is to ſuffer Want in Things 
; which are not neceſſary for us. It is our 
Impatience that makes us run out into 
Particularities; which is our Infirmity: : 
And I am not the more afraid to call it ſo, 


becauſe we haye our Saviour's Example 
tor: 
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for it, in aſking that the Cup (by which 


he meant the Suferings that he was to 
bear for our Sakes) might paſ5 from him; 


for he was a Man, and had the common 


Feelings of Human Nature. But if we 


will take our Saviour's Example, let us 
take it throughout, and we ſhall ſtill be 
right; that is, let us never preſume to 
aſk of God Deliverance from Afflictions 
(how hard ſoever they may be for Fleſh 
and Blood to bear) but with this Reſerve, 
ſecret or expreſſed, Nevertheleſs, not my 
Will, but thine be done. 

In a few Words: The fingle Thing 
which we may abſolutely aſk of God, be- 
cauſe we may be abſolutely ſecure it is 


not unfit for him to give, is the Grace of 


his Spirit to affiſt us in well doing. And 
this is what our Saviour intimates to us 
in the Paſſage before cited, where having 
firſt ſhewn us our Ignorance as to tempo- 
ral Good, by the Compariſon of a Son's 
aſking a Stone for Bread, a Serpent for a 


Fiſh, &c. he directs, in the Concluſion, 


to that which we may aſk of God with 
full Aſſurance not to fail. I ye then be- 
ing evil know how to give good Gifts unts 


5 your 
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your Children, how much more foal your 


heavenly Father give the Holy Spirit 1% 
them that aſ it? He does not ſay, that 
becauſe a Father will give his Son Bread 


or a Fiſh, or an Egg, therefore God will 


do ſo too; but he ſays, that God will 
give his Holy Spirit, which is equivalent 


to all the Gifts of his Providence put to- 


gether; which will always be good and 
profitable for us, though the Bleſſings of 


this Life (as they are commonly eſteemed) 


may not always be ſo. We are to under- 
ſtand this (as was hinted above) of that 


kind of Aſſiſtance which is neceſſary to 


enable us to do the Duties of our Stations, 
and to qualify us for Favour and Accep- 
tance with God. For as to thoſe kinds of 
Improvements by which different Men ex- 
cell one another in the Perfection of their 
ſpiritual Eſtate, theſe are (or may be at 
leaſt) ſubject to the Will of God, as di- 
rected by the general Views of his Pro- 
vidence, as all other Bleſſings are. All 
whom God calls to Salvation by the Go-. 
ſpel ſhall have the Means of qualifying 
themſelves for it, by the Conditions of the 


SOGoſpel, if * will * and carefully = 


endea- 


Of PRA YER. 63 
endeavour after it. But it will not follow | 
that all may attain to the ſame Degree of 
Perfection. God hath created Men to dif- 
ferent Degrees of Happineſs in this World, 
and he may have created them to diffe- 
rent Degrees of Glory in the next; which 
I remark that we may not think the worſe 

of our Prayers, if, when we are not want- 
ing in any Thing which is neceſſary to a 
common Virtue, there ſhould be ſome 
rare Examples, which by all our Endea- 
yours we cannot come up to. It may be 
the Will of God that we ſhould advance 
no farther, and if it is ſo, there we muſt 
be content to reſt; nor ſhould we be any 
more diſpleaſed with ourſelves, becauſe 
we cannot reach the Perfection of the bf, 
than the 3% are, or ought to be, that 
they cannot equal the Perfection of An- 
„ ng 
8 2. From the Matter of our Prayers 1 
now paſs on to the D:ſpo/ition of Mind 
with which we ought to pray; and this 
in general muſt correſpond with thoſe 
Profeſſions which Prayer imports. For 
Falſhood is an immoral Thing, and falſe 
Profeſſions, under the Shew or Maſk of 
. — = 
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Religion, are of all kinds of Falſhoods 
the worſt, Every Chriſtian is ſuppoſed 
to believe in Chrift; and it is ſelf-evident, 
that without the Faith of a Chriſtian, the 
Prayer of a Chriſtian cannot ſtand. But 
if a Man has Faith, he may be wanting 
in Obedience; and it is a Point well worth 
conſidering how far an immoral Life 
diſqualifies us for the Duty of Prayer. 
St. Paul exhorts us to /ift up boly Hands, 
1 Tim. ii. 8. And the wiſe Man tells us, 
that t be Sacrifice of the Wicked is an As- 
mination, Prov. xxi. 27. This implies 
that the Acceptableneſs of our Prayers 
with God doth greatly depend upon our 
moral State. Yet we muſt not ſay thatit 
J much depends upon our moral State, 
that every Defect will unqualify us; for 
it is by God's Grace that we are enabled 
to do well; and this Grace is to be oh- 
tained by aſking for it. My Way of 
thinking in this Matter is this; 1. That 
the loweſt Degree of Virtue is ſufficient 
to qualify us to aſk that Help from God 
which is neceſſary to our farther Growth 
and Improvement. Some Degree of Vit. 
tue is neceſſary to qulty us to pray; for. 
when 


— 


o 
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when Wen, quits catciets add Häfdefted 
in their Sins, pteflithe to pray (as hey 
may do for Cu om of Fathto-Rike) they 
do but add Sim to Sin; Becdufe they make 
a Profeſſion of Reverence to God with 
their Mouths, whillt het Hearts : are far 
from him. But if a Man has fo much 
Thought and Reflexion as to be convinced 
of his evil Ways, and to take up Tome 
good Reſolutions of Amendment 0 the- 
Time to come, he may pray to God to 
ſtrengthen theſe good Reſolutions, and to 
place his imperfect Repentance to his Ae. 
count ſo far as tlie Value of it wilt 

For why? He aſks only vv hat is fit 87 
God to give, and what he m th given us 
Encouragement in his Word to believe; 


that he will beſtow. Bur this I wotld 
have underſtobd of pYibare Prayet only; 
for in publick Prayer there is another CH- 
ſideration tobe taken ifito the Accohnt. In 
private Prayer the Tranfactioli les only | 
between God and « Man's owt Con- 
ſcience ; and God WhO fedte net che 


Heart, ſeeth the Corretps dene) of oüt 
inward Sentiments, with © our outward. of 


verbal Profeſſions, But when a "Ma 
= 2 -. - * young , 
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| Joins with a Congregation of Chriſtians 
in publick Prayer, the Tranſaction lyes 
| alſo between him and the Church, to 
which he offers himſelf as a publick Ex. 
ample; and where an Example i is offered 
there ought to be Confiſtency, otherwiſe 
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the Nature of the Example changes. And 
therefore thoſe who are ſcandalouſly im 


moral in their Lives, are not qualified to 


join in Prayer in the publick Aſſemblies 
or Congregations of Chriſtians : For a 
Man's Behaviour is a much better Evi- 
dence to the World of his inward Dil- 
poſition, than a mere Profeſſion can be, 


which when it agrees not with the ge- 


neral tenor of his Life, will be look d 
upon as Hypocriſy; and Hypocriſy makes 


a bad Example worſe inſtead of mending 


it. This exactly agrees with the ancient 
Diſcipli ine, whereby, publick notorious 
Offenders were excluded from the Prayers 


of the Church, as well as from the Par- 
ticipation of the Holy Sacrament, — - But 


of this more hereafter, when I come to 
treat of the Sacrament. | And therefore, 


, ſufficient to qualify us to afk that Help 


| © 
3 
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from God which is neceſſary to out fur- 


ther Growth and Improvement; our ge- 
neral Intereſt with God, and conſequent- 


will depend upon the Meaſure of our 
Improvement. The Bleſſings of Provi- 


Love to us; and this we feel within our- 
ſelves, that the more we love our Friends, 


Diſtinction to real Merit, which is or 


Love. With God it always i is fo, who 
being infinitely removed from the Weak- 


Man in Proportion to his Virtues. This 


Scripture (of which there is a great Va- 


Men; as having his Eyes over them, and 
bis Ears open to tbeir Prayers: And if he 
is kind to the Unthankful and to the Evil, 
it is not becauſe they pray to him, but be- 
F 2 cauſe 


ly the general Efficacy of our Prayers, 
dence are the proper Inſtances of God's 


the more ready we are to liſten to their 
Requeſts. And' reaſonable it is that it 
ſhould be ſo; for it is ſhewing a proper 


always ought to be the Foundation of 


neſſes, and Paſſions of Men, eſteemis every 
ſhews the Reaſon. of thoſe Paſſages in 


riety) where God is repreſented as taking 
Pleaſure in the Homage paid him by good 


is to diſpute his Goodneſs. It is ſu 
that à good Man will aſk nothin 
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cauſe, for Reafons of Providence, Hs ſees 
it to be convenient. 1395 


This i is a great Encouragement 10 vell 
doing, that it makes God our Friend, who 
will be ready to hear us in all Thing 
that we call upon him for. And this is 
the proper Foundation for that Truſt, in 
God which ſeaſons our Devotions, and 


makes them to become an Offering of a 


feet. ſmelling Savour. St. James exhort 


us to in FAITH, nothing WAvering, 
Jam. i. 6. And our Saviour — ll 
Tings that ye ſhall af in Prayer vx. 
LIEVING ge ſhall receive, Matt. xxi, 22 
A bad Man cannot aſk in Faith; and 
therefore bad Men are not fit to pray, any 
further than (as I faid juſt now) for that 
Grace which is neceſſary to enable them 
to repent and amend. But good Men, 
whatever be the Subject of their Prayers, 
may aſk in Faith, and ought to 2 |; 
becauſe where there is a Proper F ound · 
tion for Truſt, in our own Conduct, to. 
ſuſpect that God will reject our Prigers 


what | it is fir for him to alk, x 
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(eh: SubmiMon to the Will of God in 


_ doubtful Points as Religion implies. And 
therefore the Faith here recommended is 


not an Afﬀurance that God will grant us 
preciſely the individual Thing we may 
wiſh for, but fhat or ſomething equriva- 


lent to it. In ſhort it is an Aſſurance that 


all Things fball work together for- good 


to them that love God; and when we are 
| fully poſſeſſed of this Belief, we have all 
the Comfort Ne mg ourſelves that Reli- 
gion can yield. 
There is one Diſpoſition more men- 
tioned in Scripture, and that is Fervency; 


which implies not only Attention, but 


ſome Earneſtneſs of Defire alſo to obtain 


what we pray for. Want of Attention 


in Prayer (ſo far as it is avoidable by a 
common Degree of Prudence) is a ſure 


Token of a careleſs Mind, and ſhews | 


great Irreverence to Almighty God. But 
we are not to think the ſame of every 


wandring Thought, which may ariſe 


from mere Inadvertency, Surprize, or a 
ſtrong Attachment of Mind, when, in 
his general Temper and Diſpoſition, a 

Perſon i is ſerious and devout. If a Man 
| F 3 „ Wants 


F PRNA VER. » 
wants the Spirit of Devotion, his Prayers 
will be faulty how punctually ſoever he 
may attend at the Time of Praying, - But 
if he comes poſſeſſed with humble-Reve. | 
rence to God, be the Interruptions which 

he may caſually feel more or leſs, they 
will not ſpoil the Virtue of his -Prayers, 
The general Honeſty of his Intentions, 
will - ſupply ſuch particular Defects. az 
theſe, And if Men attend to what they 
are about when they are ſaying: their 
Prayers, and conſider the Value of the 
Bleflings they aſk, they cannot want 
Earneſtneſs; ſuch a Degree of it, I mean, 
as is ſuitable to their natural Tempers, 
They may not feel perhaps Extaſies and 
Tranſports, nor is it neceſſary that they 
ſhould; for this plain Reaſon, becauſe i 


very Man may be Sober and Seriquys but 
every Man cannat work himſelf up inta 
E 3 This depends upon Contituti- 
and Occaſions, and Cy 
n adminiſtred; and therefore it 
would be judging very ill, if a Man, in 
all other Reſpects well diſpoſed, ſhould 
find fault with himſelf, and think his 
Prayers 
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Prayers will not be heard, becauſe they 

are not offered up with a Degree of 
Warmth and Vehemency, - which he is 
not accuſtomed to find upon any other 
Occaſion. We may have the more Satiſſ- 
faction in our Prayers perhaps, the warm 

er they are; and there may this good Ef- 
fect follow, that as the Impreſſions of 
Religion are the more ſtrong, ſo they 
may alſo be the more laſting: For which 
Reaſons no Helps ſhould be neglected, 
which are proper to raiſe and quicken 
our Devotions. The Piety of Chriſtians 
ſince the Reformation, hath furniſhed us 
with a Variety of Books ſerving as Helps 
to Devotion; and I doubt not but many 
have found and will find very good Im- 
provement from the Uſe of ſuch Books: 
But they are to be uſed with Caution. 
For theſe Writers above all others are 
moſt apt to give a Scope to their Imagi- 
nations, and affect more to draw fine Pi- 
ctures than to expreſs what is juſt and 
natural in human Life; and if Men will 
not be pleaſed with themſelves, unleſs 
they can feel ſuch Diſpoſitions as will an- 


ſwer to every high flown Expreſſion 
Fa which 


N. 
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which, they meet With in ſock, Books, 
they will be made very ungaſy, and. yezy 
unreaſonahly. 10. —— theſe Wien 
thęmſelves felt nothing equal to their own 


Deſeriptions; but if they, did, why muſt 


the Wamth of one Man's Temper be 
made the Standard of another Man's De- 
votion? 1 think that for general Uſe, Forms 
of Prayer cannot be too chaſte. in, their 
Compoſition ; and our Reformers were of 
the. fame. Mind. For look into the Back 
77 Common. Prayer, and: What will you 
find? Why every Thing that is ſolemn 
and grave, but none of thoſe rapturous 
Expreſſions Which. are to be met with in 


many. private Compaſitions. The Reaſon. 


was, not that. our Reformers wanted a. 
Spirit of Nicty,, but.they.ſaw plainly, what: 
evey. wiſe Man. ſees, that to feel Extaſies 
and: Tranſports in Devotion is not the 


Turn of every Man's. Temper, But: this 


amounts. to a Confeſſton that God: may as 
acceptably be ſerved: in. a more ſedate: 
Way; and this. I will venture ta fay, that 


il there be. any Degree of Warmth which. 


a. ſerious Uſe of; theſe Prayers. cannot 


raiſe, it, is. ſuch a Dau as a. Mam mig. 
be 
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wks and be never the worſe Chri- 
Qian, I would not be underſtood: as con- 
demning all other Forms in a private 
Way; I would only give a Caution (as L 
ſaich againſt thoſe Miſtakes, which very 
good Ferſons are ſometimes apt to run in- 
to by the undue! Uſe of them. Men 


ſhould; conſult their particular FTempers 
and Conſtitutions. in the Choice: of ſach 
Books, as they do in the Choice of their 
natural Food, and be content with a plain 
and: imple. Diet when the Stamach will 


not bear high Sauces, 
One Caution ſhould never be forgotten, 


| which, is, that we. aſk; all: Things in the 


Name of Chriſt, or, in Truſt upon his 
all- ſufficient Sacrifice. E have before ob- 
ſerved to you, that Cþreft hath commanded 
us thus to prayʒ and: therefore he that does 


not gray after, this Manner, does not pray 


ways neceſſary that this Cireamſtance. 
ſhould. be expreſſod; but in Mind and! 


Intention it always ought to be. It may 


ſeem ſtrange, perhaps, that in the Lord's 
Prayer we are not taught to aſk in the 
Name of Chriſt. The Reaſon is, that 


this 
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this new Manner of praying was not to 
take Place till after the Death of Cbriſt. 
HirRERTO (ſays our Saviour) ye have 
aſked nothing in my Name — Ar THAT 
Day ye /hall aſe in my Name. — Joh. xvi. 
23. At what Day? Why after my Death 
and Reſurrection; for this he had been 
ſpeaking of juſt before. A little while and 
ye ſball not ſee me, and again, a Wane 
while and ye ſball ſee me. Verily, verily, 
T ſay unto you, that ye ſhall weep and las 
ment, but the World ſhall rejoice; and ye 
ſhall be forrowful,, but your Sorrow ſhall 
be turned into Joy. This ſhews that the 
Circumſtance of praying in the Nam: of 
Chrift, was founded upon the Confidera- 
tion of his Death, * by which having 
diſcharged the Office of our High Prieſt 
on Earth, he was to enter into the Hea- 
vens to appear in the Preſence of God for 
us. To this the Apoſtle alludes, Heb. iv. 
14. Seeing then we have a great High 
Prieſt that is paſſed into the Heaven 
let us come boldly to the Ti brone of Grace, 


nj LI ile 1 mos & vim ſuam præci · | 
pue * ex obedicntia Chrif i in worte preftita, G 4 5 


L b.. - | | 
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that aue may obtain —_— ws _ Grace 
fo belp in Time: of Need. at eb 


From the Duty of . 't 
I now proceed to the Partici- gere. 
pation of the Sacrament of the res 
Lord's Supper, the End of which is thus 
ſet down by St. Paul, 1 Cor. xi. 23, 24. 
The Lord Feſus, in the ſame Night that 
be was betrayed, took Bread, and when 
he had given Thanks, he brake it, and 
ſaid, Take, eat, this is my Body which is 
broken for you, this do in Remembrance of 
me. . After the ſame Manner alſo he took 
the Cup, when he had ſupped, ſaying, This 
Cup is the New Teflament in my Blood, 
which (as our Saviour's Words are, Matt. 
xxvi, 28.) is ſhed for many for the Remiſ- 
fion of Sins; This do, as oft as Je foal 
drink it, in Remembrance of me. _— 
From hence it appears, that the End 8 
of the Inſtitution of the Lord's Supper, is 
the Remembrance of Chriſt as the Saviour 
and Redeemer of the World; or the Re- 
membrance of Chrift under the ſpecial 
Character of one, who by his Death hath 
iges for us Remiſſion and Reconci- 


liation 


> Ee > 
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Men? We muſt now, therefore, ene 


break, is it not the Communion of the Body 
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| Hation with God. And this (by the Way) 
yields a good Evidence backward, that 


the Blood of Chrift is a real Propitiation; 
for conſidering it only as' a Teſtimony or 
an Example, the Sacrament might have 


been appointed in Remembrance of all 


the Martyrs that vvet ſhould be, as well 
as in Remembrance of Chrift, I you 
fay that Chriff was the Founder of our 
Religion, and therefore had this Diſtin- 


Aion paid him; this Anſwer will not 


ſerve, For the Sacrament was appointed 
not to ſhew forth Chin, but to ſhew 
forth the Death of Chrift: And why dit 


Death, I aſk, but becauſe” there was” 4 


Firtue and Efficacy in his Blood, which 
there is not in the Blood of common 


what this Remembrance means, or how 
much the Act of eating and drinking at 
the Lord's Table implies: And this we 
may learn from the Words of St. Paul, 
1 Cor. x. 16. The Cup of Bleſſing which 
we bleſs, is it not the Communion of the 
Blood of Cbriß? The Bread which we 


of Chrift? The Apeſtle's Intention here,” | 
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was to diſſunde the Corinthians from Ido · 
latry. My dearly: beloved, flee fron: Ide» 
latry, V 14. What Sort of Idolatry this 


was we underſtand; from J 27, 28. 7 
any of them that belieus not bid you to: 
Rah, and ye be diſpoſtd to go, ubutr uur 


| | is fet before you rat; Iſting no Qusſtiom for 


_ Conſtience Sake, But if any Man ſay un- 
to you, this is offered in Sacrifice unto. 


Idols, cat not, for bis Sake that ſhewed it, 
and for Conſciente Soke. This was Ido- 


latry; eating of Things that had been of. 
fered to Idols, in Company. with Idolaters: 
in their idolatrous Feaſts, For the Manner: 
of thoſe Sacrifices was, that when-Pact.o6 
them had been conſumed upon the Altar, 
as the Idol's Portion, thoſe who offered: 
them fat down with their Ftiends, and. 
feaſted upon the reſt. This was ſhewing 
a religious Reſpect to the Idol, and ſo in- 
tended by the Offerers; juſt as 4 Man 


ſhews a civil. Reſpect to his, Neighbour, 


when he. cats and dtinks at his Table. 
And the AQ had the ſame Conftruftion 

in all, who, underſtanding the Meaning. 
and Intention of theſe: Feaſts, were Par- 
* of ban, * they themſalves 


n 
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_  Gacrificed not. They joined in an idola- 
trous Act, and i in 8 doing were 1 of 
Kdolatry. I 

To make them feel the Wei ght of this 
Reaſoning, the Apoſtle ſtates a ——— 
ſon between theſe Idol Feaſts, the Fewiſb 
Sacrifical Feaſts, and the Chriſtian Sacra- 

ment. The Cup of Bleſſing which we bleſi, 
is it not the Communion of the Blood of 
Cbriſt? The Bread which we break, is it 
nut tbe Communion of the Body of Chrift? — 
Behold Iſrael after the Fleſh, Are not they 
which eat of the Sacrifices Partakers of 
the Altar? — I ſay then, that the Things 
wich the Gentiles ſacrifice, they ſacrifice 
to Devils, and not to God; and I would 
not that ye ſhould have Fellowſhip with 
Devils. The Amount of which is this; 
That as eating Bread and drinking Wine 
at the Lord's Table, is the Communion 
of the Body and Blood of Cbriſ; and as 
the eating of the Fewiſh Sacrifices was 
the Communion of the Fewiſh Altar; 
even ſo, the joining with the Heathens in 
their idolatrous Feaſts was the Commu- 
nion of Devils, or having Fellowſhip with 
Devils. It is ſuppoſed that the Act of 
eating 
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eating and drinking had the ſame Mean- 
ing in all theſe Caſes, and that the Chri- 


FS of thoſe Times well underſtood 
what this Meaning was, in Reference to 


the Chriſtian Sacrament and the Fewi/h 


Sacrifices ; whence they were led to con- 


clude what it meant as to the Heathen Sa- 


9 


crifices. But the Argument will go back - : 


ward as well as forward, and we may rea- 


ſon thus; Whatever was meant by feaſt- 


ing upon the Heathen or Fewi/b Sacri- 
« fices, the ſame is meant by eating and 


« drinking at the Lord's Table, Reſpect 
« being had to the eſſential Points, in 
« which theſe ſeveral Ways of Worſhip 


« differ from each other.” Conſider then 


how the Compariſon will lye. The Chri- 
ſtian Sacrifice is Chriſt once offering him- 
ſelf upon the Croſs as an Attonement for 


the Sins of the World, The Bread and 


the Wine are, by his own Appointment, 


his Body and Blood ſymbolically repre- 


ſented; that is, they ſtand in the Place of 
his Body and Blood, and are to be con/i- 


dered as ſuch. Conſequently, the eating 
Bread and drinking Wine at the Lord's 
Table Preciſely anſwers to the feaſting 


upon 
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upon the Sacrifites boch among the Meas 
chens, and untler the Few fb Bülent 


As therefore the Heathens in their Feat 


paid # religious Refpett to Idols, and the 
For in their Feaſts, a religious Reſpect 


to the true God, confider d ufider the (56. 


ciat Character of their Deliverer from the = 
Egyptian Bondage; fo Chtiſtiaris, by eat- 


ing and drinking at the Lord's Table, pay. 


a religious Reſpect to the fame God, con 
gare as their Deliverer from Sin and 
Condemnation by the Sactifice of Chi: 
And whiat'can this amount to leſs, than 
an Acknowledgment of their Truft and 
Reliance upon the Sacrifite of Chit for 
Pardon and Reconciliation with God ? 

It appears' from hence, that the par- 
taking of the Sacrament of the Lord's 
Supper, hath the Nature of a ſolemn Vow 


and Covenant, in which we declare our 
Acceptance of the Salvation offered by the 


Goſpet, through the Redemption that i is. 
in Chrift Feſus, and bind ourſelves to a. 
Behaviour ſuitable to our Profeſſion, For 


he that accepts the Benefits of the Goſpel, 


muſt be underſtood as accepting thein ups; , 
on the Terms the Goſpel - offers" has = 
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and theſe, you have ſeen, are Repen- 
tance and good Works, This is the 
Purport of the Baptiſmal -Vow, of 
which therefore every Act of commu- 
nicating is the Repetition and Confirma- 
tion: And in their kind they are both of 


them very uſeful Inftitutions; the one, to 


give Evidence of our Faith at firſt, the. 
other, to give Proof of our conſtant Con. 
tinuance in it afterwards, Such publick 
Profeſſions as theſe, are not only a good 
Example to others, but like wiſe very 
profitable to ourſelves; as ſolemn En- 
gagements are generally apt to be a great- 
er Curb upon Mens Tempers, than a 
naked Senſe and Apprehenſion of Truth 
and Right. He who acts againſt his 
inward Perſuaſion muſt know it himſelf; 
but he may hope that no Body elſe may 
know it, and may have Recourſe, when- 
ever he pleaſes, to the common Plea of 
Ignorance and Miſtake. But he who acts 
againſt his own Engagements, has no Ex- 
cuſe to offer. The Engagement ſhews his 
Conviction; and his acting againſt Con- 
viction thus publickly known and under 
. _ Expoſes him to publick Shame, 

G and 


. - 
; 8 


gagement ſtrengthens the Obliga 
Degree proportionable to its own binding 


of receiving the holy Communion hath 
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And, with reſpe&- to Conſcience, it i 


evident, that it will be held more ſtrongly 


by many Obligations than by one; 


2 Man's Body will be faſter bound by 


many. Cords than by one, A voluntary 


Engagement; will create an Obligation 


where there is nothing in the Thing (ſe- 


Parate from the Engagement) that is 
binding: And therefore when any Thing 


is in its own. Nature obligatory, the En- 
tion in 2 


Force. It is upon this Principle that the 
Uſe of Oaths in Civil Caſes is founded. 


Aan is bound, antecedently to his Oath, 
to pay due Allegiance: to his Sovereign 
Prince; and to do Juſtice: between Neigh- 


and Neighbour, when Queſtions of 


. Right come before him as a Witneſs, or 


as a judge. But Oaths add Weight 10 
theſe Obligations; for Perjury is a works 
Sin than ſimple Injuſtice. Now the Act 


ſomething in it equivalent to an Oath; by 
which we pledge our Allegiance to Cini 


and his Laws. This aggravates every din 


we commit afterwards; which is ſa ſen- 
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fibly felt by many ſerious Chriſtians, that 
they are afraid to come to the Sacra- 
ment, leſt by breaking this ſolemn En- 
gagement, ſo often repeated, they ſhould 
offend God more and more. This, as a 


Scruple, ſhall be conſidered hereafter. 


What I mention it for now is only to 
ſhew, that the due Participation of the 


holy Sacrament, muſt be a very great 8e- 
curity to the Virtues of a Chriſtian, as it 


helps to make Men uneaſy in. their 
Vices; and what but this can be the 


Reaſon why many others, Chriſtians in- 


deed by Profeſſion, but immoral in their 
Lives, refuſe to come to the Sacrament, 


though cuſtomarily they join in other 


Parts of Worſhip? Every Act of Wor- 
ſhip virtually contains a Profeſſion of Re- 
verence and Obedience to God; which 
yet may, and does in a great Meaſure, 
eſcape careleſs Men, who come with little 
Thought and Attention to what they are 
doing. But this moſt ſolemn Act of the 
Chriſtian Worſhip, by which we more 
directly and formally bind ourſelves to 


Repentance and a new Life, commands 


our Attention and comes with ſuch Awe 
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and Terror, that bad Men cannot” ſtand 
it, till they have got quite the better of 
their Conſciences, and laid aſi de all en 


Thoughts of Religion. 
Vou have now ſeen what is the N. ati 


and Uſe of the Sacrament of the Lord's. 
Supper; and hence you may ſee likewiſe 


the Obligation that lyes upon all who pro- 


feſs the Name of Cbriſt, and hope to be 
ſaved by him, to ſhew a proper Regard. 
to it, The Inſtitution reſts upon the 
Authority of Chrift, who hath command- 
ed us to do this in Remembrance of him; 
and ſince the Sacrament is the Renewal 
of the Covenant founded in his Blood, 
the refuſing to partake of it muſt there- 
fore, virtually, be a Renunciation of the 


Covenant, as it is alſo the actual Neglect 


of the very beſt Means which the Goſpel 
has provided to lead us to a good Life. 
I ſpeak this not of thoſe who keep from 


the Lord's Table upon Scruples af Con- 


ſcience, and are in other Points obſervant 


of the Law of Chriſt; for in ſuch Caſes 
the Conſtruction will not hold; and it is 
to be hoped that the Goodneſs of God. 
will, in ſome other Way, ſupply t the Wins... N 


Of 1 | 
of the Means, when he ſees that a Mari 


is withheld from the Uſe of it, not for 
want of Conſeience, but 15 the real 


(though perhaps miſtaken) ictates of 


Conſcience. But whoever profanely 1 neg⸗ | 


lects the Sacrament, gives the ſame Evi- 
dence of his Diſaffection to Chriſt, as he 
would do of Diſaffection to his Sovereign 

Prince, ſhould he refuſe an Oath of Al- 
legiance, when called to it by lawful Au- 
thority: And whatever be the bad Conſe- 


quences of this Neglect, as to his Spiritual 


Eftate, they will lye at his Door: 
This Obſervation will be confirmed by 


tot © 


what I am next to offer concerning the. 


Efficacy of the Sacramient. You have al- 
ready ſeen, that all who partake of the 
Lord's Table profeſs their Acceptance of 


the Salvation offered by the Goſſ pel. An 4 


ſince this is done by the Appointment of 
God, they muſt at the ſame Time be un- 


derſtood as receiving an Affurance front 


him that he will fullfil his Promiſes in 


Chriſt to all worthy Receivers. When 


Chriſt gave the Sacrament to his Apoſtles, . 


at the firſt Inſtitution of i it, his Act in ad- 


miniſtring it, was virtually a Promiſe of 
5 8 3 Salva⸗ 
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the ſame Promife muſt be underſtood: as 


\ Death, Tfay principally ; for every Prayer 


Faith and Truſt in him, contributes, f in 


Intereſt in Chriſt. But the Party-ipation 


Purpoſe, as it was a Rite ſpecially appoin* 
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Salvation through the Sacrifice of his Body 
and Blood. And this Ordinance being ap- 


pointed for perpetual and ſtanding Ule, 


perpetually repeated and ratified wheneve 
the Sacrament is adminiſtred. So that, in 
Virtue of this Inſtitution, there is a con- 
ſtant and viſible Communion kept up be- 
tween Cbriſt and his faithful Members : 
He, by the Inſtitution, conſtantly and M- 
fibly declaring Salvation by his Blood; | 
and They, by complying with i it, conſtant- 
ly and viſibly teſtifying their Acceptance 
of the Mercy offered, and thereby (prin- 
cipally) maintaining and preſerving their 
Intereſt in CHriſt, that is, their Claim or 
Title to Salvation by his Sufferings' and 


which we offer up in the Name of Chrift; | 
every publick Profeſſion we make of our 


its Place and Order, to the keeping up our 


of the Sacrament, eminently and above 
all other Religious Acts, ſerves to this 


ted to be the Memorial of the Death ne 
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Sacrifice of Cbriſti. When the Jeus were 
called to be the People of God, their Ob- 
ſervance of the legal Appointments was 


the Tenure upon which they held their 
Privileges; and the Contempt of them 
would have inferred a Revolt from God 


the Creator. In like Manner, the Obſer- 
vance of the Appointments of thè Goſpel, 
is the Tenure upon which we hold the 


Goſpel Privileges; and the Contempt of 
them will infer a Revolt from Chri/t the 


Redeemer, Mere Natural Religion can- 


not give us an Intereſt in Chriſts Blood: - 
For when Men, repenting of their Sins, 
come to Baptiſm ; it is not their Repen- 


tance that gives Remiſſion. This is the 


free Grace of God in Ghriff, which their a 
Repentance qualifies them to receive by ” 


the Uſe of the Sacrament. What mere 


Natural Religion cannot give, mere Na- | 


tural Religion will not continue; upon 


Suppoſition that being once admitted dy 
Baptiſm to the Goſpel Privileges, there is 
any other Appointment, ſupported bythe 
fame Authority, by which, as Chriſtians; 
we are bound to make conftant Profeſſion 


ol our Union and Communion with Chri-. 
* 8 4 75 Tu Bp 
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acquire at our Baptiſm, in which we are 


We may pray 181 Actions as well as b 


the Blood of Chriſt; it muſt be the 


(Joh. iii. 5.) which, as you have ſeen be- 
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This is plainly the Caſe of the Lord's Sup- 
per, which is as much a covenanting Rite 


as Baptiſm is; and whenever a Covenant 
once made, by the Will of the Founder, 


requires Renewal and Confirmation, the 
want of Confirmation deſtroys the whole, 


If the Sacrament is the Aſſürance f 
God's Mercy and Goodneſs towards us by 


ance of every Benefit which is the Fruit 
of his Death; of which one is the Gift of 
his Spirit. Our firſt Title to this Gift v7 


faid to be born of Water and of the Spirit, 


fore, God hath promiſed to give to them 
that aſt him. This ſhews that Prayer is 
a means of obtaining God's Spirit; and it 
ſhews. that receiving the Sacrament is a 


means of obtaining it too: For the Act of 


Communicating hath in it the Nature and 
Virtue of Prayer. The Sacrament is a 


covenanting Rite; and as God on his Part. 


muſt be underſtood as aſſuring us of the 
Benefits of the Covenant, fo we on our 
Parts muſt be underſtood as pleading them 
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Gig bo 7: Gf 
3 1 bl 
* bl 2 : 4 
3 c 
3 * 2 
— > * 


Words: 4 5 


8 
$-\ 


YL 
* we 
. 2:52 4%» 25 
2 25 
1 28 by 


. 
. 2 


TE 
2 2 . 7 , 
Ls 8 3 16 » 
bo We Be 4 
4 8 1 
s n 


Of the Lox D's SUPPER. 
Words. If a Man knocks at my Door, 
he may notaſk to be let in; but I know 
his Meaning as effectually as if he did: 


And our Saviour has made Uſe of this 


Compariſon in the very Caſe before us; 


Knock, and it ſhall be opened unto you. 


And muſt not every one who 'devout- 
ly comes to the Lord's Table, ſignify- 
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ing by that Act his Truſt and Reliance 


upon God for Salvation thro Cbriſt, be 
vnderſtood, as ſignifying his Truſt like- 


wiſe that God will vouchſafe him that 


ſpiritual Help and Aſſiſtance, which he is 


taught by his Word to believe neceſſary to 


qualify him for the Salvation offered? 


There is not, there cannot be, a plainer 


and more neceſſary Conſtruction than this. 
We are not bound to ſay, that there are 


any Communications or Influences of the 
Spirit of God, attendant u pon the Sacra- 
ment at the very Inſtant of receiving it: 
nor can any one ſhew that there are any 
ſuch Communications attendant upon the” 
AR of Prayer, It is ſufficient in either 
Caſe that we have put ourſelves under the 
Protection of God's Providence, and by 
performing the Conditions upon which he 


hath 
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mined upon this Subject. 
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' hath promiſed the Aids of his Grace, qua 


lied ourſelves to receive them on all Oc- 
caſions, when they ſhall be n or 
profitable for us. . Meh. 

But you are to underſtand * 1 _ 


you have all along borne it in Mind) that 
whatever Uſe there is in the Sacrament, 


or whatever Benefits we hope to receive 
from it, all depends upon our being duly 
qualified to receive it. For St. Paul tells 
us that, he that eateth and drinketh un- 


 worthily, eateth and drinketh Damnation 


to himſelf. This leads me to, conſider 
what Qualifications are neceſſary to pre- 
pare us for the Lord's Table; and this. 
ſhall do in as ſhort and plain a Manner 


as I, can, paying, all along, an eſpecial 


Regard to- what our Church hath aid 


In the firſt Place then it is evident, that 
the Partaking of the Sacrament of the 
Lord's Supper pre-ſuppoſeth F aith in 
Chrift as the Redeemer of the World; 
that is, as having by the Sacrifice of himy, 


ſelf purchaſed Pardon and Reconciliation 
for Sinners. For the Sacrament (as has 


been mevn) is the Memorial of e : 


. * 
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under this Character; and contains the 
Profeſſion of this Faith, in all who par- 
take of it according to the true Scripture 
| Meaning. Of this our Church puts us in 
Mind in the Communion. Office, where 
the Sacrament is faid to be received 
in Remembzance- of the meritonous 

Crols and Paſſion of Chuſt, whereby 
alone we obtain Remiflon of our Sins, 


and are made Partakers of the King- 
dom or Heaven *. And, elſewhere in the 


ſame Office, Chrift is ſet forth to us as 


having ſuffered Death upon the Croſs 
fo2 our Redemptton, and as having made 
there by his own Oblation of himſelf, 
once offeꝛed, a full, pezfeft and ſufficient 
- Sacuifice, Oblation, and Satiskaction 
koꝛ the Sins of the whole WozldF, 
It is evident in the next Place, that 
as the Sacrament was appointed to be re- 
ceived not by one fingly, but by many 
jointly, or in common ; it hereby becomes 
a ſocial Act; and that therefore, between 
thoſe who do not mutually agree in this 
Faith, there can be no lawful Commu- 


nion. When one Man receives the Sacra. 


ment, doth he not thereby profeſs his Faith 


ay Firſt Krhortation. + Conſecration Prayer. | 
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in Chris? And when another Man is ads 
mitted to communicate with him, is he not 
underſtood as making the ſame Profeſſion? 


And what is this but ſaying, that joint 


Communion is and muſt be founded in a 


mutual Agreement in the ſame Faith? 


It is to be obſerved here, that Paith in 
Chrift takes in the Belief of every Dos 
ctrine which that Faith neceſſarily implies, 
and upon which it fundamentally reſts; 
in which Points Churches, as well as pri- 
vate Chriſtians, muſt judge for themſclves 


by the Rule of God's Word. Conſequents 
ly, when any Church or Number: of 


Chriſtians have determined for themſelves 


what is the Faith of Obriſt, they may 


lawfully communicate amorig themſelves 
whether ſuch Determination be right or 
wrong. I fay lawfully; that is, ſo far as 
the Act of Receiving the Communion is 
concerned. If they err in the Faith, they 
may be an ſwerable for that Error; but ſo 


long as they are ſo perſuaded, they can- 
not be chargeable with a Profanation of 


the Lord's Table by communicating un- 


worthily, For they perform this Dun 
agreeably to the End of its Inſtitution 


according to what they know and under- | 5 


2 
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ſtand about it, and more than this the moſt 
orthodox Communion cannot do. But 
then, ſuch Church cannot 'admit any- to 


communicate with them who differ from 


them in any of thoſe Points which they 
judge neceſſary to the Faith of a Chriſtian ; 
nor can thoſe who differ in thoſe Points 
(knowing themſelves ſo to differ) lawfully 
offer themſelves to communicate with ſuch 
Church; for this is making Profeſſion of 
an Agreement in the Faith where there is 


no Agreement, which is a Fraud upon the 
Society, and a Falſification in ad Sight 


of God. 
There is another Caſe when Commun 


nion with any Church or Society of 


Chriſtians, will accidentally become un- 
lawful ; and that is, when by human Pre- 
ſcription, or thro ſome Error in Point of 
Doctrine, certain Circumſtances come to 
be connected with the Act of Communi- 
cating, as cannot lawfully be complied 
with. This is our Caſe with Reſpect to 
the preſent Church of Rome, with which 


we refuſe to hold Communion, becauſe ' 


we cannot communicate with them, un- 
leſs we will profeſs our Belief (for In- 
=_— in the Doctrine of Tranſubſtan- 


tation, 
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tiation, and without paying religious A 6. 


ration to the conſecrated Elements; which 
we judge to be unlawful and idolatrous. 


This likewiſe is the Caſe with Reſpect 
to ſuch Separatiſts from the Church of 


England, as think our Worſhip to be con- 


trary to the Law of God. They would 


in communicating with us, do a Thing 
to them unlawful, and profane the Lord's 


Table in fo Aang“ The Act of Com- 


8 municating in ſuch Caſes, is not t Worlhip 


Conſcience he cannot approve, is becauſe 


but Irreligion. 


It is not agrecable to my preſent 


Intention to enter into thoſe Point 


which may ariſe upon the Queſtion of 
lawful or unlawful, as it concerns the 


Members of different Communions. And 


therefore I proceed to a Diſqualification 
of another Kind, which concerns us as 
Chriſtians at large, and will equally af- 
fect us of whatever Sect or Communion 
we may be; and that is an immoral Life. 
This is preſumed in the foregoing Caſes. 


For the Reaſon why a Man cannot law- 


fully communicate with a Church from 


| which he differs in Point of Faith, or on 


the Account of Circumſtances which in 


— 
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falſe Profeflions are an immoral Thing 0. 
which ſuppoſes that an immoral Life is 

2 Diſqualification. And to this Purpoſe 
the Words of our Liturgy deſerve our At- 

| tention, in which all who are invited to 
come to the Holy Communion are ex- 
horted to ſearch and examine their own 
Conſciences— that they may come holy 
and clean; i. e. (for ſo the Exhortation 
proceeds) to examine their Lives and 
Converſations by the Rule of God's 
Commandments, nor dare if any of them 

| be a Blaſphemer of God, an Hinderer 

' 2Slamderer ot his Mod, an Adulterer, 
02 be in Malice, Envy, 02 any other 
grievous Crime (till they have repented 

of their Sins) to come to that holy Ta- 

ble *. All which is but agreeable to the 
Scripture Directions. For St. Paul ſays, let 
@ Man EXAMINE bimſelf, and ſo let him 
eat of that Bread, and drink of that Cup, 
I. Cor. xi. 28. That is, let him exa- 
mine his Life and Converſation, and ſee 
that his moral State be ſuch as he can 
juſtify to his own Conſcience. The Diſ- 
orders committed in receiving the Holy 
Communion (or rather at thoſe Feaſts of 


0 - Firſt [avitation, 


"Gait | 
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mong them, V 11.— In eating each Man 
took before other his own Supper, and 
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Charity which were appendant to it) which 
gave Occaſion to this Advice were of the 
moral Kind. There were Divifions a. 


one was hungry, and another was drunken. 


Theſe were the Fruits of an evil Mind, 
which was to be corrected before they 


could come worthily to the Lord's Table 


Methinks the Reaſon of the Thing ſpeaks 
itſelf, For what Conſiſtency can there 
be in profeſſing our Acceptance of 
God's Mercies in Chrift; if we will take 


no care to qualify ourſelves for thoſe 


Mercies, by the Terms upon which the 


Goſpel offers them? In truth there is 


no A& of Religion for which an evil 
Heart will not unqualify us. Even' the 
Prayers of the Wicked are an Aboming- 
tion *; ſo are his Sacrifices, eſpecially if 
be bringeth them with a wicked Mind. 


And we ſhould not forget with what'Scorn 


God rejects the Jewiſb Sacrifices, for the 
Defectiveneſs of thoſe who offered them 
up, in reſpect of their moral Qualifica- 
tions; in that famous Paſſage of Ijaiab „ 


Chap. i. v 11. To what Fur 4 


Prov. xxviii. 9. + Chap. i. 27. 
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the” Multitude of 1 your Sacrifices unto me, 
faith the” Lord? I am full of the burnt 
Offerings of Rams, and the Fat of fed 
Beaſts, and ] delight not in the Blood of 
Bullocks, or of Lambs, or of He Goats. 

When ye come to appear before me, who 
hath required this at your Hand to tread 

my Courts? Bring no more vain Oblati- 
ons, Incenſe 1s an Abomination to me, the 
new Moons and Sabbaths, the calling of 
Aſſemblies | T cannot away with. I is Ini- 
quity, even the folemn Meeting. Your 

eu Moons and your appointed Feaſts my 
Soul bateth, they are a Trouble unto me, I 
am weary to bear them. And when ye 
ſpread forth your Hands I will hide nine 
Eyes from you; yea, when ye make many 
Prayers I will not hear. — Why? your” 

Hands are full of Blood. Waſh ye, make 

you clean, put away the Evil of your 

Doings from before mine Eyes, ceaſe to do 

evil, learn to do well, feek Fudgment, | 
relieve the oppreſſed, judge the Fatherle eſs, | 
plead for the Widow. There is in all „ 
lemn Acts of religious Worship one ge- 

neral Meaning. They are a Profeſſion of 
ps and Reverence to God; which Pro- 

"Ix © feſſion, 
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feſſion, when there is nothing to anſwer it 
in our Behaviour, is Mockery and Pro- 


faneneſs, as our Saviour intimates, Matt. 
xv. 7. Te Hypocrites, well did Efaias pro. 
pheey of you, ſaying, This People draweth 


nigh unto me with their Mouth, and þh a 
noureth me with their Lips, but their 


Heart is far from me.— Therefore in vain 


do they worſhip me. 

This may ſerve to ſhew in general, chat 
Repentance and a good Life are neceflar) 
to qualify us for the Lord' s Table; or if 
any Thing be yet wanting, let us only 
conſider what was required of thoſe who 
believed in Chriſt upon the preaching of 


the Apoſtles to qualify them for Baptiſm; 
and this, we know, was Repentance. 


RErzxr (mays St. Peter) and be baptized. 
every one f you in the Name of Jelu | 1 
Chriſt, for the Remiſſion of Sins, Acts ij, 

38. Now if Repentance is neceſſary. 10 
qualify us for one of the Sacraments, it muſt 


be neceſſary to qualify us for the other 


too; for they both contain the ſame Pro- 


feſſion. And what Senſe is there in ſup⸗ 
poſing that any one ſhould be fit to pro- 
feſs his Relation to Chriſt, by the Me- 
morial of the Covenant founded in his 
Blood, 5 


1 . oe ͤ ͤ 


Of the Lond Suryan, 


Blood, who wants the Qualifications that 
are neceflary i in order to his vety firſt Ad- 
miſſion into it But a Queſtion will here 
ariſe, In what Degree is Repentance and a 
good Life neceſſary? If no bad Actions 
would hinder, the worſt would be qualifi- 
ed as well asthe beft, If no Allowance is to 
| be made for common Failings, the beſt will 
be excluded as well as theworſt, for 46ſö- 
lutely perfect there are none. Some middle 
| Way therefore there muſt be between theſe 


two Extreams, which I ſhall point out as 


diſtinctly as the Nature of the Thing will 
bear; as well to encourage the weak and 
over-ſcrupulous, as to check the bold and 
preſumptuous. And, Za 

1. A Diſtinction is to be made between 


ſecret and notorious Sins. As to ſecret 
Sins, this Rule is to be obſerved, That no 


Man ſhould come to the Lord's — 
till he hath taken up ſuch Reſolutions of 
Amendment as he may reaſonably pre- 


ſume will be effectual to a new and a bet- 
ter Life. I ſay, reaſonably preſume; for 
if it were ſaid that no Man ſhould come 
tilt he is abjolutely ſecure of his future 
conduct, it would be equivalent to 
pt — no- Man ſhould come 

H 2 at 


115 


* 


— 


116 


— — 


„ 4a — Ae 


at tall; for this is a Security not to be hadon | 


| when he has cauſe to ſuſpect his Want 
of Reſolution to be as good as his Ward; 
eſpecially if a Failure in his Promiſe will 
turn to his own Prejudice. We ſhould 
not be leſs cautious in making ſolemn En- 
gagements to God; who the oftner we 


not the Grace of Repentance, even in the : 


no Man can be deliberately guilty, who. 
has any Senſe of Virtue, or is under any' 


But I will not fay the ſame of every Act 
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this Side the Grave. But a reaſonable 
Preſumption there ought to be; for, i 
Matters of a civil Nature, no Man 

it prudent to make a ſolemn Prom ile, 


vow, the more he will be offended, If; We 
wow and do not pay. There are ſome Sins 
which if we hold not in great Abhor- 
rence, we may be very certain that we have | 


loweſt Degree of it. Of this Sort ar 
Blaſphemy and Profaneneſs, Murder, A. 
dultery, Malice, and the like, of which 


Awe or Reverence of the ſupream Being 


of Intemperance, or Senſuality, or of &, 


very raſh and haſty Word or Action; be 
cauſe theſe are Faults incident to a Ming, 


in the Main, very well diſpoſcq "LN 


thrown off 1 its Guard by my 4 1 
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dents, or overborne by ſome great en p- 
tation, And yet even with Reſp 

Faults of the lower Kind, if the Retains 
of them are frequent, it is much to be 
feared that the Heart' is not right: For it 


is ſeen and felt every Day in other Caſes, 


that what a Man diſlikes thoroughly and 


reſolves againſt earneſtly, he is not often 


brought to comply with. A Diſpoſition 
founded upon right Notions of Things, is 
not ſoon loſt, nor eaſily ſhaken.” And 
therefore in ſuch a Caſe I would not en- 
courage Men to go haſtily to the Sacra- 
ment upon the firſt new Reſolution. that 
may be taken (Which for ought they can 
tell may be as vain as thoſe that went be- 
fore) but rather adviſe that by more Dili- 
gence and ſeverer Watchfulneſs over them-. 


ſelves, they would try'to bring themſelves. 
to ſome ſettled Temper; and when they 


find that they are gaining Ground, to 


come to the Lord's Table, which will be a 


Means to perfect what is wanting, and to 


confirm them in every good Work. Moſt 
Changes are gradual. The Change from 
Evil to Good is almoſt always ſo; and T 


think i it to be a clear Point, that ſuch a 
9 5 H 3 NS 
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Degree of Reformation as is ſuitable to a 
good Beginning, will be ſufficient to qualify 
us for the Lord's Table. This ſeems to be 
agreable to the Senſe of our Church, which 
exhorts us to bewail our own Sinkulneſg; 
and to confeſs ourſelves to Almighty 
God with full Purpoſe of Amendment 
of Life; and invites all to dato near 
with Faith, and take the Holy Sacta- 
ment to their Comfozt, who truly and 
earneſtly repent of their Sins, and in⸗ 
tend to lead a new Life. Confeſſion of 
Sin to God with Reſolutions of Amend- 
ment, are neceſſary to Repentance in the 
very firſt State of it. For not to reſolye 
againſt Sin, is to perſiſt wilfully in Sin, 
which is inconſiſtent with the Notion of 
Repentance. But when Men reſolye 
heartily, ſomething will come of it; ſome 
Change it will produce; and if it is not, 
every thing we could wiſh, yet ſo long 
(I fay) as the Effect is ſuitable to our pre- 
ſent Strength and Abilities, it will be ac- 
cepted ſo far at leaſt as to qualify us for 
God's Ordinances; which are intended as 
Helps to farther Improvement, and thete- 


fore do not ſuppoſe us grown up to ok 
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fection, when we firſt apply ourſelves to 


the Uſe of them, When the Apoſtles firſt 
preached the Goſpel, they had to do with 
Novices in Religion; with thoſe who had 
had-no more Time than to be inſtructed, 
and convinced, and to begin well. Yet 


were ſuch admitted to Baptiſm; and if 


ſuch are fit for Baptiſm, they are fit alſo 
for the Lord's Supper, which is every 


Chriſtian's Birthright, till he hath for- 


feited it by Apoſtaſy from the Faith, or 
2 Behaviour unworthy of his Profeſſion. 


Lapſes may follow after receiving the Sa- 


crament; and if they do, it will be a Rea- 
ſon indeed for greater Care and Watch- 
fulneſs ; but it will not therefore follow, 
that what was before done was ill done, 
nor that we are obliged. to abſtain from 
the Sacrament for ever after. For, as I 


faid before, if we are never to communi- 


cate till we can be abſolutely ſecure of 


our future Conduct, we mult never com- 


municate at all. / 
It muſt be left to every Man 8 en. 
ſcience to apply theſe Rules to his own 


particular Caſe ; in which there will al- 


way be need of Prudence and Caution, 


N 
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and ſometimes perhaps; of the Advice f 


ſome ſpiritual Guide. In view of this, 


our Church in one of her Invitations, ha- 


tome to me, or to ſome other diſcreet 


ving firſt recommended Self-Examination, 
directs the Miniſter to fay— If there be 
any of you who by this Means cannot 
quiet his own Conſcience, but requireth 


further Comfort oꝛ Counſel, let him 


A» » 


and learned Yinifter of God's Mom, 
and open bis Gzief, that by the Biniſtry 
of God's Poly Mo, he may recetve 
the Benefit of Abſolution, together with 
ghoſtly Coynleland Advice, to the quiet⸗ 
ing of his Conſcience, and the avoid 
ing of all Scruple and Doubtfulneſs, 
How little ſoever it may be practiſed at 
preſent, it is ſurely a very prudent Me- 
thod, when Men find their Con ſciences 
perplexed wit Doubts: and Scruples, to 


conſult thoſe in whom they have Con- 


|  fidence and whom they may reaſonably 


preſume are qualified by their- Learning 


and Skill to give them proper Advice, 


We do this i in all other Caſes; and if * 
were more frequently done in this, mucl 


Good would come of it. The Counts 
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of Rome hath carried this Point to great 
Abuſe; and as we are ever apt to run 


from one Extream to another, from be- 
lieving Confeſſion to be neceſſary in all 
Caſes, we are come almoſt to think it 


uſeful in none; to the great Hurt of Mens 


Conſciences, and the Decay of true Re- 
ligion. But as tò that Part of this Order 


which concerns ABSLVUT TON, becauſe 


the true Intent of it may not, perhaps, be 


commonly underſtood, I ſhall take this 


Opportunity to give a ſhort Account of 
it, that every Chriſtian may ſee how much 
he is concerned in it. | 

In the primitive Church it was the 
Cuſtom to ſeparate thoſe who by Apoſtaſy 
from the Faith, or by their ill Lives, had 
given publick Scandal, from the Uſe of 


the Sacrament, and other Parts of che 
Chriſtian Worſhip; and after ſome Time 


of Separation, and the proper Evidences 


of Repentance, ' to reconcile them "again 


to the Church, upon an open Confeſſion 


of their Faults. In Proceſs of T ime, | 


when Corruptions grew in the Church, 
open Confeſſions for publick Offences, 
were © changed into * Confeſſions for 
e ſecret 


—— 
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| ſecret Sins ; which was a very different 


Thing, and had very different Effects. In 
the firſt: Way, Abſolution was nothing 
more than a Releaſement from Church 
Cenſures, and a Reſtoration of the Of- 


fender to the Privileges of viſible Com- 


munion. In the ſecond, it had the Face 
of a Releaſement from Guilt in the Sight 
of God; for having no Relation to any 
publick Scandal given, or to any Sentence 
of Separation paſſed by the Church, it 
was natural to underſtand it as operating 
internally, in reſpet of Conſcience. 
This occaſioned great Licentiouſneſs of 


' Manners; for private Abſolutions not be- 
ing hard to come at, Men grew leſs care- 


ful to amend their Lives; and the higher 
the Opinion of the Sacerdotal Power grew, 
it did, by Degrees, grow to an exor- 
t Heighth) the Evil became ſo much 5 


Our 1 ** an Abu f. in ads 


1 Change of the ancient Diſcipline, which 


they were not able to correct. But two 


Things they did. In the firſt Place, they 
put into the Communion Office a general 7 


'* Confeſſion of Sin, 4nd Prayer, ot 


lution, | | 
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lution; to ſerve inſtead of the private ſpe= 
cial Confeſſion and Abſolution, to thoſe 
who could ſo ſatisfy themſelves; leaving 
thoſe who could not ſatisfy their Conſci- 
ences in this Way, ſtill at Liberty to go 
to the Prieſt for private Confeſſion and 
Abſolution. This appears upon the Face 
of the foregoing Exhortation ; which is 
directed to thoſe only who cannot other- 
wiſe quiet their own Conſciencesz and 

will be more plainly ſeen by a Clauſe in 
the firſt Book of King Edward, (ſince 
expunged) in which it is ſaid, that ſuch — 
e as ſhould be ſatisfied with a general Con- 3 
te feſſion, ſhould not be offended with 
« them that do uſe, to their farther fatis- 
* fying the auricular ſecret Confeſſion to 

e the Prieſt. Nor that thoſe who thought: 
<« jt needful for the Quietneſs of their 
© « own Conſciences, particularly to a 
« their Sins to the Prieſt, ſhould be of- 
« fended with thoſe that are ſatisfied with 
« their humble Confeſſions to God, and 
te the general Confeſſion of the Church; 
« but in all Things follow and keep the 
* Rule of Charity. The ſame Temper 


8 obſerved 1 in the Office for the Viſitation 
of 
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be if of the Sick, where, after a Declaration of 
Faith, the Miniſter is directed to move 
the fick Perſon to make a-8PECIAL Con 

52 15 Sins, 1F HE FEEL n1s 
Conscts N E TROUBLED WIT 
ANY WEIOHTY MATTER; after 
which Confeſſion, the Prieft is to abſolue 

bim, Iy HE H UMBLY AND HEARTIUY 
DESIREIT9 aua 
Jou fee in both Cases "that: beben 
Confeſſion and Abſolution are left as mere 
br diſcretionary Things, which both the del 
Perſon and the Communicant are directed 
to uſe or to omit, according to the State y 
of their Conſciences ; in which our Re- 
formers did ſufficiently declare their o] )u 
e that there was no Neceſſity of 
fuch ſpecial Confeſſion and Abſolution, 
to qualify Men for the Remiſſion of Sin. 
might be otherwiſe nde was rey 
prudent and neceſſary, as Matters then 
ſtood. The Nation was but then reco- 
vering from Popery and the Popiſh No- 
tion of the Neceſſity of Abſolution had 
laid ſuch Hold upon the Minds of many; 
* had not n 9 been found for: , 
the 
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the quieting their Conſciences, the Pro- 


greſs of the Reformation muſt greatly 
have been obſtructed. But by this Indul- 
gence many were invited in who would 
otherwiſe probably have ſtood out, and 
Time was given for theſe Prejudices to 
wear off, as in Fact they have done ſince; 
inſomuch, that (fo far as I know) this 
Order now ſtands as an uſeleſs Part of our 


Liturgy ; and, ſo long as it does ſtand, will, 
be an Evidence to Poſterity of the great, 


Wiſdom and Piety of our Reformers, 


who, in the Alterations which they made 


in the publick Offices, conſidered the Exi- 
gencies of the Times in which they lived, 
and ordered all Things as beſt R to 
Chriſtian Edification. 


Some, perhaps, may think that our Ba 


formers went too far in their Compliances,, 
In Things, indifferent (it may be ſaic) 


125 


Mens Prejudices are to be indulged; but 


not in Things which touch the Eſſence of 
Religion, as all Opinions certainly do, 
which lead Men to place the Hopes of 
F. orgiveneſs any where but in true Repen- , 


tance. , But this is not the Caſe here. F or, 


in the next Place, our Reformers took Care, 
| to 
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to inculcate, in the ſtrongeſt Terms, (withs 
out any of thoſe Softenings and Relaxa- | 


tions which prevailed, and do ſtill prevail, 


in the Church of Rome) that without 
true, unfeigned Repentance, there can be 
no Remiſſion of Sin. In the Form of 
Abſolution in the Communion Office, it 


is faid, « Almighty God — who — hath 


te promiſed Forgiveneſs of Sins to all them 
« that with HEARTY REPENTANCE, 


« and TRUE FAI E, turn unto him — 


te have Mercy upon you, &c,” The fame 


Caution is obſerved in the moſt preciſe 


Form of Abfolution retained in our 


Church, I mean that in the Office for the 


Viſitation of the Sick, which runs in theſe 


Words, Our Lord Feſus Chrift, who 


« hath left Power to his Church to ab- 
« ſolve all Sinners WHO TRULY RE 
« pgN'T — forgive thee thine Offences, 
« Cc. Theſe Cautions inſerted (by way 
of Addition to the Popiſh Form) in the 
very Words in which Abſolution is to be 
pronounced, with thoſe frequent Decla - 
rations to the ſame Effect, that decur 
chroughout che whole Communion Ser- 


vice; are a ſufficient Notice to all Men to 
. 
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place no Reliance upon the Abſolution of 
a Prieſt, without Repentance and a new 
Life; and will fully juſtify our Church in 


the Indulgence granted to the Prejudices 


of thoſe Times. For whatever Men may 


believe of the Neceſſity of Prieſtly Abſo- 


lution, or of its internal Effects as to the 
Conſcience of the Sinner ; it is plain, that 
ſo long as they hold and firmly maintain 


this one Principle, that without Repen- 
tance there can be no Remiſſion; there is 


nothing at all in ſuch kind of Specula- 
tions, “ that can encourage a licentious 


* What the Church of Rome teaches of the Sacrament 
of Penance (whereof Abſolution is the Form) is that by 
it the Benefit of Chriſt's Death is APPLIED to the Sinner, 
who thereby actually obtains Reconciliation with God, sur- 
POSING him duly qualified. Vid. Canon. Conc. Trid. Seſſ. 14. 
How much good Senſe there is in this, or whether it be 
true or falſe, are Queſtions foreign to our preſent Purpoſe. 


* 


The Point is, Where would be the Harm ſuppoſing a Man 


ſhould have a Notion of ſome ſuch internal Effect of Ab- 


ſolution, as the Church of Rome contends for, provided he 


believes, at the ſame Time, that true Repentance, in the 
Senſe in which we now underſtand it, is neceſſary to qua- 
lity him to receive the Benefit? The Sting of Abſolution, 
which gives the fatal Stab to Religion, is the looſe Manner 


in which the Church of Rome hath explained the neceſſary 


Qualifications, The Council of Trent itſelf is very faulty 
in this Reſpect; and ſome modern Popiſh Caſuiſts have 
made ſuch large Conceſſions, as entirely make void Re- 


pentance and good Works. "Thoſe who would be ſatisfied 


in this, may conſult Mr, Paſchas Provincial Letters. 
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at See- Kal in the Year 1734: 
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Way of living; which ſhould a littl bet. 
ter have been conſidered by ſome Preach: 
ers + of late, who have taken a Handle 


from hence, to reproach the Church of | 
England, as countenancing a Doctrine in- 


jurious to the Prerogative of God. A 


Power in the Clergy to abſolve Sinnets in- 
dependently of Faith, or their moral | Qua- 


lifications, is a Power injurious tothe 


Prerogative of God, But a Power to & 
clare Forgiveneſs upon the very Terms 


1 upon which the Goſpel declares it, does 


not deſtroy the Prerogative of God, but 


aſſerts it. Such a Power the Church of 


England challenges, and ſuch a Power 


5, there 3 is wrapt up in the Miniſterial Office, 


Ie is not t likely that the common Jeople at ax Tine 
did, or could, enter into thoſe Niceties which their Di- 


vines had grafted upon this Subject. The expreſs Doctrine 


of the Church was, that the Abſolution of a Prieſt Was 
neceſſary to Remiſſion. This they underſtood; and it is 
bable that moſt of them had been taught, that Abſol- 


- lution once obtained, very little elſe was neceſſary. Our 


Reformers took Care to ſet them right in this laſt Opinion, 
in which there was much Hurt; and left thoſe, who could 
not otherwiſe be perſuaded, in Poſſeſſion of the firſt, in 


| which, ſo far as Religion is concerned, there was certainly 


none. This, i in my humble Opinion, was taking a prudent 
Conirls, and followin arte: very Spirit which they pots 
which was to keep : of Charity. | F 

+ Sce Dr. Hunt's wp Mr. 3 s Sermons, pres 


, 
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As to the internal Effects of Abſolution, 


ſince our Church defines nothing about 
them, I think every Man has Reaſon to 


be ſatisfied that he is left quietly to enjoy 


his own Opinion, 


2. To return to my main Subject. We 
have ſeen how the Rule of Conſcience lyes 
as to ſecret Sins, I am next to ſne what 
Sort of Repentance i is neceſſary to qualify 
us to receive the Sacrament, in Caſe of 
 publick Scandal; and this common Rea- 


ſon will tell us muſt be ſuch a Repentance 
as ends in the Removal of the Scandal, 


that they who were juſtly offended by our 
ill Behaviour, may be ſatisfied by the Re- 


formation of our Manners, This agrees 


with what is ſaid in the Rubrick before 
the Communion Service; I any be an 
open notorious evil liver, or have done any 


Wrong to his Neighbours, by Word or 


Deed, ſo that the Congregation be thereby 


offended; the Curate having Knowledge 
thereof, ſhall call him, and advertiſe him, | 


that in any wiſe he preſume not to come to 

the Lord's Table, until he hath openly de- 

clared himſelf to have truly repented and 

amended bis former naughty Life, that 
'F 


the | 
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the Church; that is, of the Body Chri- 


And when the Church by her publick Of. 
ficer adminiſters the Sacrament ; ſhe; by 
that AR, © gives publick Teſtimony that 
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the Congregation may thereby be fatisfind, 
which before were offended, In private 
Matters we have nothing to do but to ff. 
tisfy God and our own Conſeiendes; but 
when our Sins come to be publick and 
offenſive, there is a Satisfaction due to the 
Church, which is a Party in this Caſe. 
The Acts of the Miniſter officiating pubs 
lickly, are, interpretatively, the Acts of 


ſtian ; held rogether, firſt, by the Subor- 
dination of the whole to Chri the Head; 
and then, by the Sabordination of the fs 

veral Members one to another, in the 
Manner which Chr: hath appointed: 


ſhe accepts and . the Perſon 
ab a Metabet of Chvyf, according ws th 
Terms of the Goſpel : Which the Church 
cannot conſiſtently do when there is any 


*©7/ible Diſqualification on the Part of the 


Receiver, If a private Perſon knows his 


Neighbour to be a grievous Sinner, and 


the Church, nevertheleſs, receives him" 
A 3 the innocent may law. 


fall 


5 | 
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fully communicate with the Guilty : Be- 
cauſe the Authority ta reject not reſting 
in private Hands, the Act of a private 


Man, in ſuch a Caſe, is nat, by Interpre- 
tation or. Conſtruction, bis Teſtimony, 

But the Church having ſuch Authority, 
her Act hath the Virtue of a Teſtimony; 
and ſhould ſhe adminiſter the Sacrament 


to notorious Sinners, ſhe would be found 


a falſe Witneſs in the Sight of Gd. 
. It is ypon this Principle that the Diſci- 


pline of the ancient Church was founded, 
of which I made mention juſt now ; which. 
is agreeable alſo to Scripture Rule. For 


St. Paul ſays, I haus uritten unts you not 
10 keep Company if any Man who is called 
a Brother (or who profeſſes himſelf a 
Chriftian) be 4 Fornicator, or covetgnus,; 
er an Idolater, or a Railer, or a Drunk» 
ard, or an Extortioner, with ſuch a ont 
xo not lo cat, 1 Cor. v. 11. Such was the 
Religion of thoſe 'Times, that he who 
was a Scandal to his Profeſſion, was alſo 
a Sharpe to his Company; aud it will not 


conſiſt with common Senſe to ſuppoſe 
that a Man ſhould be qualified to partake 


with us in the Body and Blood of Chriſt, 
8 whe 
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who is not fit to fit down with us at's | 
common Meal. The Church ought not, | 

by ſo ſolemn and facred an Act, to give 
her Teſtimony that a Perſon is qualified 
by the Terms of the Goſpel, without a 
reaſonable Preſumption that he is ſo; and 


ſuch a Preſumption there cannot be, where 


a Man's Character is juſtly ſuſpicious. And 


therefore here, if ever, we ſhould take 


Care to abſfain from all Appearance of 
Evil, and to cut off ſuch Occaſions, if un- 
warily they ſhould be adminiſtered, We 
owe thus much to the Honour of God, 
to the Chriſtian Society, and to ourſehes, 
If private Perſons will not pay a Regard 
to Conſcience in ſuch: Caſes, "it may be 
difficult for the Church, in many Inſtances, 

to act properly. But every Man ſhould 
minke for himſelf; that if he will pre · 
ſumptuouſly offer himſelf to receive the 
Communion, when he knows his Beha- 
viour to be juſtly offenſive, he is guilty of 
Profanation, and of the Scandal too. 

You have now ſeen what thoſe Quali- 
cations are which are neceſſary to make 
us worthy Partakers of the Lord's 1 


( 
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and you learn, at the fame Time, what : 
it is to be prepared; for to be prepared is 
nothing elſe than to be duly. qualified, 


Whoever holds the Faith in a pure Con- 
ſcience is prepared for the Sacrament; and 
may come upon the ſhorteſt Warning that 
can be given. Not that I would diſcourage 


thoſe previous, religious Exerciſes, which 


commonly paſs under the Name of Prepa- 


ration; but rather encourage them, when 


Men have Time and Opportunity for 
them. We cannot come to the Sacrament 


with too much Devotion, but it is a very 


eaſy Thing to come with too little; and 


therefore, if by retiring from our worldly 
Buſineſs for ſome Time before we intend 
to receive the Communion, and giving 


ourſelves to Meditation and Prayer, we 


can quicken our Senſe of Spititual Things, 


ſuch Opportunities ſhould by no Means be 


neglected. But ſuch previous Exerciſes as 
theſe are to be conſidered but as Helps, 
contributing to the greater Perfection of 
the State of Preparation, not as eſſential 
to it; nor indeed any farther uſeful, than 

as our Virtues, in their whole Extent and 

Compaſs, receive Growth and Improve- 


* 
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ment from them. It may be poſſible et 
Men, by fuch. artificial Helps, to Kren 
themſelves up into a Fit of Devotion 
whilſt at the ſame Time their Laſts 
remain unmortified. This 1 18 not to be 
prepared for the Lord's Table. The great 


Matter to be attended to is the genenl 
Tenor of our Lives; in which if there be 


an Evenneſs and Regularity in well doing, ing, 


ariſing from an habitual Senſe of our Var 
to God, and his Mercies to us in Fel eſus 
Chrift, a Man may be (as Biſhop Flet- 
wood ſays) about his Bufineſs on Saturday, 


But let us take Heed not to com 
* from a Debauch to the Lords 


Table; which is ſo ſhocking an Oth 


to common Decency, that whoever i is ca. 


a * 


* 


within bimfelf, that he is not quali 
than any Formalities of Preparation can 


be of the contrary. . 


When Men are prepared as they ought 
for the Lord's Table, there can be ov 


Reaſon why they ſhould not t communicate 


conflantly, i. e. ſo often as the Opportu- 
nſties of it are miniſtred to them. 


TIP 
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Theſe Opportunities are more or leſs fre- 
quent in different Places; but I hope there 
are not many Pariſhes where the Sacra- 
ment is not adminiſtered three or four 
Times a Year; and ſo often at leaſt no 
Chriſtian, I think, ſhould diſpenſe with 
| himſelf not to communicate, without 
great and weighty Reaſons. If ws com- 
municate oftener, it will be ſo much the 
better; for good Impreſſions are apt ta 
wear off, if the Oecaſions of them are not 


frequently repeated. Perhaps nothing con- 


tributes more to Neglects of this kind 
roy ſuperititions Nations about Prepara- 
For thoſe who think themſelves 
cblged every Time they come to the 
Lord's Table to paſs through (it may be 
for a whole Week. together) the ſeveral 
| Stages of Sell; Examination, Confeſſion, 
G. which: ate preſcribed to them in 
ſome modern Books: ef Devotion, may 
find it to be o tioubleſome, that they 
may not area d repest it of- 

 eipecighlh be the 
Cale, ih through 2 me anchelig Turn 


of Mind, — — lyes 


, prepared 5 tel; Rap- 


tures 
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tures and Tranſports; to which, the more 


even and regular they are in their Tempers 
and Behaviour, the leſs they may find 


themſelves di ſpoſed. There is nothing more 
| Hurtful to true Religion than this kind 


of Enthufiaſm ; which leading Men out of 
the plain Path of ſober Reaſon conducted 
by the Word of God, teaches them to judge 
of themſelves by I know not what inwerd 


F celings and Experiences; hereby many 
are kept away from God's Ordinances who 


have the beſt Right to them, and other 


again are bloated with Conceit and Spiti- 


tual Pride, whilſt they miſtake the 'Boil- 


ings of an over-heated RY for 


| the Workings of the Spirit of God. 


But there are others who never com- 


municate at all, for fear that they ſhould 


afterwards lapſe into Sin; the Conſequence 
of which Principle if it were right, would 
be, that no Man ought to receive the 8a. 


crament but at the Point of Death; and 
ſo far ſome Men ſeem to carry it. There 
is this Evidence to ſhew. chat the 
cruple is wrong, that it agrees not in Fact 


12282 p 


n the Circumſtances of the Sacrament 


at its s firſt WN nor with the Practie 
Ee "i 
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of the Church which. followed upon it. 
For the Apoſtles were not dying Men, 
when Chrift ſaid: Take, eat, this is my 
Body; nor were thoſe dying Men of whom 
we read Acts ii. 42. that they continued 
fedfaſtly in the Apoſtles Doctrine and Fel- 
lowſhip, and in breaking of Bread, and in 
Prayers, There were: ſome in the firſt 
Ages of Chriſtianity, who had the ſame 
Scruple about Baptiſm ;. which, for fear 
of breaking their Vow, they would not 
receive till they were upon their Death- 
Beds: But the Practice was looked upon 
as ſcandalous. To the Reaſon of the 
Scruple I therefore thus anſwer: That in 
Caſes of vowing where Men are at liberty 
to keep themſelves free, they ought to be 
very ſecure of their future Conduct before 
they take the Vo upon themſelves; for in 
ſuch: Caſes the Rule holds it is better that 
thou ſhould not vow, than that thou 
fhouldſs vow and not pay, Ecclef. v. 3. This 
is the Caſe of many Vows in the Church 
of Rome; as Vows: of Continency, Vows 
of Poverty, and the like; which are very 
often grievous Snares upon the Conſciences 


of Men. But this is not the Caſe of the 
158 Vow 
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jection againſt our vowing Obedience by 
the Sacrament, that they are the very 


above, is the proper End and Uſe of this 
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Vow of Baptiſm, or the Vow of the Sa. 


crament ; where the Vow itſelf, and the 
Matter of it, are both of them commanded; 


To receive the Sacrament is the Law of 


Chriſt to all who believe, and profeſs his 
Name; as believing and profeſſing is the 
Law of God to all, to whom the Goſpel 
is offer'd, and are or may be convinced. by 
the Evidence it yields that it is of God; 

for he that willfully refuſes God's Call, i 


condemned in ſo doing. And what do we 


vow when we come to the Sacrament? 
Why, nothing but, what we are obliged to 
whether we vow it or got, to love God, 
and to keep his Commandments. And there- 
fore the Confiderations of human Weaknelt 
and Frailty, are fa far from being an Obs 


Reaſon why we ought to do it; as the 
Senſe of the Engagement we thereby lay 


— ourſelves under, will be a Means to maſk 


us more watchful againſt the Temptations 
of the World, This, as I have ſhewn'you 


Sort of Inſtitutions; to add Weight to che 


n Obligation we are under to ſerve. 
| and 
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and obey: God, and to make us more dili- 
gent and induſtrious in our heavealy Cal- 
wanting (and for lack of which alone we 
miſcarry) to be diligent and induſtrious to 
do our beſt; for God doth not expect Im- 
poſſibilities. To avoid wilful deliberate 
Tranſgreſſions of the Law of God, or not 
to act aga inſt Reaſon and Conſcience in 
known Caſes, muſt be ſuppoſed to be in 
every Man's Power; and theſe alone are 
the Sins which will infer A Breach of Vow; 
for we do not vow Perfection. We do 
not vow never again to be overtaken by 
a Faults this we cannot anſwer for: But 
ve vow to be prudent and circumſpect, 
and this we may anſwer for; and if we 
are as good as our Word, we ſhall not 
offend in any conſiderable Matters. And 
therefore —— Men hang back and will 
not communicate for fear of breaking their 
Vows, it ſeems. to betray ſome. "Cane 
ſciouſneſs in themſelves that they mean 
to break them; which is a Reaſon againſt 
Communicating, that they do not think 
of. It is a prgſant Diſqualification; for it 
ſhews that they are not ſo ſcriouſly reſolved 
againſt Sin as they ought to be. In 
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In one Word: It is idle to incur a certali 
Goll by neglecting the Sacrament, thro 


Fear of an uncertain one in breaking the 


Sacramental Vow. The Law of Chris is 
peremptory upon all Chriſtians, This do in 
Remembrauce of me; and the Breach 'of 


this Law is a certain Offence both ri 
| thoſe who are qualified, and in thoſe who 


are not. The proper Advice therefore, 
to the one, is, that they would lay aſide | 
their Fears; and, to the other, that they 
would lay aſide their Sins; for whilſt they 
are not qualified for the Lord's Table, 
they are not, they cannot be, qualified | 


for the Kingdom of Heaven. That State 


which diſqualifies for one, diſqualifies for 


both, and would have' condemned us "if 


Chrift had never appointed the Sacta- 
ment to be received. I blame not Men for 


keeping away from theLord's Table whilſt 


they are not qualified for it by true Re- 


pentance: But they muſt not imagine that 


becauſe they avoid the particular Sin of 


receiving unworthily, therefore all Things 


are right with God; which yet ſeems to 


be the Miſtake of many, if one might judge 


of their Opinions by the Eaſe with which 
they 
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they ' indulge themſelves: in an” habitual 


c£S 
1 


5 Neglect of the Sacrament; making great 5 
Conſcience not to come unqualified, but 
making no Conſcience at all whether ever 


they qualify themſelves or not: As if there 
was but one Way of offending in this 
Caſe, and it were a great Sin to commu- 
nicate unworthily, no Sin not to commu- 
nicate at all. This is a very partial Way 


of judging, and what they will not endure 
in any other Caſes. If a Maſter ſhould 


call his Servant to wait at his Table, and 
the Servant, being drunk, ſhould refuſe to 
come; what would a reaſonable Man ſay? 
Why. I ſuppoſe he would ſay, that the 
Servant did right not to come when he 
was not fit to appear. But it muſt be ſaid 
withal, that the Servant ought to have 
kept himſelf ſober, that he might have 
been in a Condition to attend upon his 

Maſter's Call. And thus it. is in all Caſes 
where Duty obliges us to do any Thing, 


and to do it well. We offend by not do- 
ing it at all, and we offend by doing it in 


an improper Manner. Rightly therefore 
doth our Church adviſe: If any Man 


ſay, 
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tions of Faith and Repentance, Friend, 
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ſay, J am a grievous Sinner, ah 


 therefoze am afraid to come; wherefore 


then do ye not repent and amend? When 
God calleth you, are ye not aſhamed to 

ſay ye will not come? The Caſe is well 
repreſented in the Parable of the Supper; 
recorded Matt. xxii. which our Church, 
on this Occaſion recommends to our Con- 
ſideration. A certain Man made a great 


Supper, and bad many; and ſent forth bil 


Servants to teil them that were hidden, 
bebold I have prepared my Oxen, and my 
Fatlings are killed, 'and all Things. art 
ready, come unto the Marriage. But they 


made light of it, and went their Ways, 


one to bis Farm, another to his Merchane 
dize. Upon this, he was obliged to ſend 


and invite others; and when the King came 


in to ſee the Gueſts, be ſaw a Man «which 
had not on a Wedding Garment, And 
what does he ſay to him? Why, that 


_ which God will fay to every one that 


comes to his Table without the Qualifica- 


how cameſt thou in hither? What haſt thou 
to do here who art in no Condition to ap- 
pear before me? The Sentence which 

| follows 


1 | 143 
\ follows upon this Preſumption is ſevere 
Land dreadful; Bind him Hand and Foot, 
and take bim away, and caſt him into 
puter Darkneſs, there ſhall be weeping and 
gnaſhing of Teeth, This Part of the Pa- 
rable then, you'll ſay, is Caution ſtrong 
enough to keep us away from the Lord's 
Table, whilſt we are unworthy. of it, 
True; ſo it ought to be. But is not the 
other Part of it as good a Caution againſt 
not coming at all? For did the King ex- 
cuſe thoſe who refuſed to come? No; he 
rejected them in great Diſpleaſure. For, 
as St. Luke reports it, the Maſter of the 
Houſe was angry, and ſaid to bis Servant, 
Go out quickly into the Streets and Lanes 
of the City, and bring in hither the Poor 
| end the Maimed, the Halt and the Blind 
For T ſay unto you, that none of thoſe Men 
which were Zidden ſhall. taſte Y my Sup. | 
per, Luke xiv, 21. 


I have now gone through the ſeveral 
Parts of the Chriſtian Worſhip; which 
you ſee is an open and publick Profeſſion 
of our Faith in Chriſt, and a Method of 
Diſcipline preparing us for the Obedience 
of his Will, Now — hence give me 
ye Wo Leave 


i ' 


vance . all Seaſans ſet apart foe: — be - — * 
Worſhip; an abſolute Neglect of which 
is a giving up the publick Profeſſion - * 
Chriſtianity, and with it Chriſtianity * | 
ſelf, which will not long outlive the pub» ' 
lick Profeſſion of it. If Chriſt and hie 

Apoſtles, having once delivered the he. | 


ſtian Doctrine to the World, had left ii 
to the common Fate of Things; in all 


Probability, it would have been loſt long 
| before this Time: But the erecting a pub- | 
lick Worſhip upon this Doctrine, was the 
Way to make it perpetual. Such a pub- 
lick Memorial as this, was an Inſtruction 
to the then preſent Generation of Men, 
and to the Generations that were yet to 
come; as Moſes intimates in a like Caſe, 

And it ſhall be, when thy Son aſketh thee 
in Time to come, ſaying, What is this? 
That thou ſhalt ſay unto bim, By Strength 
of Hand the Lord brought us up. out of 
Egypt, from the Houſe of Bondage —and 
it ſhall be for a Sign unto. thee upon thine 
Hand, and for a Memorial between thine 
Eyes, that the Lord's Law may be in "yy | 
* &c. Exod. X11, 14. 5868 
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e Men loſe the Opportu nity 


: 1 only; of worſhipping God, but alſo of 
hearing and being inſtructed by the Admi- 


niſtration of his Word; which ſeems, from 
_ the Days of the Apoſtles, to have been 
5 xendage to the Chriſtian Worſhip, 

283 we may not obſcurely gather from Ace 
xx, 7, Where we read, that upon the firſt 
Day of the Week, when the Diſciples came 
together” to break Bread, Paul PREACHED 
to them, Sd early was this Day (which is 
our Lord's Day) ſet apart to the Uſes of Re- 
igen: 80 early was the Practice of joining 
with the Worſhip of God; the- preaching 
of his Word as Means co-ordinate to the 


fame general End, the Edification of thoſe 


who were already Chriſtians. ' It was for 
this Purpoſe, among athers, that a ſtand- 


ing Miniſtry was appointed, as St. Pau! 


teſtifies, Epb. iv. 11, 12. He gave ſome 
Apoſtles, and ſome Prophets, and ſome 
Laren end 'DBACHERS: for the 
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are in every one's Hands, 8 . 


. But this i is a very unreaſonable T 
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per fecting of the Saints, for. the 7 ork of the 

Miniſtry, for the EDIPYING oF THE Bopy | 
or CyRIsT. Some, I know, have a a low. 
Opinion of theWork of the Miniſtry i in this c 
reſpect. The Scriptures (they will tell w) 


authentick Account of the Chriſtian Do- 
ctrine, and the beſt Precepts for a 800 xd 


jection. It was not long that the Chriſtian 
Church was without the Scriptures; and 
when they were publiſhed, did the La- 
bours of the Clergy thereupon ceaſs? No 


ſuch Matter. The Scriptures were rec 


as a ſtanding Evidence of the Faith to al 
Ages; but Oral Inſtruction ſtill went on, 
and was, as it always muſt be, the prin- 
cipal Inſtrument of propagating Chriſtian 
Knowledge. The great Inſtrument. by 
which Religion is propagated, is Educa- 
tion: And what is Education but On 
Inſtruction? When a Child is put to learn. 
his Catechiſm; does he take his Religion | 
from the Scriptures, or from his Parents. 
and Governors? As Children take their 
Religion from their Parents, ſo the Pa. 


We * e take thei. 4 


% +> 171 4 
e ide 
{ whos 


—_— 


an 
a 


1 
: wb 


4 


Of the Lok Ds Day, 
from the Chriſtian Miniſtry, to whom they 
are incom parably more. indebted for their 
Knowledge in Spiritual Things, than to 
their private Uſe of the Scriptures, : 
To make you ſenſible of this, let us 
remove ourſelves back as far as the Refor- 
mation, and ſee how Matters were then 
carried on. The Nation had long been 
in Bondage to the Church'of Rome; which 
had ſealed up the Scriptures from vulgar 
Uſe, and obtruded upon the People her 
own Inventions, as the Doctrines of Chriſt. 
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Our Reformers, who meant to ſhake off 


this Yoke, began with opening the Scrip- 
tures; that all Men having the Evidence 


of the Faith before them, might- ſee and 


judge for themſelves. Suppoſe now, that 
inſtead of ordering a Bible to be ſet up 
in every Pariſh Church, they had order d 
one to be ſent to every Family in the 
Kingdom, and there had ſtopp'd; What 
would they have gained? Why juſt as 
much as if they ſhould have ſent them 
the Statute Book to inſtru& them in the 


Laws of the Land: Little, very little, as to 


the common Information; for I ſu ppoſe 1 


ſhall ſpeak within Compaſs, when I ſay, 


that not one in a Hundred, at that Time 


K 2 of 
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_ themſelves to Scorn, any 
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of Day, were able to read the Scriptures 
Bat the main and immediate Advantage 
from opening the Scriptures was this 
that it turn d the Stream of the publick 
Inſtruction into its proper Channel. They 
who had opened the Scriptures to publick 
Uſe, on purpoſe to reform the Corrupti- 


ons of the Church of Rome; took Care, 


of Courſe, to frame the publick Faith ac- 


© cording to the Scripture Model; and the 


Scriptures ſtood as a Check upon all who 
were diſpoſed to adhere to the old Super. 
ſtition, who: could not, without expoſing 
longer attempt 

to ſupport a Syſtem in ſo many Points 
contradictory to the Evidences of the 


Faith, which every private Chriſtian might 
ſo eaſily come at. What advanced the 


| Reformation at firſt, was its principal Sup- 
port afterwards, when the Scriptures came 


to be more generally read, the right Ap- 
plication, I mean, of the public Inſtru- 


tion; without which the private Uſe of 
the Scriptures would probably have given 
1 Riſe to more and greater  Miſchiefs. than 


it cured, It is an Oblaten as » Mp 
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ere unlearned and unſtable wreſt them to 
their own Deſftruction, 2 Pet. iii. 16, There 
were Corrupters of the Oral Inſtructions 
of the Apoftles; and there are Corrupters 


too of the written Word, This is no 
Objection againſt the Serjptures; ſince, 


conſidering the great Variety that there is 
in the Tempers and Capacities of Men, 


it was -ſcarce poffible to give ſuch a Syſtem 


of written Laws, as ſhould be liable to no 


Miſconſtruction. But it fully ſhews the 


Uſe and Neceſſity of publick Teaching, 
vncer all the Advantages which the Scrip- 

| tures yield. For where will be the End 
of Error and Diſſenſion, if when Multi- 
tudes are left under the Hazard of ſetting 
out wrong, it hall be made no one's 


Buſineſs to direct them right? The Scrip- 


tures are, like moſt other Writings, ſo 


capable of different Interpretations, as to 


leave Room for judgment and Choice in 
the Uſe of them; and amidſt that Diver- 
fity of Opinions for which (according to 


the-different A — of Men) the 


Authority of | Scriptures may be alike 
pretended, it will ever be a Mark of no 
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formers, when they open · d the Scriptutes 
did not leave every Man to his own pri- 


| Scriptures in his Mother Tongue, ſhould 


of te Lox Dar; 
In View of this it was that our Re- 


vate Interpretations, without a Guide; but, 
together with the Scriptures, diverſe Forms 
of Inſtruction were ſet forth by publick 
Authority, ſerving as Helps to the under- 
ſtanding of the Scriptures in the moſt ne- 


ceſſary Points of Chriſtian Doctrine. This 
was a wiſe and a neceſſary Proviſion; for 
| though publick Authority is not a Law to 


private Judgment, it will always be of 


great Uſe to private Judgment, to have 
the main Traces of Religion, as they lye 


in the Bible, pointed out by learned and 
{kkillful Hands; which will prevent many 


Miſtakes that would unavgidably ariſe, if 


every one, who is juſt able to read the 


be left to the Workings of his own Ima- 
gination, to frame a Religion to himſelf, 
as he ſhould find himſelf able. 
In this reſpect then the Clergy were uſe⸗ 
ful Inſtruments in reſtoring and ſetting 
forwards the Knowledge of true Religion; 


nor were they leſs ſo by their Preaching, 


in which they were more conſtantly and 
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diligently exerciſed than had been cuſtom- 
ary in Popiſh Times; and by which a 
Foundation was laid for the mutual Im- 
provement both of Paſtors and People. 
For as the People by Degrees grew ac- 
quainted with the Scriptures, the Clergy 
were brought under a Neceſſity of ſtudy- 
ing them more diligently themſelves; and 
as the Age became more knowing, the 
Neceſſity was ſtill more urgent; and what 
the Conſequence of this has been, we ſee 

very plainly in that great Increaſe of 
Chriſtian Knowledge, even among the 
lower Sort of People, beyond what it was 
in the Times of Popery, or what is ob- 
ſervable any where in Popiſh Countries to 
this Day. But it would not have been 

reaſonable to have expected the ſame good 
Effects, if the Uſe of the Scriptures only 
had been reſtored, and no Care taken for 
the Adminiſtration of publick Inſtruction. 
The People would have been left open to 
their own Miſtakes; and the Clergy hav- 
ing no Call to give publick Evidence of 
their Skill in the Scriptures, would few 
of them have taken that Pains which was 
neceſlary to Ry them to inſtruct them 
better, „ „ Of 
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Of all Arguments, Facts are the moſt 
convincing; and I choſe to call in this 
great Example, as giving us a very ſenſible 
Proof, that the private Uſe of the Scrip- 
tures, and publick Inſtruction, are mutu- 
ally helpful to each other, and beſt ſerve 
the Intereſts of Religion by a joint Appli- 
cation. There have been and will be at 


all Times, many who cannot read the 
Scriptures; and more who, if they ean 


read, know not how to uſe them with 


Judgment. But ſuppoſing that all could 


both read and underſtand, Who ſhall ſe- 


cure the Scriptures from being negledted? 


All are in Duty bound, no doubt, to 


the Study of the Scriptures, in a Meaſure 


ſuitable to their Abilities, and the Condi- 
tion in which God has placed them; and 
much might all improve by this Exereiſe, 
if all would do their Duties faithfully. 
But in Points which concern the Govern- 
ment of Men, we muſt always take our 
Meaſures from obſerving, what in Fact 
they generally are, not from what in Rea 
ſon they ought to be; and in this View of 
the Caſe, pray tell me, What are thoſe 
great and viſible Effects from the private 
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Uſe of the Scriptures, that ſuperſede the 

Neceffity of publick Inſtruction ? Go s 

the Men of Pleaſure, or the Men of Bu- 

_ fines; ſearch from the Palaces of the 
Great to the Cottages of the Poor, and 


what will you find? Why a Bible, it may 


be, Tet up in their Houſes as a Piece of 


common Furniture, hut little Uſe made 
of it, more than no. and then on 4. Sum- 
day Evening, if even this by many is not 
_ thought à great deal too much Time 
was When The Scriptures were held in 
greater Eſteem, and che reading of ther 
was müch practiſed in private Families ; 
but this was wWhilſt the Novelty of the 
Thing laſted. As 2 — 
common, and the Uſe of the Seriptures 
more general and familiar, it happenefl 
(as is uſtral in Ether Oaſes) that les Ac- 
count was made of them. By this Time, 
I think, they are well nigh thruſt out of 
Doors by a Variety of other Books, which 

(for the greater. Part perhaps) ſerve more 
for'Entertainmetlt tian Inſtrüction. This 

has introduced ſuch an Itch after Wit and 
Humour, and other Ormiments in Writ- 

ing, chat there 4 ſeatee' 2 W 1 
5 - wks 
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who can reliſh ſuch plain artleſs Leſſons 
as he finds in his Bible. Under ſuch a 
State of the World as this, it may then 
reaſonably be aſked, How much are Man- 
kind in general the better for the private 
Liberty of the Scriptures ?- The Bible will 
make us wiſer, if we will read it care- 
fully, and with Reverence, as becomes | 
the Word of God; but if we throw it 
aſide as Lumber, or call it in only to the 
Relief of a few heavy Hours, what can 
it profit us? Some uſeful Rules of In- 
ſtruction we may receive; ſome awaken- 
ing Reflections the Scr iptures may admi- 
niſter to us, tending to encourage us in 
well- doing. This may be: But the Point 
is, What can ſuch a careleſs, and as it 
were caſual, Uſe of the Scriptures do to- 
wards enabling Men, without farther 
Felp, to ſettle a Scheme of Religion to 
themſelves? He that would learn Chri- 
ſtianity from the Scriptures, „ muſt (as 
St. Paul ſpeaks): give bimſelf . whally. o 
them. He muſt: read them diligently, 
meditate upon them frequently: He muſt 
compare Place with Place, and call in the 
more Dein and eaſy False to help out 


& Te 
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the Senſe of the obſcure. It is not to be 
expected that a great many ſhould take 


thus much Pains, but ſome muſt; and by 
the Labours of ſuch it muſt: be that others 


profit, who want either Abilities, . or In- 


clination, or Opportunity, for ſuch an _ i 


1 iy 
The Truth is, that. study and Medi- 


tation is a Way of Im provement for 
which the Bulk of Mankind are by no 
Means fitted. Men of Parts and Leiſure 
may do much for themſelves; but the far 
greater Number muſt have Knowledge at 
a more eaſy Rate, or they muſt go with- 
out it. This is not oftener a Crime than 
it is a Misfortune. As we have Souls to 

be ſaved, ſo we have Bodies to be pro- 
vided for; and what can you expect from 
thoſe who by their Condition are born to 
Labour? Is it a Time when their Chil- 
dren are crying for Bread, to ſit them- 
ſelves down to read their Bibles? God re- 
quires no ſuch hard Meaſures, but hath 
provided for them the Miniſtry of his 
Word, by which that Spiritual Suſtenance, 
which they are not able to gather for 
N comes ag prepared to their 

Hands, 
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Hands, and Millions are every Day for- 


niſhed with the moſt uſeful and n 
Knowledge, who would otherwiſe have 
gone out of the World as . almoſt 
as they came into it. 

All this ſhews the great Goodie: ef 
our Saviour in appointing a ſtanding Mi- 


niſtry; and the Obligation that lyes up- 


on all Chriſtians to attend upon their 
Inftructions; for all may improve by it, 


from the greateft to the leaſt, if they 


come prepared with a ſerious and an he: | 
neſt Mind. No Man ſhould think him 


elf fo wiſe or ſo good as to be above In. 


ſtruction. If Knowledge i is perfect, ſome- 
thing may be yet wanting to touch he 
Heart;-or if we have already made a e nũi- 


derable Proficiency in a good Life, wemay 8 


ſtill be growing, and going on to Ter- 
fection; to which the Attendanee upon  - 
Inſtruction will always be an uſeful In- 

ſtrument. If we learn nothing, we may 

receive ſuch Hints as will enable us tn 
improve upon our -own Stock. N Man 
is fo much a Fool, if he talks but com- . 


mon 'Senſe, dut chat a wife Mati my 


the better for him. 
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1 will. beg Leave to add to all this, that 
ſamething is due ta thoſe about us, ag 
well as to ourſelves, You, perhaps, may 
think your Time would be better em- 
ployed "Of ſtaying at Home to read the 
Scriptures, or ſome other uſeful Book, than 
by going to Church to hear a Sermon: 
But will not this Excuſe ſerve your next 
Neighbour as well as you? Every Man. 
| ſtands as an Example to his Neighbour ; 
and wiſe Men, above all others, are bound 
to make themſelyes Patterns of good 
Works, becauſe their Examples came 
with a more commanding | Force. So.it is. 
as to every Thing which in common Eſti- 
mation Paſſes as an Equivalent to Wiſdom 
a8 5 Riches, Honour, Power. Perſons of 
Rank and Diſtinction may do much to- 
wards bringing Religion into Credit and 
Eſteem; and ſo may Heads of Families, 
(ho are all wiſe and great within their 
reſpective Spheres) if they will obſerve a 
proper Behaviour themſelves. But if when 
the Wife and Family are ſent to Church, 
N the Maſter ſhall ſtay at Home, or ga 
Abroad after his Buſineſs or Pleaſures, 
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90 8 old Reproach upon Religion, that i it js a a 
Trick of Knaves 'to impoſe upon Fools. 
This Sort of Conduct places it exactly in 
that Light; which is not the Way to 
procure it Reverence, but to make it 
odious; and when a Contempt of Religion 
gets into Families, it will be very ſenſibly” 
felt. I can therefore give no Account why, 
any ſerious well meaning Chriftian ſhould p 
make light of attending upon the preach-. 
ing of God's Word (how mean ſoever the | 
Inſtrument may be by whom it is admi- 
niſtred) otherwiſe than by ſaying that 
what ſome Men do through a vicious or 
unbelieving Mind, others are inſenſibly . 
drawn into by Cuſtom and Faſhion; 
which ſhews a Careleſſneſs at leaſt about 
Religion that ought to be amended ; fot 8 
what are Cuſtoms and Faſhions to a re- 
ſonable Man, when they come to inter- 
fere with the Law of God and the Duty 5 
of a Chriſtian? Such as theſe ſhould _ 
conſider that they are accountable to GS, 20 
not only for the Loſs of the Opportunities ; 
of Improvement to themſelves, but in 4 3 
Degree for all the bad Effects of that Ou- 
ſtom under which they are willing to 
ſhelter 
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ſhelter themſelves: For who make Cu- 
ſtom, but they who ſet the Examples? 
Nor are theſe Effects light or trivial; they 
are the Corruption, the Licentiouſneſs, 
the Infidelity of theſe Times, which, as 
in the Beginning of them they lead Men 
to neglect Inſtruction, ſo they owe their 
Progreſs and chief Support to that very 
Neglect. Mens Vices naturally make them 
hate Rebuke; and when by the want of 
this they are put out of the Way of 
Thought and men J _y yrom _ 
from bad to worſe, © + 
If there are any whe want InfiroRtion | 
more than others, they are thoſe of the 
younger Sort; for they are moſt under the 
Power of Temptations, . Thoſe who have 
had the Advantages of a ſober Education 
may be ſuppoſed to be already furniſhed 
with ſuch-a Stock of Knowledge and Vir- 
tue as is neceſſary to a good Beginning; 
But there is a Time when every Man muſt 
be left to his own Conduct, and when it 
will be hazardous whether he takes ſafe | 
and prudent Courſes, or runs out into 
fooliſh and extravagant Ways. Suppoſe 
now a ©9000 Man {ent PP. to Town, to 
learn 


Worſhip 


ing thoſe good Begi 


cations from Buſineſs to acquaint himſelf 
uith bad Company, who will plunge him 
at once into all len ang 
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lein a Trade or a Proſeffion. ds 
| he may find Uttho Regard paid tb Gads 
in the Family where he lives; 
and he will quickly obſerve, as he gots 
more Knowledge of the World, that ge- 
ing to Church is grown to be an un- 
ſhionable Thing. The Conſequemee f 
this will be, that inficad of” ſpending hi 
Sundays as he ought to do, and improv- 
innings Which ht 
brought with him from his Parents and 
Governars, he will make Uſe of thoſe V+ 


this the Man. tina Unbeliover . Chia. 


nity has Evidence enough to ſatisfy all 


reaſonable Men who will give themſelves 


Leiſure to conſider it: But if a Man wil 


have his Ears open to every Buffoo that 
feoffs at Religion, or every grave Atheiſt 

that diſputes | againſt it, and will never 
enter into a Church to hear it ſeriouſly 
and ſoberly defended; it will beim poſfible 


that Faith ſhould ftand its Ground. There 


is no Evidence for the Goſpel that will 


conquer 
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conquer thus much Partiality, nor was it 


fit that there ſhould be any ſuch. , 
What is true of the publick Faith, is 


as true of the publick Virtue: Or if you 


want Conviction, look among the nume- 


rous Swarms of thoſe; about this City, 


who inſtead. of repairing to their Pariſh 
Churches, ſpend the Lord's Day in ſtrol- 
ling about the Fields, or in frequenting 
diſorderly Houſes, and ſee what Sort of 
Morals you will find among them. If 
this were a general Caſe, the Miſchief 
would be general; and it is plain, that 
every ſingle Man who neglects his Duty 
in not paying that Regard to the Religion 
of the Lord's Day, which, as a Chriſtian, 
he is bound to pay, contributes his Share 
towards making it general: For if one 
Man may be excuſed, Hundreds and 
Thouſands may be excuſed as well as he. 


Nor is the Evil likely to end in one, or 


in a few Inſtances; for evil Cuſtoms 


ſpread apace, and ſlide down with great 


Facility from the higheſt to the loweſt 
Orders of Men, Cuſtom, which all Men 
feel, weighs more than Reaſon, which 
few attend to; and when any: Practice 

IL e falls 
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falls in with the vicious Inclinations of 


Men, it is Encouragement enough that 


their Betters do it before them. 


This neceſſary Connexion that there is 
between the religious Obſervance of the 


Lord's Day and the publick Virtue, na- 


turally brings it under the Authority of 


the Chriſtian Magiſtrate; who has a 


Right to take Care of the publick Vir- 
tue, for the publick Safety's Sake. The 
Religion of a Country is a Country's 
beſt Security; and the Magiſtrate, a8 
Chriſtian, may, and ought to ſupport 


common Morality upon Chriſtian, Prin- 
ciples, and by Chriſtian Methods; 


which are in themſelves the very beſt 
Methods he can purſue. He may there- 


fore oblige all his Chriſtian Subjects, un: 
der penal Laws, to join themſelves with 


ſome Communion for publick Worſhip an 
the Lord's Day; and lay a Reſtraint upon 
all ſuch Occupations, as interfere with, 
and draw Men off from, their Attendance 
upon publick Worſhip. This is no En- 


croachment upon Conſcience; for every. 


Chriſtian may be preſumed to think him- 
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| dani God in one Communion or ano- 


ther: And if it is no Encroachment up- 
on Conſcience, it can be no Invaſion of 
Civil Liberty; for Civil Liberty always is, 


or ought to be reſtrained by Conſcience. 


Upon this Principle our Laws will be ju- 
ſtifled, which forbid Men the Exerciſe of 
their ordinary Callings on the Lord's Day; 

for if Tradeſmen might be allowed to 


open their Shops, and Traffick and Com- 
merce were to go on freely on Sunda 56, 


25 on other common Days; it is to be ap- 


prehended that moſt Men would find very | 


little Leiſure to go to Church. So it is as 
to Paſtimes and Recreations; which, there. 


fore, Civil Laws have a Right to reſtrain 


within due Bounds; arid ſubordinate 


Magiſtrates cannot in any Way more pro- 


perly expreſs their Concern for Religion, 
than in ſhewing a proper Regard to the 


Spirit and Intention of ſuch Laws them- 


ſelves, and taking Care that the Breach 


of them, in no remarkable Inſtance, be 


ſuffered to paſs without Correction. It is 


not a proper Token of ſuch Regard (give | 


me Leave to ſay) when the Lord's Day is 
Jngled out for Travelling, or other ſecular. 
L 2 * 
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Employments. This! is grown to be a very 


cuſtomary Thing; and the Conſequence | 


we may naturally expect from it is, that 
ip a little Time we ſhall ſee common Car- 


riers and Waggoners paſſing and repaſſing 
on the Lord's Day, with their Wares and 
Merchandizes. If this ſhould happen; 
with what Decency can Magiſtrates in- 
terpoſe to correct ſuch Diſorders? It j is not 
ſurely leſs excuſable to tranſgreſs for Gain, 


than to offend out of mere Wantonneſs. 


But the great Hindrances of Religi 
ous Duties, lye frequently within pri- 


5 yate Walls, where human Laws gan- 
not reach. In theſe Caſes, Conſcience 


ſhould ſerve inſtead of Law. When . 


vate Bujineſs, or private Diver/jons, | or 
private Ceremony, are ſuffered (cuſtoms- 


rily) to encroach upon the Duties of the 


Day, all reaſonable Men muſt condemn 
them as unlawful; but when the Duty of 


the Day is over, there are many "who 


think that they have a Right to diſpoſe of 
their Time as they pleaſe. I will not go 
ſo far as to ſay, that any Action, in itſelf 
innocent, is ſimply and abſolutely unlaw- 


ful on the Lord's Day; but I think that 
letting 
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letting ourſelves looſe to Recreatiotis of 


any kind that call the Mind off- from all 


ſerious Thought, or border nearly upon 
a vicious Exceſs, is quite inexcuſable. In 
the firſt Place, it is not ſafe; for Liberties 
grow by Indulgence, and inſenſibly ſteal 
up from leſs to greater. I may venture to 
ſay, that expoſing Goods to publick Sale; 
is at leaſt as innocent as ſome Diverſions 


which are allowed in many Families on 


the Lord's Day; yet our Laws forbid it: 
And with Reaſon. Why? why becauſe, 
when a Breach is once made, and an In- 


let is given to Worldly Buſineſs; no one 


can tell where it will ſtop. To aflign 
Part of the Lord's Day to Buſineſs, and 
Part to Religion, would be like ſetting up 


two Rival Powers; where, each induſtrious 


to inlarge its Boundaries, the ſtronger 
w_— by Degrees, ſwallow up the weak- 


We all know which draws ſtrongeſt 
with moſt Men, this World or the next; 
and therefore the ſafe and prudent Way in 
this Caſe, was to ſuffer no Competition, 


It was eaſier and better for the Law to 


take away the Snare, than to watch to 


keep People from running into it. The 
te 3 publiek 
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them, recommend to us the Exerciſe of 
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Direction for private Wiſdom in like Caſes, 
When Recreations are apt to encroach too 
much; ſtop them in the firſt Inſtance, and 


you may be ſecure they will do no Harm, 


You would think it prudent to a& thus 
in other Caſes. If a Man was afraid of 
the Plague; he would never ſuffer the in- 
fected Thing to enter into his Doors: 


And where, I pray, is the Hardſhip? Is 


it reaſonable that Men ſhould be debarred 
the Means of their neceſſary Suſtenance 
for one Day in ſeven; and not reaſonable 
that they ſhould ſuffer the like Reſtraint 
in Matters of Recreation? It were much 
to'be wiſhed, that ſome Kinds of Diver- 
ſion were leſs in Vogue than they are, even 


on common Days: But it ſhews a Degree 


of Fondneſs not to be juſtified, if we can- 
not forbear on ſuch Seaſons, when even 
commendable Employments are publick 
Offences, and Authority calls upon us to 


attend to better Things. The private 


Tranſactions of Families, as J faid juſt 


now, are not within the Reach of publick 


Laws; but our Laws, if we will mind 


the 
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Prudence, under the Direction of an ho- 


neſt and ſerious Mind, will eafily ſhew us 


| how to make the proper Diſtinctions. 
I do not. wonder at a free Indulgence 


even of publick Diverſions of all Kinds 
on the Lord's Day in Popiſh Countries, 
where People are bred up under an Opi- 
nion, that the whole Virtue of Religious 


Worſhip lyes in the naked Act of ſaying 


over ſo many Prayers. If this was right, 
the Work done, it would be of no Signi- | 
fancy what went before, or what fol- 


lows after, ſuppoſing that Men kept them- 


ſelves barely within the Bounds of Inno- 
cency. But the ſounder Notions which 


obtain in Proteſtant Communions, direct 


to a different Kind of Behaviour. We 


ſay, (and we ſay rightly) that outward 
Acts of Religion are of no Value, any far- 
ther than as they ſuppoſe an honeſt and a 
good Heart, or help to make one. If a 
Man fays his Prayers as a Thing of Cu- 
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the Duties of Piety, privately ® as well . 


publickly. Theſe Things may be run up 
to too much Preciſeneſs, no doubt; but 
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5 ſtom only, it is not Religion: If be re- F 


ceives the Sacrament often, and does not 
mend his Life, it will avail him nothing, 
Now I would aſk any reaſonable Man, 
what Conſtruction will ariſe when a Per- 
ſon comes to Church, and brings his Fa- 
mily with him (perhaps) on a Sunday 
Morning; and ſhews by his Behaviour all 
the reſt of the Day, that he has not one 
ſerious Thought about Religion, or any | 
Thing that has the moſt diſtant Alliance 


to Religion? A Form of Religion is ea- 


fily put on; what affects the Heart is not 


_ preſently laid aſide. If a Man worſhips 


God with Seriouſneſs and Devotion, and 
comes away from Church with good Im- 


preſſions on his Mind, he will find him- 


ſelf more diſpoſed to go into his' Cloſet, 


and, when Religion hath had its Turn, to 
_ relieve himſelf by ſober Converſation with 
his Family, or with his Friend, than to 
ſit down to a Card Table. And therefore 
to thoſe who aſk, Where is the Offence? 
IT anſwer, not in the mere Act, but in 


the Habit; and in the Conſtruction that 
hangs upon it. The Thing, you ſay, is 
lawful, Be it ſo. What 1 is lawful may 

no 
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nat be expedient; which is always the 
Caſe, when by allowing ourſelves in 
Things lawful, but on no Account neceſ- 
fary or uſeful, we bring our own Virtues 
into Queſtion, and deſtroy the Force of 
a good Example. 

In the Uſe of Things in themſelves. i in- 
different, Regard ſhould always be had to 
the Opinions of others, ſo far as not to 

give Offence, when it may as well be a- 
voided,” At preſent, the Abuſes I am 
ſpeaking of are generally offenſive to the 

more ſerious Part of this Nation, and will 
be ſo, till the Spirit of Religion is worn 
out among us; for the Offence. is =" 
founded in ſuperſtitious Notions, bat in' 
the Reaſon of Things. A ſerious Con- 
cern for Religion, naturally makes Men 
induſtrious to improve all Means to the 
beſt Advantage; and will not ſuffer them 
laviſhly to throw away thoſe Opportuni- 
ties, which, if properly employed, would 
help them forward in a virtuous Life: 
And therefore, whenever it is obſerved 
that a Spirit of Careleſſneſs prevails, and 
that Men are induſtrious, not to do as 


much, but as little as they on to ſhe r 
| their 
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their Reſpect to Religion, the Preſumption J 


will lye, that the Senſe of Virtue- is but 


cold; and that whatever Forms are kept | 
up for outward Decency's ſake, there 1 Is 
very little of Seriouſnels at Heart. 


When Men obſerve a e's 


ere ſcience in reſpect of the Duty 


bodf the Lord's Day, it is to be 
hoped that they will not think it burden- 
ſome to pay a due Regard to other Sea- 


ſons appointed for the Worſhip of God; 
the next of which are our yearly Fats 
and Feſtivals. Theſe have both of them 
this in common, that they are Calls to 


God's publick Worſhip: But as our pub- 
lick Faſts have this in them ſpecial, that 
they are alſo Calls to Religious Abſti. 
nence; ſomething I would fay very briefly, 
to ſhew how far Religion is concerned in 
this Practice; that Chriſtians may act up- 
on ſome reaſonable Principle, when they 
eat, and when they abſtain; when they 
regard a Day, and when they regard it 
=: 5 
It ſhould be obſerved! in the firſt Place, 


chat ai is not a Cuſtom peculiar to 
Chriſi. 
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Chriſtian ity 3- z- for we read of it in the old 


| Teſtament as well as in the new: And if 


we will conſider the Occaſions on which 
it was uſed, we ſhall cafily diſcern what. 


was propoſed by it. Now this you may 


conſtantly obſerve: That whenever Men 


were in Diſtreſs; whenever they were 
awakened by any Accident into a Senſe - 
of their being under God's Diſpleaſure; 
whenever Good ſeemed diſtant, or Evil 
threatened near at Hand: In a Word, 
whenever they ſtood in more than ordi- 
nary Need of the Protection of God's Pro- 
vidence, or the Comforts of his Grace; 
theſe were the Seaſons for Faſting: Which 
evidently imports that ſome Virtue, ſome 
Efficacy, was conceived to belong to it as 
a Means to avert God's Anger, and to 
engage his Goodneſs on their Behalf. 
Wherefore have we faſted (fay the Jews). 
and thou ſeeft not? * Why were they a- 

_ aſtoniſhed that God had not regarded their 
Faſting, but from a Belief that Faſting was 
an acceptable Service? AndReaſon enough 
was there for this Belief, ſuppoſing. Faſt- 
ing to have been as it ought. For the Old f 
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5 Tetamelt contains many Evidences of 
God's approving this Service; as in par- 
ticular that well known Paſſage in Joel, 

Chap. i. Y 14. Sanctiſy ye a Faſt, call a 
folemn Aﬀembly, gather the Elders, and 
all the Inhabitants of the Land, &c. And 
that we may not think the Propriety of it 
to be leſs under the New Teſtament than 
it was under the Old, our Saviour has 
given, Rules * about Faſting, _ and his 
| Apoſtles practiſed it; of which v we 545 


os, 


if aid, that when certain T cher; that were 
af Antioch, had received a Command from 
the Holy Ghoſt to ſeparate Barnabas and 
Saul for the Work of the Miniſtry, they 
fa ed and laid their Hands on them; J 
which was the conſtant Manner of com- 
mending Men to the Grace of God, on all 
ſolemn Occaſions, as we may ſee, As xiv. 
23. St. Paul tells us, that he was in Fal. 
ings often, 2 Cor. xi. 27, and Chap. vi. 5. 
that he approved himſelf to God, among 
other Things, by Faſtings. So that, up- 
on the whole, there can be no Doubt but 
that to deſpiſe Faſting as a mere Superſti- 
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ion, is one Extream in this Caſe that 


ought to be avoided. 
When and whence this Practice had its 

Beginning, it is very hard, if not impoſlible, 

to ſay with Certainty. It is very probable 


it might originally have taken its Riſe, not 


from any divine Precept, but from the na- 


tural Correſpondency it has with a State of 


Sorrow and Humiliation. But what is cer- 
tain in this Matter is, That on the great 
Day of Attonement, when the Prieſt, once 
a Year, was to make a Sin-Offering for all 
the People; the Fews were expreſsly com- 
manded to hold a Faſt. The Law to this 


Purpoſe is to be found, Levit, xvi. 29, 


and runs in theſe Words. And this- all 


be a Statute for ever unto you, that on 


the ſeventh Month, on the Tenth Day of 
the. Month, ye ſhall affiit your Souls, and 
do na Wark at all — For on that Day the 
Prieft ſhall make an Attonement for you 
to cleanſe you, that ye may be clean from 
all your Sins before the Lord: 
a Sabbath of Reſt anto you, and ye ſhall 
ffi Hour Souls by a Statute for ever. In 
this Paſſage the diſtinguiſhing Marks of a 


moſt ſolemn Faſt are ſet down. They 


Were 


It ſhall be 
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were to reſt from all Manner of Labout; 
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as on the Sabbath; and they were to ab- 
ſtain from Meat and Drink, and all other 
Pleaſures whatſoever, This is ſignified by 
the Phraſe, ye /hall ict your Souls ; for 
affliting the Soul, in the Scripture Lan- 


2 guage, ſignifies Faſting and Self- Denial, as 


appears from 1/aiablviii. 3. Wherefore have 
we faſted and thou feſt not? W Berefore 
bave we ArrLI TED OUR SOUL, and thou 
taleſt no Knowledge? Again, 5. It 
fiich a Faft as T have choſen? a Day for a 


 Manto AFFLICT His Sour? The Word 


Soul, in both theſe Places (as in many 
other Parts of Scripture) denotes the ſen- 
ſitive Part of Man, which is afflicted by 
F aſting; not the Mind, or rational Part, 


which is afflicted by Sorrow and Com- 
punction; for this kind of icking the 


Soul (which is indeed the Sacrifice of 4 


broken and a contrite Heart) God would 


not have deſpiſed, Now the Fews having 
ſo plain a Law for faſting on this great 


and ſolemn Occaſion; it is natural to BY 


poſe that they transferred this Practice to 
all other Occaſions, both publick and pri- 
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to hu mble themſelves before God. And | 
that this was proper and uſeful, and that 


God approved it, we have already ſhewn. 
But it is carefully to be obſerved ; that un- 


der the Fewiſb Law, Faſting had not the 


Force and Virtue of an Inſtitution, any 
otherwiſe than as it ſtood connected with 


| the great Day of Attonement; becauſe this 


was the only Day on which they were 
commanded to faſt by a Statute for ever. 


Faſt they might, and did, upon diverſe 


Occaſions, befides this; but as the Humi- 
| lation of ſuch Seaſons was a free and vo- 
luntary Service, ſo was the Faſting that 
attended them; inſomuch, that if they 


had omitted Faſting on ſuch Occaſions, - 
though their Services might have been leſs 


perfect, and therefore leſs effectual to the 


Purpoſes intended, yet they could not 
have been charged with a formal Viola- 


tion of the Law of Moſes. 


This Obſervation will help us to deter- 
Mine the Obligation to faſt, as it now 
ſtands under the Goſpel Diſpenſation. 
With Faſting, conſidered as an In/titution 


of Moſes, it is plain we have nothing to 


do: Conſequently, the 9 to Faſt 


Cannot 
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Cannot be ſtronger upon a Chr iſtian, than 
it was upon a Few, with reſpect to thoſe 
other Faſtings which the Fews cuſtomayly 
obſerved, but which the Law of Moſes pre- 
_ ſcribed not; unleſs our Saviour, by his 
Authority, hath made it a poſitive Inſti- 
tution; which does not ſeem to have been 
the Caſe. The only Place in which our - 
Saviour hath ſpoken to the Point, is Matt, 
ix. 15. where the Diſciples of John ob- 
| jet to Chrift, We and the Phariſees faſt 
OFTEN, but thy Diſciples faſt not. Of 
"what Sort of Faſting do they ſpeak? Of 
their voluntary Faſting, no doubt; for the 
Law of Mqſes did not oblige them to . 
often. Our Saviour anſwers, that though 
they did not now faſt, yet the Time was 
coming, when they ſhould faſt. Can the 
Children of the Bride-Chamber mourn, as 
long as the Bridegroom is with them? But 
the Days will come, when the Bridegroom 
ſhall be taken from them, and then ſhall 
they faſt. In which Words Chrift inti- 
mates; that as to Matters of this Kind, the 
Diſpenſation which he was cone to in- 
troduce ſhould make no Difference. As 
uu they faſted "Rn. and ſo they might 
: f a8 
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as his Diſciples, when it ſhould become 
ſeaſonable ſo to do: Which was leaving the 


practice of Faſting juſt as he found it, a 
free and a voluntary Service; to be done, 


or to be left undone, as the Circumſtances 
of Times ſhould direct; not binding it 


upon them as a Goſpel Inſtitution. There- 


fore, though it will be a culpable Omiſſion 
in a Chriſtian to negleR Faſting at proper 


| Seaſons, in Conſequence of that general 


Obligation which all Men are under to 
| make the beſt Uſe of the Means and Op- 


portunities of Improvement which lye be- 
fore them; and to pay due Regard ta 


Rules appointed by the Church for Order 
and Edification; yet it will not be an Of- 
tence of the ſame Nature, as if he ſhould 


neglect to receiye Baptiſm, or to partake 


of the Communion, of Chriſt's Body and 
Blood, when he is called upon to do it, 
and has no reaſonable Impediment to keep 
him back. Theſe are Duties ſtrictly com- 


manded; and with the wilful Omiſſion of a, 


them the Obedience of a Chriſtian cannot 


ſtand, The other is a Practice approved 
and recommended as uſeful to the Purpoſes 
of Religion; not 1 upon as a conſti- 
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tuent Part of that Obedience which the 

1 requires as neceſſary to Salvation. 
Let us now therefore enquire, how 
* -Fafting comes to be uſeful to the Purpoſes 
. of BED on; of by what Virtue it is 
Service acceptable to God. And here it 
| _ bs plain, that the Virtue lyes not in the 

Work itſelf: For, as moral Agents, we 

mamiruſt be approved or diſapproved of God, 
1 Conſequence of ſome moral Quality; ; 
*but in Faſting (the Work only confidered) 
_ there is nothing morally good, or morally 
*1- evil: For, as St. Paul ſays, Neither if 
woe eat are we the better ; neither if we 
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[ 

| | eat not are we the worſe, Meat, there- 
| 

| 


fore, commendeth us not to God: * No 
more does Abſtinence, conſidered merely 
as Abſtinence. And this is the Nature of 
all external Acts of Worthip whatſoever; 

| chat, conſidered in themſelves, or ſeparate 
from all Relation to ſomething further, 
they are of no Value. God had com- 
manded Sacrifices under the Law; yet to 

© the Fews he faith, To what Purpoſe in "the 

"M, altitude of your S acrifices unto me?” 1 
am ful of” = Burnt ON Ne of Rams 
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and the Fat of fed Beaſts, and 1 n 
not in the Blood of Bullocks, or of Lambs, 
or of He Goats*? The Meaning is; not 


that Sacrifices, abſolutely, were unaccep- 


table to God, but, that God delighted not 
in Sacrifices merely for the Sacrifice Sake, 


And how indeed ſhould he? Think we 
that God eateth the Fleſh of Bulls, or drink- 
etb the Blood of Goats + ? In like Man- 
ner, with reſpect to Faſting ; God aſks by 


the Mouth of the ſame Prophet, Ts it 
ſuch a Faſt that I have choſen? a Day for 
** to aſſict his Soul? Ts it to bow 


down his Head like a Bull-ruſh, and to 
ſpread Sackcloth and Aſhes under bim? 


Wilt thou call this a Faſt, an acceptable 
Day unto the Lord}? God doth not 


condemn theſe outward Services; he doth. 


not reprove them for afflicting their Souls 
by Abſtinence and Self-Denial, nor for 


appearing. in the Guiſe and Faſhion of 


| thoſe who ſorrowed, by ſpreading Sack- 
cloth and Aſhes under them. . 1 Ok he tells 


«+ +4 Ah 


thing more; 2 they faſted and mour ned, 5 
and nothing came of i it; it ſhould nothing | 


* Jſaiah i. 11. 1 Harl. 13. + I/aiab bib 5: 
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avail them. What then were they to d6? 
You have it, Tjaiah | i. 16. Waſh ye, nale 
you clean, put away the Evil of your Do- 
ings from before mine Eyes, ceaſe to do 


Evil, learn to do well. Again ; ; Chap. Iviti. 


V 6. Is not this the Faſt that I have cho- 
ſen? to looſe the Bands of Wickedneſs, to 
undo the heavy Burdens, and to let the 
oppreſſed go free. — Is it not to deal thy 


Bread to the hungry? — When thou ſef 
| the Naked, that thou cover him, &c. 
| Theſe are plain Deſcriptions of that Re- 


pentance and Righteouſneſs towards God, 
'which the Scriptures, both of the Old and 


' New Teſtament, ſet forth to us as the 
proper Ground of our Acceptance to his 


Favour. So that whatever Virtue there is 
in Faſting, it muſt needs ariſe from ſome 
Relation it bears to Repentance and Righ- 
teouſneſs. And it hath, whenever there 
is any ſincere Meaning in it, Fir, the Re- 
lation of an Evidence, to ſhew the in- 
ward Sorrow of the Heart; which is Ln 


ciſely the Thing that avails with G 


When the Ninevites proclaimed a Fa 

upon the preaching:of Jonab, it is ſaid, 

that God repented of the Evil that be had 
| aid 


vr 
o 
8 2 b - 


. 
faid that he would do unto them, and be 


did it not. Why? not merely becauſe | 


they faſted; but becauſe God ſaw their 
Works, that they furned From their evil 
ay, Jonah iii. 10. God wants not any 
outward Evidence to ſhew him how the 
Heart is inwardly diſpoſed ; but Men do: 
And therefore when National Offences call 
for National Humiliation, publick Faſts 
are highly expedient; for they are a pub- 
lick Admonition, and a publick Example. 

Secondly; Faſting hath the Relation of an 
Inuſtrument, ſerving to promote and help 


forward Repentance; and to ſtrengthen 


and improve every virtuous Diſpoſition of 


Mind which Repentance produceth. Vir- 


tue is properly the Work of Reaſon, di- 
rected by the Law of God, and ſupported 
by the Expectations of a Life to come. 
By how much the leſs therefore Reaſon is 


diſturbed by Paſſion, by. ſo, much the 


more regular and certain will it be in its 
| Operations; and Virtue not only ſtand 
more ſecure, but extend itſelf more in 
every Reſpe in which it is capable of 
Growth and Improvement. Now this is 
the * Uſe of Abſtinence, to keep the 
hs; Body 
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Body under, and bring it into Subjeffion e * 
as St. Paul ſpeaks: To > witli that Few. | 


el which is apt to provoke and inflame 
ſenſual Appetite; to cut off the Opporty- 
nities of Sin and Vanity; and to brin 


ourſelves to a ſober, conſiderate, and de- 


vout Frame of Mind; and in this View 


there is a great deal to be ſaid to recom- 
mend the Practice. But if we imagine 
that there is in Faſting, or Auſterities of 


any other kind, a Virtue to attone for paſt 
Tranſgreſſions; this is not only a fooliſh, 


but a dangerous Superſtition. God hath 


given us (as free Agents) the Power of ſin. 


ning; but when we have finned, he hath 


not put it in the Power of any Creature in 


Heaven, or on Earth, to ſay what ſhall f- 
tisfy his offended Juſtice. It is his, and not 


' ours, both to puniſh and to forgive Of- 


fences committed againſt himſelf; and he 


hath told us, that there is no Attonement 
but the Blood of Chrift; no Means of Ac- 
ceptance to the Grace offered by this At- 
tonement, but fincere Repentance; which 


is like to go but ſlowly on, if Men ſhall 


once come to believe chat by e 


1 
710. ix. 271 4 
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to a certain ſtated Courſe of Diſci pline 


impoſed by a Prieſt, or voluntarily under- 


taken by themſelves, they /hall have Peace, 


though they walk in the J. nee of 


their own Hearts *, 
From the whole then of what hath been 


ſaid, it appears, that Religious Abſtinence 
is a Practice very fit to be encouraged in 
the Chriſtian Church. For what if our 
Saviour hath not bound it upon us as an 
indiſpenſible Law ? Is it not enough that 


he hath recommended it to us as expe- | 


dient in its Seaſon ;z and that in the Na- 
ture and Reaſon of the Thing it appears 
to be an Inſtrument ſerving to an holy 
Life? It was upon theſe Accounts that 
the Apoſtles took it up immediately. after 

his Departure; and that it became a Part 
of the Diſcipline of the Church in the 
pureſt Ages (from whence it has been 
continued ever lince) to ſet apart certain 
Days and Seaſons in the Year, as Times of 
Faſting ; that Chriſtians might not want 
frequent Calls and Admonitions to retire 


from the Buſineſs and Pleaſures of the 
World, and to youu" . up to Re- 


Deut. xxix. 19. 
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ligious Exerciſes. It is certain that Popery | 


has grafted many Superſtitions upon this 


Practice; but this is not a Reaſon why the 
PraQtice ſhould be laid afide, It was the 
Wiſdom of our Reformers to diſtinguiſh 


the Good from the Bad; to pare off thoſe 


Excreſcencies which had grown out by 


Time, and were the Effects of a fickly 
and diſtemper'd State of Religion ; but 


cautiouſly to withhold their Hands from 


touching any Thing, the Want of which 
would diminiſh from its Perfection and 
Comelineſs. In this View it was, that 
the Order of F aſting was preſerved in out 


Church. That it is little attended to, is 


owing, not to the Virtues of the TiO 
but, to a general Decay of Religion; a 


warmer Senſe whereof till it ſhall pleaſe | 
God to raiſe up among us, there can be 
little Hopes that Faſting will recover its 


ancient Eſteem. Nor would I propoſe 


the Practice of the ancient Church, in all 


the Circumſtances of it, as a Pattern for 


all Ages. The Abſtinencies of the firſt 
Chriſtians were frequent and ſevere; and 
it muſt be ſaid, that there was great Need 
of them, when the Church being . 
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to conflitit Perſecutions, an uncomm 
Degree of Fortitude and Mortification t 
the World was neceſſary for their Support. 
But if the Severities of Abſtinence are not 
always neceſſary, the Thing itſelf will bo 
always uſeful and proper, in a Degree ſui- 
table to our Conditions and Circumſtances, 
And if ſo much Regard fat leaſt) were 


paid to our Seaſons of Abſtinence (that of 


Lent in particular) that you ſhould ſee 


5 Chriſtians reſerved in their Diverſions, and 
frequent in their Attendance upon the 


publick Duties of Religion (which uſed 
to be the Way in more reaſonable Times) 
as this would be ſhewing a decent Reſpect 
to publick Authority, ſo there can be no 
Doubt but Mankind would be an 
biy the better ER - 


Iam bent to conſider out 


yearly Feftivals; which were Fr 
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taken up (as our Faſts otigi- 


nally were) from the like Uſages among 


the Fews. To what Purpoſe, our Laws 
will beſt ſhew; which tells us, it was 70 


call Men to the REMEMBRANCE — of 
Almighty God's great BENEF1Ts — And 


in 
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in remembrance hereof, to render unto 
HIN moſt high and hearty Thanks, with 


Prayers and Supplications for the Relief of 


ell our daily Neceſſities, It is added, That 
the Times appointed ſpecially for theſe 


Works, are called Holy Day s — for the 


Nature and Condition of thoſe HoLy 
Wok ks wherewith God is to be. honoured, 
and the Congregation to be edified, where. 
unto ſuch Times and Days are ſanttified 
and hallowed, that is to ſay, ſeparated 


from all profane (or common). Uſes, and E 


dedicated and appointed NOT UNTO AT 


SAINT OR CREATURE, but ONLY unto 


God, and his true Worſhip *. From theſe 
Words we may obſerve, that (in the In- 
tention of our firſt Reformers) - Holydays 
are not ſet apart in Honour of 1H 
SAINTS, conſidered as Objects of Reli- 
gious Adoration; but, to the Honour of 
Gop, whom we praiſe and bleſs for his 
Mercies vouchſafed to us by his Saints; 
whoſe Lives are ſet before us as Enſamples 


of Virtue and Godlineſs. And in this Spi- 
rit it is, that all our publick Prayers on 
ſuch Occaſions, are drawn uP, as l A 


5. 6. dw. VI. Chap. 888 
one 
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one muſt have obſerved, who has read 
over the Common-Prayer Book with an 
ordinary Care. Some Chriſtians object 
againſt this, becauſe it is not commanded. 
To which I anſwer, That a divine Pre- 
cept was in no wiſe neceſſary. For in ap- 
pointing Feſtivals, the Church only pro- 
vides us with Opportunities for the Exer 
ciſe of Publick Worſhip; with this Cir- 
cumſtance of Diſtinction peculiar to thoſe 
Days, that our Prayers are then directed 
to be offered up under the ſpecial Remem- 
brance of ſuch Mercies, or in View of 
ſuch Examples as, if conſider d, will quick- 
en our Piety, and help to'make us the 
better Chriſtians, ' And what is there in 
this that Men ſhould condemn, or which 
| God will not approve? You will ſay, 
perhaps, that St. Paul blames the Galati- 
ans for obſerving Days, and Months, and 
Times, and Years *. So he does: But 
pray mind how this Chargs; is e 
are known of Ged, how turn 2 again to 
the weak and beggarly Elements, where- 
omg ye Au. en fo be in JO 
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The obſerving theſe Days, and Months, 
and Times, and Years, you ſee, was con- 
fidered by the Apoſtle as turning again to 
that State of Bondage from which the Go- 
ſpel had ſet them free; 1. e. as a turning 
again to Judaiſin; as appears by compa- 
ring 3, and 5, of this Chapter; where, 
to be under the Elements of the World, 

(which he here calls wea and beggarly) 
and to be under the Law, are uſed as Ex- 
preſſions importing one and the ſame 
Thing. Therefore the Feſtivals, by the 
Obfervance of which they muſt be under- 
ſtood as returning to the Law; could not 
be Chriſtian Feſtivals, but were Jewiſh Fe- 
ſtivals. To obſerve a Jewiſb Feſtival out 
of Conſcience to that Feſtival, was to de- 

clare the Law of Moſes ſtill in Force; and 
mixing Judaiſm with the Religion of the 


Goſpel. This was what ſome Teachers 


preſſed upon the Chriſtians of thoſe Times, 
but which the Apoſtle condemns as an 
Encroachment upon their Liberty in 
| Chrift But ſurely the obſerving Days ſet 
apart in Memory of Chrift, or in Memo- 
ry of an Apoſtle (if there were any ſuch 


Feſtivals of fo carly a Date) could not 
: | 1mport 
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a ure a returning to the Law; nor can 


any good Account be given why the 
Apoſtle ſhould have treated them as weak 


and beggarly Things. The Tewiſh Rites 
were, by the Apoſtle, termed weak and 


beggarly, conſidered as appertaining to 
that CovENAN T which was weak and 
beggarly in Compariſon to that Covenant 
of which CHRIST was the Mediator, 
But a Cuſtom borrow'd from the Few:/h 
Worſhip, and adapted by Chrift into his 


own Worſhip, is no longer to be conſi- 


der'd as appertaining to the Oeconomy of 
Moſes, but as appertaining to the Oecono- 
my of Chriſt, Therefore the Obſervance 


of ſuch a Cuſtom cannot be underſtood 


as a returning back to the Law of Moſes; 


for it is obſerved not as the Law of Mo. 


ſes, but as the Law of Chriff. I ſay, as 
the Law of Chriſt. For though Chri/t 
directly commanded them not, yet fo 
long as there is in them a natural Ten- 


dency to ſet forward the Faith and Piety 


of the Goſpel, and ſo long as they are ob- 


ſerved not as Few:/h, but as x/eful and 


profitable Cuſtoms; they are virtually 


Chr! 27 $ Law, by that general Maxim of 
the 


Morning, that they mel. follow flrong 
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the Goſpel (which is alſo a Maxim of 


common Senſe) that all Ti hings ſhould be | 


done to Edi ification. ' 


No ObjeQtion then can Ie ind ha | 
Obſervation of Chriſtian Feſtivals upon 
the foot of Scripture- Authority; nor yet 


| upon the foot of Reaſon, conſider'd as di- 


recting us to Things in themſelves uſeful 
and profitable. But if, inſtead of attend. 


ing to thoſe good Effects which ſuch Ap- 


pointments ought in Reaſon to produce; 
we will conſider only thoſe bad ones of 


which they are many Times made the 
Occaſion, great Prejudices may be raiſed 


by many, turn'd into Seaſons of Licenti- 


doduſneſs and Exceſs, is a notorious and a 


ſhameful Truth; which gives a Handle, 


which thoſe who diſlike this Part of our 


Eſtabliſhment, never fail to make the 
moſt of. But let the Objection reſt, where 
it ought to reſt; not upon the Appoint- 


ments themſelves, but, upon thoſe who 


are guilty of ſuch Abuſes. The Caſe was 
not better among the Jews, who, as the 
Prophet complains, rofe up early in the 


Drink, 


Of Fes TIVALS. 


4 


Wine enflamed them; and the Harp and 
the Viol, the Tabret and Pipe, and Wine 


were in their Feaſts, but they regarded not 


Operations of his Hands *. No doubt the 
Wiſdom of God foreſaw theſe Abuſes; 
and yet, theſe Abuſes notwithſtanding, he 
appointed them Feſtivals; which ſhould 
have been a little better conſider d by thoſe 
who have inſiſted upon the like Abuſes 


Expediency or Lawfulneſs of our Feſti- 
vals. They were not, you ſee, of that 


is to be ordered which may be perverted 
to a wrong End? If we conſider what 
Uſe Multitudes make of the Reſt of the 
- Sabbath, it muſt be acknowledged that 
they would be much better employed, if 
they were ſent to work in the Field. Will 


you therefore plead that the Lord's Day 
ought to be aboliſhed, and preſcribe that 


all Men ſhould be KEPT apo to * 
4 * > Jfainh v. 1 


Drink, and continued until Night, till 


the Work of the Lord, nor confider'd tbe 


among ourſelves as a Reaſon againſt the 


Weight with God; and why ſhould they 
have more Weight with Men? Or what 
will there be left for us to do, if nothing 


bour, 


* 
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have,. whether you had Feſtivals, or vive 
ther you had none. If Religion had not 


miniſtred ſuch. Opportunities, Civil dale 


muſt; for Men are not to be uſed worſe 
than Beaſts. Let any reaſonable Man. 
judge then which are moſt proper, Vacz- 
tions from Labour appointed for Idleneſs, 
and. Pleaſure; ; or Vacations from Labour, 
appointed for the Worſhip of God. What- 
ever be the Abuſes which our more ſolemm 
Feſtivals are ſubject to, no one De e 
that thoſe Abuſes ariſe from their being 
religious Feſtivals; or that the People re 


not put into a much better Way, by being 


call d upon on ſuch Seaſons to the Exer- 
ciſes af Piety, than if, without any; ſuch | 
Opportunities vouchſafed, they had been 
left to diſpoſe. of their Time (to ay the 
leaſt) in an unprofitable manner. In a 
few Words; as there are many who em: 
ploy: theſe Seaſons ill, ſo there are many 


vho ſpend them well; and why — 


good Men be deprived of any Means 
which tend to their Improvement in . 
and a good: Life, 3 bad ones will 

1 os make 
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make that bad Uſe of them which they 


generally make of every Thing elſe? 
There is but one good Uſe (ſo far as I 


know) that can be made of this Objecti- 


on; and that is, to ſhew Chriſtians how 


much it concerns them to avoid thoſe Ir- 
regularities which give ſo great and ſo juſt 


an Offence, and to improve to the utmoſt, 


the Advantages which are ſet before them. 


The Appointment of Feſtivals in the 


Chriſtian Church is a very wiſe Proviſion, 
if we will make a wiſe Ule of it; and if 


we will not, the Blame lyes at our Doors. 


A Fault there will be, when Feſtivals are 


multiplied beyond Reaſon and Diſcretion;- - 


in which reſpe& the Church of Rome is 
much to be blamed, which by taking in 
ſuch Numbers of modern Saints (many 


of whom were chrefly remarkable by their 
Zeal for the Corruptions of that Commu- 


nion) have made their Feſtivals burden- 


ſome. Our Reformation hath lopt off 


theſe Superfluities, and left'us nothing to 


commemorate, but what is well worth 
our Remembrance; ſome great and re- 


markable Occurrences, I mean, relating 


to the Oeconomy of Chrift in the Fleſh, 
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lical Men, famous for the Purity of their 


thrown out the Piety of the ancient 
Church, I ſhall leave all eren Lane 
0 conſider. £7 | - 444A cont 


great Advantage, no doubt, it is, to have 
the Opportunity of | worſhipping God 


Faith, as well as for the Conſtancy of 


their Virtue. Whether this was not to 


obſerve the golden Mean, or thoſe are ra- 


ther to be commended, who, together 


with the Superſtition of Popery; have 


ES 
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ore." Feſtivals in the Chriſtian 
Church was a Cuſtom bor- 


awd from the Fewi/h Feſtivals; - ſo the 


Appointment of our daily Service was 
taken from their dail y Sacrifice. And a 


daily adminiſtred to us. For daily Wor- 


ſhip is a daily Improvement, if we per- 


form it with due Seriouſneſs. I do not 
apprehend that in ſettling the daily Ser- 
vice, it was expected that every Chriſtian 
ſhould attend daily. For we have: Bodies | 
to be taken Care of, as well as Souls, 0 
which ſuch a eee of Care an 


, $ 
: * 
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ation is frequently neceſſary, as is incon- 


 fiſtent with a daily Attendance, In this 
Caſe we ſhould remember what the Scrip- 


ture faith, I will have Mercy; and not Su- 


 crifice, Mat. ix. 13. And If any pro- 
vide not for his ow, and ſpecially thoſe of 


his own Houſe, he hath denied the Fai th, 


and is worſe than an Infidel, 1 Tim: v. 
8. But if many are born to earn their 


Bread by their daily Labour, there are 


| others to whom Providence has been ſo 
indulgent as to have left them little more 


to do than to enjoy what the Labour of 
others has provided for them: And can 


ſuch as theſe give ſo proper a Teſtimony 
of their Thankfulneſs to God, as by de- 
yoting a Share of their Time daily to his 
Service? I do by no Means conſider Rich 


Men, as Men of no Buſineſs, For Wealth 


was never intended as a Support for Idle- 


neſs, tho thar Uſe is too often made of 


it by many. The Rich Man may ſerve 
his 5 as 2 Magiſtrate; his Neigh- 
bour as a Patron and Friend; and, ſetting 
theſe aſide, there are a Variety of Avoca- 
bons which attend upon large Fortunes, 
which may afford juft and reaſonable Ex- 
| | """ 2 = cules, 
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cuſes. But J confeſs 1 have no Notion, 


** 5 Y 1 ＋ 


but that all, whoſe Conditions ſet tl 


free from great Hardſhips, mi ight frequent- 
1y find Leiſure to attend upon the daily 
Service, if they were not over-borne by 
evil Cuſtoms, and had not gotten a Habit 


of excuſing themſelves, by every little 
Pretence which offers itſelf as a Handle: to 
lay hold of: As if God was never' to be 


worſhipped but when we can find nothing 


elſe to do! In the Concerns of this World, 
we act by another Spirit. In buying and 


in ſelling; in eating and in drinking; in 


working and in playing; in every Thing 
in which our Profit or our Pleaſure. is con- 
cerned; we are wont to uſe much fore- 
caſt, and to take Care, ſo far as is poflible, 
that each may have its proper Seaſon, and 


that great Concerns may not interfere _. 


little ones. Let us but once ſhew the 
ſame Diſcretion in the Buſineſs of our 
Souls, and I am greatly deceived, if in 
moſt Pariſhes the daily Service might not 
be perform d. with ſo much Decency at. 
leaſt, that when the Miniſter comes to, 


do his Office, he ſhall not want thoſe who 


will fey Amen to vie EVO or — 
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of Thanks;.nor ſeem. as if he were ſ peak- 


ing to the Walls. 
I do not ſo much wonder at t this Neg- 


lect in many Country Pariſhes, which con- 


fiſt chiefly of labouring People, from whom. 


2 daily Attendance upon the publick Wor- 
ſhip, (as I hinted before) is not to be 


expected. - But in large and populous: 


Places, where Opportunities daily offer 


themſelves, and where there are M ultitudes 
who are forced to be at a good deal of 
Expence and Contrivance to find out 
Ways of ſpending their Time, it ſeems to 


be entirely without Excuſe: And one can- 


not without Grief obſerve, that when all 
Places of Reſort for Diverſion and Plea- 
ſure are thronged, the Houſes of God are 
left deſolate. As this is the Effect of a 
great and general Corruption of Manners, 
ſo it portends the utter Ruin and Down- 
fall of Chriſtianity, if the good Provi- 


dence of God does not ſignally interpoſe | 


to awaken us into a more ſober Senſe of 
ourſelves. It is the Buſineſs of Inſidelity 
to nurſe the Vices and the Follies of Men, 
as it is the End of the Goſpel | to root, up 
and N them; ſo that in Proportion 
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adlãs our Taſte for Virtue and Goodneſs de: 
| clines, we ſhall always be prepared to re: 
ceive bad Impreſſions from thoſe who are 
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not wanting every where to infinuate irre: 
ligious Principles; which will have: fo 
much the more certain and ſpeedy Effect, 

as we muſt be ſuppoſed, under ſuch a 


State of Mind as this, to be leſs fortified 


by that Grace from above which is neceſ- 
fary to our Continuance in well-doing/ 
The leſs Reverence we have for God; the 
lefs we are awed by the Dread of his Ma- 
jeſty, (which Principles will naturally riſe 
or fall, as we are more diligent or more 
remiſs in our Attendance upon Religious 
Duties) the leſs qualified ſhall we be to 
withſtand Temptations of all kinds; thoſe 
eſpecially which flatter Fleſh and Blood, 
by offering ſuch Sy/ems as looſen the Bands 
of Religion, and leave us more Scope and 
Liberty to act as we pleaſe. It is here 
that we are to look for the true Cauſe of 
the Growth of Infidelity among us; not 
that its Abettors have more Senſe, but that 
we have leſs Virtue; not that the heaven- 
ly Seed hath leſs of vital Force, but that 
we are: in no Condition to give it proper 
| | Nou- 
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Nouriſhment. If the Huſbandman Will 
not till his Ground, what can he expect 


but Briars and Thorns? And what is 
Neglect of God's Worſhip but the Neglect 
of that which is the proper Culture of the 
Soul; that which gives it Seriouſneſs, Re- 
ſolution, Earneſtneſs, and whatever elſe 
it be, in which the Strength of a rational 
Being conſiſts? This is the great Uſe of 


Frequency in the Exerciſe of religious Du- 


ties, that it makes God always preſent. to 
our Minds; by which every inbred Cor- 
ruption is check'd in its moſt early Mo- 


which reflects Diſhonour upon the Go 
ſpel, is teceived with Abhorrence; ſo that 
Men can neither fin without Shame, not 
be perverted without Deliberation, Whilſt 
the Outworks are thus catefully guatded, 


we are ſecure we ſhall. not bs taken by 


Surprizez and we need be under no Fears 


about our Faith, if the Cauſe is to be d. 


cided in fair and open Trial. But if we 
throw down theſe Fences to our Virtue j 
if we diſſolve in Eaſe and Sloth, atid ne+ 
yer think of God, and a future State, but 


e we cannot help it 5 our Adverſarics 


N44 will 


tions; every Suggeſtion from without, 
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aſlwlted dre more e than half 3 to be 

overcome. g, rer 
I To conclude all; The Feat of the Lord 
it the beginning of Miſdom; the firſt Prin 
ciple of Virtue, and therefore the FOun- 
dation and Corner-Stone of that Happi- 
-neſs, preſent as well as future, publick as 
well as private, which muſt be raiſed up- 
on, and ſupported by, Virtue. And ſince 
- publick Worſhip is the great Inſtrument 
of ſecuring / that general Senſe of Provi- 
_ dence; that Knowledge of God's Will; 
that Remembrance of his Mercy and 
. Goodneſs vouchfafed us in Jeſus Chriſt; 
. thoſe, Hopes of eternal Life, and thoſe 
Fears of eternal Vengeance, which the 
Religion of a Chriſtian, imports: It be- 
comes every one's Concern, as he tenders 
the Honour of God, and his Son Jeu 
as he values his own Happineſs; the Hap- 
pineſs of his Family, or the Happineſs of 
Society; by Example, hy Authority, by 
Inſtruction, by every Means which the 
Station and Capacity he is in, puts into 


ip P oWer'; 7 to. endeavour to. procure it 
"On | 
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Eſteem! and Reverence. The Wider its 


| Influences Each, ſo much the better will 
Religion thrive: For all Men may, And | 


will improve by it; the Wiſe and-Learn- 


ed, as well as the. moſt Ignorant; the 
Rich, as well as the Poor. But to the lat- 
ter it is more particularly neceſſary, ho by 


their Condition being debarr d almoſt all 


private Means of Improvement, muſt o.·ÿZ. 


their Virtues chiefly to theſe publick Adnri- 


niſtrations. This ſhews of how much Con- 


ſequence it is, that the People be brought 
up in a Liking to our publick Worſhip; and 


it ſnews the Advantage which the Mem- 


bers of the Church of England have above 
the Members of any ſeparate Communion 


among us. I ſpeak not this by way of Re- 
proach; but in F act it is true, that the 


Church of England miniſters more frequent 


Opportunities of worſhipping God in pub- 


lick, than any ſeparate Congregations. do; 


and it is a Point well worth conſidering, 
whether in judging of the Reaſonableneſs 


or Unreaſonableneſs of ſeparating from the 
eſtabliſhed Church, this Circumſtance ought 
not to be taken into the Account? For 
What have the Diſſenters to lay as a Balance 
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to this Advantage? Our Diſputes with 
moſt of them are chiefly about Forms of 
Diſcipline, and Forms of Worſhip; which 
Things indeed do affect the Necency, Re- 
gularity, and Perfection of the outward _ 
Oeconomy of the Church: But ſurely cannot 
ſtand in competition with that Faith and 
Righteouſneſt towards God, to which all 
Order is ſubſervient, and which the frequent 


Attendance upon God's Worſhip naturally 


helps daily to ſtrengthen and improve. Men 
may work themſelves up almoſt to 'any 
thing; and by. giving way to Prejudices, 
contract ſuch an Averſion to gur publick 
Worſhip, as ſhall unſanctify their Devo- 
tions, and make them as unacceptable to 
God, as theyare diſagreeable to themſelves. 
But this is their own Fault. Cool Reaſon, | 
ſound Judgment, and a diligent. Trial, 
would ſoon convince them, that our Wor- . 
ſhip (conternptible as it may ſeem) would, 
if minded as it ought, miniſter more real 


and ſolid Benefit, than all the fancied Ad- 


vantages of ſeparate Worſhip, (under ſuch | 


a. Scarcity of Opportunities) can poſlibly, 
yield. The Argument would come with 


more e as well as Decency, if we 
bad 
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had it to ſay, that the Order of our Church 
is in all, or in moſt Places regularly ob- 
| ſerved, But allowing, (what cannot be 


denied) that in moſt ——.— Pariſhes the 


daily Service is ſeldom read; How ſtands the 
Caſe with Diſſenters in thoſe Places? Why, 
proportionably as bad. I hope there are 
few Pariſhes in which Divine Service is not 


perform d, at leaſt every Lord's Day; but 
it is very certain, that there are Numbers of 


Families, who (if they had not been taught 
to diſlike the eſtabliſhed Religion) would 
probably 1 have gone to their Pariſh Church 


every Sunday, but, thro want of Conve- 
niency to go to a Mecting- houſe, ſeldom 
reſort to any Place of publick Worſhip at 


all, Thus Nonconformity degenerates into 
a kind of Heathenifn, which, if by De- 


grees it does not wear off a good deal of 


thoſe common Notions of Religion in which 


Men have been bred, leaves them open to 
the Deluſions of their own Mind, and to 


great Unfruitfulneſs in their Lives and Con- 


verſations. 


I wiſh there was 1 enough 
to recommend the Revival of FamiLy 


Worgsnie; o far loſt at preſent, that in 
8 many 
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any Families it is thought a Diſgrace td 
p acknowledge God's Goodneſs even at thoſe | 
Times when they have the moſt ſenſible 


Experience of it, their common Meals, 1 
ſhould hope that no good Chriſtian will 


eaſily fall in with this Heatheniſh Cuſtom 
but even in the ſobereſt Families there is too 
general a Neglect of joint Prayer, which I 
look upon to be a very great Omiſſion, and 
what has helped, among other- Thingy, to 
bring Religion into Diſeſteem. Care on ly 
ſhould be taken, when Maſters of Families 
make it a Cuſtom to call their Children and 
Servants to their daily Prayers, that there 
be a Conſiſtency and Correſpondeney in all 
other Points of Behaviour; otherwiſe Wor- 
ſhip degenerates into an empty _ 22 
does but — . to Sera, - 


| 
| 
| 
| 
| 
| 
| 


re 


Ma TT. X11, 37. 


By thy Words thou ſhalt be juſtified, 
and by thy Words thou . be 
condemned 


— 7 God for their Words, as well as 


are certain Rules of ſpeaking, as well as 
acting, in vrhich che Morality of a Chriſtian 
is concerned. It is my Deſign, with as 
much Brevity as I can, to point out the 
diſtin Boundaries of right and wrong in 


this Caſe, and the Grounds from whenee. 


the Diſtinction ariſes, 


The | 


that Men are accountable to: 


for their Works; or that there 
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It is the Inſtrument whereby we collins 
cate our Thoughts and Conceptions dne to 


: another ; without which there Eanbe"")! 
Intercourſe between Man and Man, Bor 


therefore any Society. If the Intereſts of 
Men were independent, the Communzea“ 
tion of their Thoughts to one another would 
be an uſeleſs Thing; for what is it to me 
what the Em peror of China, or the Great 


Azul think of ? But if I am concerned 


with any Man in Trade and Commerce; ix 
J would give Advice, or take it; if Iwould⸗ 

eommand where have Authority, ng 
where I am in Subjection; if in any Caſe I 
would pleaſe or profit others, or be pleaſed 
or profited by others, (and in theſe. . 


„ conſiſts the whole Buſineſs of eivil Life) in 


theſe Caſes it is neceſſary, that Men ond 
underſtand one N 8 Minds, oe ag | 
can be done. | 24 4.yaply 
This ſhows the Obligation ithat. exety 
Man is under, that his Words be true; tot; 
is; that theytruly expreſs the Sentiments of 
his Mind; otherwiſe we do not follow t % 
natural End and Uſe of Speech: For an un- 
true Repreſentation of a Man's Thoughts is 
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nat a Repreſentation of his Thoughts, but 
of ſomething elſe. To tell a Lye is like put- 
ting off falſe or counterfeit Coin, A Brafs 
Shilling bears the King's Image and Super- 
ſcription, as a Lye bears the Image of a 
Man's Mind; but neither of them are the 
Thing they areunderſtood to be. In both 
Caſes there is a Fraud committed, and 


' every Fraud is an Invaſion of natural Right 


Toexplain this more diſtinctly, it is be- 
ceſſary to be obſerved, that Words have no 
Virtue to ſignify our Thoughts or Concep- 
tions, - otherwiſe than by ſome Senſe affixed 
to them by mutual Agreement; and when- 
ever this Agreement is common it makes a 
common Language, This ſhews that the 
whole moral T urpitude of a Lie reſts pre- 
ciſely in this, that it is a Breach of Contract; 
for mutual Conſent is a mutual Compact; 
and. mutual Conſent apart, it is plain, that 
there will be in Words neither Truth nor. 

Falſhood. Now if Contract makes Truth 
in Words, a Lie can be no otherwiſe a Lie 
than as it is a Breach of Contract; nor let ĩt 
therefore be eſteemed a ſmall Offence, for 
— en _—__ 2 1 ow . 
Ry e . h ES; 
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There is in every Affirmation or-Neys | 
tion a twofold Contract: One is, that ht 
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ho uſes knowm or common Words, will 
{unleſs it is aforehand otherwiſe ſettled by 
private Agreement) uſe- them in their 
known, or common Acceptation; and if 
common Uſe hath affixed more Meanings 
to any Word than one, the Law of Truth 
requires, that the Speaker uſes it in that 
Senſe, in which he is conſcious the Heater 

will moſt naturally underſtand him; fot 
when a Man ſpeaks, he pretends to ſpeak 
for his Information with whom he con- 


verſes, and is by him always ſo underſtood. 


But if a Queſtion, for Inſtance, is aſked 


in-one Senſe, and the Anſwer be given-in 


another, the Perſon is not informed, but 
deceived. This is what we call Eęui voca- 
tion, and it hath in it the whole _ 


and Formality of a Lie. 


The other Contract in every Ane | 
or Negation, is, that he who ſpeaks will 
declare his real Sentiments; for he pretends 
to do ſo. No Man ſpeaks but with an In. 
tention to be believ d; therefore he muſt be 
underſtood as — that he will de- 
A 3 for a be were to proſeſs 
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otherwiſe, nobody would, or could believe 
him. The Declaration of a Man's Mind 
is the Declaration either of his Fuug ment, 

or of his Knowledge, which in all Caſes 
| ſhould be carefully diſtinguiſh'd.. If a Man 
ſays I believe, or I think à Thing is ſo or 
ſo, he may ſpeak Truth, tho' the Thing be 


otherwiſe; but if (in a Matter in which it 


may be preſumed that he is a competent 
Judge) he ſays abſolutely it is ſo, whilſt 
he doubts, -or even tho' he ſhould believe 
it to be ſo, but does not know it, it is a 
Lie; for he pretends to ſpeak not his Opi- 
nion or Belief, but his Knowledge. 
It is farther to be obſerved, that to make 
our Words true they muſt fully come up to 
the Expectation of the Hearer, i. e. to 
what we know he expects, and what by our 
Diſcourſe we are underſtood as taking upon 
ourſelves to diſcover. As in Matters of 
Judgment; when a Witneſs is examined, 
what is expected from him, is, that he de- 
clares what he knows, that will help to- 
wards clearing up the Point in Queſtion; 
and it is upon the Preſumption of his In- 
tention to do this, that the Judge receives his 
Evidence: Therefore, tho' all that he faysbe- 
O 2 1 
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true, yet if he knowingly conceals any mate- 
rial Thing or Cireumſtanee he is a falſeWit- 
neſs. That which is concealed makes that | 
which is truly declared to become a Lie. = 
We ſee now what a Lie is, and that 
every Lie, as ſuch, is morally bad; for it 
is a Breach of Contract. A Contract ſup- 


poſes the Eſſentials of a Contract, and this 
is always the Caſe, when Men tranſact to- 


gether upon equal Terms. An unlawful 
Force may be applied to make Men ſpeak 
againſt their Wills, as it may be applied to 
make them promiſe a Sum of Money a- 


gainſt their Wills; but theſe Caſes have ſo 


little to do in common Life, tht: ties are 
not worth conſidering, _ | 

In Caſes where telling a Lie i is n 
cial to our Neighbour, no one doubts of 
its being an Offence: But when a Lie 
hurts nobody, (much more when it ſerves 


to ſome uſeful Purpoſe) there are thoſe 


who think it to be no Crime. But if a Lie 
is bad in itſelf, (as has been ſhewn) Conſe- 
quences can never make it either good, or 
abſolutely: indifferent. Place the Immori- 
lity of a Lie in any Thing but the Viola- 
tion of Truth, and Jen will never know 
where 


and the AUS Sit. 
where to fix. If a Man accuſtoms himſelf 
to tell Lies to make Sport, it is hüfd to 
believe him; for who knows when he 
means to be ſerious? And if there hte 


Caſes where telling a Lie is ſo near akin. 


to nothing, that it may be ſuffered to'pats 


for nothing, this will not prove it to be 
right, but excuſable only. If a Stick be 


a little hent, it may as well ſerve the Pur- 
poſes of a Stick, as if it was ſtrait to a 
Mathematical Exactneſs: But is 
vrong, and will be eternally ſo. 


Things in themſelves bad, are 8 | 


capable of Aggravation by Circumſtances, 
and this is no where more evident than in 
the Sin of Lying. There are three Points 
of principal Concern, in which Truth ought 
moſt religiouſſy to be abſerved. | As, 1515 
1, In Matters which concern the Cre- 
dit, or Reputation of another, Which is 
ſometimes his ALL, A Man that is not 
born td an Eſtate, for Inſtance, but muſt 
-ive by his Trade or Profeſſion; what has 
he to truſt to but the good Opinion of tho 
World To vilify him therefore in theſe 
Points amen unn him of his 
An 19996 U Qt Tas d: Bread. 
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to feel the Contempt, the other not. 
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Injury than ſtopping him upon the High- 
way, and taking his Purſe. But how lit- 


| tle ſoever Men may have. need of others, 


they always deſire to be well thought « of by | 


others, and with Reaſon; for a good! N lame 


makes us Friends, and Friendſhip is the 
great Sweetner of human Life, A Man 


without Character, if he has Juſtice done 


him, is worſe than a Brute, and is ſeldom 


better treated; but there is this material 
Difference in their Caſes, the one has Senſe | 


3 


What ſhould make us more cautious not. 
to offend in this way, 1s, that when 2. 


Man's Character is once hurt, the Miſchief 


ſeldom admits of a thorough Remedy, All 
that one can do to put a Stop to an ill Re 
port, is to unſay what hath been ſaid; but 


what will this avail, when the Report is, 


ſpread far and wide? Bad Words fly a- 
pace, whilſt good ones move ſlowly, and. 
lag behind : Such is the ill Nature of the. 
World! Thouſands may have. heard the 


Scandal, who will know nothing of the. 


Retractation, or if they ſhould know. it 
would. not belicve it, PFrepollettion 1 is 2 


bes 
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great Matter with moſt, and with | many 
| the firſt Impreſſi ons are the laſt too. 5 
4s to thoſe Miſchiefs which may follow 
from an evil Report, with. reſpedt to'a 
Man' 8 out ward Circumſtances, ſomething 


may be done by way of Reparation; but 


the Infelicity i is ſtill the ſame, that if we” 


delign never ſo honeſtly to make full A- 


mends, we gan never have the Satisfaction 


of being! ſure that we haye done it. Ir any 


one ſteals from me, or cheats me of ſo 
much Money. he Lnown what he takes' ; 
from me, and how much he is become my 
Debtor ; but he that robs me of my good 
Name, can never make a certain Eſtimate 
how much he owes me; for who can tell 
with whom I may have ſuffered, in whoſe 
Power i it is, it was, or it might have been, 
to do me good; or what Advantages I may 
have loſt, which J might have had if Ihad 
been better thought of? When one Man 
ſues another for Defamation, and. recovers 


Damages, the Law is fatisfied, . but the 


Debt may not be ſatisfied. Juries can judge 
only by probable Circymſtances, and award 
ſo much as (the Nature of the Scandal, anc 


the Situation o of the injured Perſon. confi- 
een dersd) 


4.2 3: 1 


2 


25 


4 Hin on 8 p Een, 


derecd) appears to them to be 4 reaſonabſt 
Satisfaction: But the utmoſt Recompenſt 
that a reaſonable Man will think fit to 
Five, may fall greatly ſhort of the real Da- 
mage ſuſtained, which may depend upon 
ſuch a Chain of unknown Cauſes, as will 
make 1 it impoſſible for any Wiſdom, leſz 
3 than infinite, to ſettle the Proportion with 
any tolerable Exactneſs. The relative In- 
tereſts of Men are fo involved «Thing 
that a Change in ſome ſmall Circur. 
«ſtance, not attended to, may quite ruin 
2 Man's Fortunes; ; juſt as the ſtopping up 
one little Chitniet* may turn the whole 
Courſe of the Water which feeds a Spring, 
and leave i it dry, 253 
2. In Promiſes and cuntracbi, Truth 
Houta likewiſe ſtrictly be obſerved, othet- 
wiſe the whole Buſineſs of the World mult 
top, Every Promiſe or Contract is un- 
derſtood to convey Property; for it is 3 
Declaration of the Owner's Conſent, which 
ip all that is neceſſary to the transferring 
T of Right. To enter into particular Caſes 
here; would be outrunning all Bounds: 
-ſhall therefore make only this general Ob- 
ſerration, (very neceſſary to de atdended do 


in common Life) v vis, „That a Contract 
whiſpered in the Ear, is as much binding 
upon Conſcience as the fame Engagement 
bi in the Preſence of a hundred Wit- 
abs and executed under all the Forma- 
lities of Law, If a Man gives a Promiſe 
under his Hand, what elſe does he do but 


give Proof of his Conſent ? If he calls in 


Witneſſes this is not to ſtrengthen the Ob- 
ligation, (which it cannot do) but to 
ſtrengthen the Evidence of the Contract. If 
farther, he lays himſelf under. a Penalty, 
las in caſe of Bonds) neither does this add 
any thing to the Obligation; it only offers 
a Pledge to enforce the Execution of a 
Contract already ſubſiſting, already per- 
fect. Forms of Law are neceſſary for the 
Methods of legal Adminiſtration; for the 
Law can judge of nothing without: the 
proper” Evidence of Fact, and where the 
Law cannot judge, the Law will yield no 
Remedy: But this does not deſtroy. the 
Contract, for the Law does not make the 
Contract, but finds it; and what the Law 
does not makę, a mere Defect in Law can- 
not diſannnl. If a Contract did therefore 
bind; brrauſe The. Law gives Help, the 
2 | Aid 


| Aid of the Law would be eſſential to the 
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Contract; and if the Law refuſed its Aid 
the Obligation would be void. But on the 


contrary, the Law gives Help becauſe the 


Contract binds, for there would be 10 
Juſtice in enforcing the Execution of a mere 
Nullity. One Man ſues another for a dum 
of Money, and the Law compels him to 
pay it: Why does the Law compel bim 7. 
Why becauſe the Law finds it to be a juſt 
Debt, The juſtice of the Debt therefore i: 
prior to all Effects of the Law, and bor- 
rows nothing from it but a compulſive: 
Force to conſtrain a Man to do that, which 
in Conſcience he wou d be bound to do, 
whether the Law inter pos d or not. 
One might apply this Reaſon ing to a Vas 
riety of Caſes, which daily occur, and it 
were much to be wiſh' d, that all Men 
would have a ſtrict Regard to it in their 
Dealings one with another. If a Man exe- 
cutes a Bond or a Deed, which by reaſon 
of ſome Defect the Law makes void, he i is 
bound bona fide to fulfil the Conditions, 
So if the Law ſays, that a Man ſhall not 
recover a juſt Debt, unleſs Suit be com- 


melioed.. in nn and the Creditor. 


" ſuffers 


and the Awos rf _ 
ſuffers a Lapſe; an honeſt "Man: nid pay. 
the Money: For the Deſign of ſuch Laws 
is not to cancel juſt Debts, but to make the 
Recovery of them more ſafe and eaſy. 
There may be many Conſiderations reſpect- 
ing the general Ends of Society, which 
will make it reaſonable to preclude Men 
from the common Benefit of the Law, but 
under certain Limitations by Law pre- 
Cribed : But tho ſuch Laws may be good. 
they are certainly bad Men, who take 
Advantage from them to defraud their 
Neighbours. To this Purpoſe! we may ap- 
_ ply what St. Paul fays, 1Tim. i. 8, The 
Law js good af: a oy uſe it lawful, A 
But, 4 | 7 
383 Thin POLES EM which moſt ag- 
gravates the Malignity of a Lie, is when it 
is confirmed by an Oath, which is the Sin 
of Perjury. A falſe Oath preſuppoſes a 
Lie as its Foundation ; for an Oath _ 
not make any thing to be true or falſe, it 
only adds to the Bond or Obligation we are 
under to ſpeak the Truth; and therefore 
no one can be at a Loſs to know when, or 
l what r he forſwears nen if 1 a 


N 8 
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Nature of this Sin of Perjury.: An Qativis? 
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2 Lie. If a Man equivocates in an Oath, 
i he en to what he knows nothing of, 
if he fwears the Truth, but not the whble 
Truth, he is in all theſe Caſes forſwori 
for theſe are but different Ways "of © clin 
Lies, as you have ſeen alreadſʒ. 
And it ſhould be obſerved,” that u Man . 
thay be "guilty. of the Sin of Perjury; us 
well by another's Act as by his own. Teby 
aReward directly or indirectly offered if by 
the Influence of Friendſhip or Authority; 
or by anyother Means, one Man procures; 
or is inſtrumental in procuring; anpther'to 
take a falſe Oath, both are guilty; for to 
be inſtrumental implies Conſent, and to. 
conſent is to do the Thing, It may ſo hap- 
pen, that he who is employ'd by: another 
to take an Oath may believe the Thing he 
ſwears to be true, tho' he that employd 
him knows it to be falſe : - In this Caſs 
Perjury falls upon the Suborner, for the: 
other is his Organ or Inſtrument. If 
Man could influence a Statue to utter a! 
falſe Oath, that ſhould ſerve the Ends and 
Purpoſes of an Oath, it would be Perjury. 
- Now let us a little conſider the heinous? 


an 


and the Ra uss ef it 
an Appeal to the Majeſty of G op, as Judge 
of the ſeeret Thoughts and: Purpoſes! of 
Men's Hearts; and is in Effect, and by 
Conſtruction, a Call upon him for Juſtice, 
in caſe we falſify in what we affirm. Thi 
is fitly expreſſed i in that common Form of 


an Oath now in Uſe among ourſelves; So 
5 help me God, i. e. may God ſo- bleſs and 


proſper me, as I deal ſincerely, and with 
Integrity in this Thing, What is this but 

laying ourſelves under a Curſe, if we deal 
not fincerely? And what does ſuch an 


Act imply leſs than an abſolute Contempt 


of the Majeſty of Gon? Can ſuch a Man 
be ſuppoſed to have any Conſcience? Oc 
is he fit for Society? If a Man pays no 
| Regard: to his Oaths, it is not to be pres 


ſumed that he will pay a greater Regard to | 


his bare Word, and therefore he is upon 
all Accountsan incompetent Witneſs. Do 


but ſuppoſe this tobe a general Caſe, and the 
Conſequence muſt be, that there can be 


no Adminiſtration of publick Juſtice. No 
Man is allow d to be a Witneſs in his oπ]§ 


Cuauſe, and if chere is nobody that is fit to 
be a Witneſs for him, how ſhall Juſtice be 


A But — is no Adminiſtration 
of 
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of publick Juſtice there is no Society for 


Society, in the very Notion of it, isn 


League operating to the gecurity and Pro- 
tection of every Man's Rights. Perjury 
therefore, ſo far as it goes, is the Diſſolu- 


tion of Society; for tho an Oath is not an 


infallible Evidence of a Man's Veracity, it 
is the ſtrongeſt Pledge that human Faith 


can give; and if Men are not to be de- 


pended upon in what they ſwear to, they 
can be depended upon in nothing. He that 


will forſwear himſelf for Hire is wore than 
a Highwayman, for he may e do more Miſ- 


chief. A Robber puts every Man upon 
his own Defence, and if he takes his Mo- 


ney leaves him in Poſſeſſion at leaſt of the 


legal Remedy : But againſt a falſe Witneſs 
no body is forewarned; and the Law, which 
ſhould be every Man's Defence, is. itſelf. 
made the Inſtrument of Oppreſſion. e 12670 

I have but juſt now obſerved in the Caſe. 
of Lying, that if a Lie does no Hurt, ma- 
ny are wont to make little or no Account 


of it. If they ſhould judge in the ſame, 


manner with regard to Oaths, the Miſchief - 
would be ftill worſe. Suppoſe, for In-, 


18222 a Man thould make no Conſcience. 1 
.of- 
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of Cuſtom<houſe Oaths, preſuming it to 
de no Crime to cheat the Publick; or, in 
capital Matters, that a Witneſs ſnould give 
2 falſe Evidence, or a Jury bring in a Ver- 
dict againſt Evidence, becauſe the Caſe is 
very unfortunate, and deſerves Compaſſion: 
There:would be, in this Way of judging; - 
a double Miſtake. For, in the firſt place, 
Crime in cheating the Publick. Publick 
Cheats are as bad as private Cheats, for in 
the Event and Concluſion they are one and 
the ſame *. Nor is it more excuſable in 


This is eaſily proved; for the publick Stock is the 
Sum total of each Man's Allotment to the publick Charges. 
When every Man's Share is anſwerable to the Intereſt he 
has in the Society, he pays in juſt Proportion, and this 
ought always to be preſumed to be the Caſe, when every 
Man pays his legal Dues; but if whilſt one Man pays what 
the Law charges, another has (ſuppoſe) his Commodities 
Cuſtom-free ;'he enjoys the Benefits of Society equally with 
other Subjects, but contributes to the Charges of it une- 
qually, and is this common Juſtice? - Put the Caſe if you 
pleaſe, as it concerns Companies in Trade; (for there is no 
Difference) All Companies are Societies, and as Societies 
they ſubſiſt by the Execution of common Laws, the moſt . 
eſſential of which is, that every Man's Gains and Loſſes be 
proportional to the Share he has in the common Stock, If 
my one was to break in upon this Rule, and not bring to 
Account the whole Gains, but fraudulently ſecrete Par of 


them to his own private Uſe, it would be a Crime of the 
firſt Magnitude; and all Mankind would think it ſo; yet 
this is the very Caſe in the Matter now under Conſiders?! 
tion; for every Shilling which one Man pays to the 
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Fs Point of Juſtice, for a Witneſs, or a Jurys 


man to be influenced by the compaſſionate 
- Circumſtances in any Caſe, to give a falſe 
Evidence, or a Verdict againſt Evidence; 
for the Compaſſion of the Caſe is not before 
them. Their Buſineſs is to do Fufce as the 
Caſe appears, Mercy lyes in other Hands, 
upon whoſe Right their Act in interpoſing 
to ſhew Mercy is an Uſurpation. But in 
the next place, ſuppoſe there were no In- 
Juſtice in either Caſe, is there therefore no 
Perjury? Or is Perjury therefore no Sin, 
| becauſe it is not an Appendage toInjuſtice ? 
Is an Adulterer no Sinner, becauſe he is not 
a Thief? Or a Thief no Sinner, becauſe he 
is not an Adulterer? If a Man were to 


publick Duties is as ſo much Gain to the reſt, becauſe 
all Deficiencies which ariſe from private Subſtractions 
muſt be made good at the common Expence, in 
which every Particular has his Share. It is trae, that 
what one ſingle Man gets by ſuch Frauds as theſe, may be 
a very Trifle when divided among the who Community, 
which may be the Reaſon perhaps that makes them ſo ea- 
fily paſs ; but cannot Men ſee, that if ane may cheat the 
Publick, Hundreds or Thouſands may do it, and what im- 
menſe Sums ſuch Trifles when caſt up together may amount 
to? They can ſee this faſt enough in all other Caſes, and if 
all that ſee this would conſider it as they ſhould do, i 
would be impoſſible that dealing with common Smugglers 
for their uncuſtomed Goods, (which is making one's ſelf 
acceſſory to Frauds of this kind, and all the Perjury that 
commonly attends them) ſhould be thought ſo light a Mat- 
ter as by many it is eſteemed to bee 
= 4 FO 0 | give 
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| Gb is a Teffimony not ta the nich or 
Injuffick of why Thing, "but tot e Truth 
: of it: Ad" If Perjury 18 in its 255 Na- 
tare à ctiminal Act (as Undotbtetly it bs) 
nd Views which Men can propoſe by f8r-" 
ſwearing theinſclyes, be they ever ſo juſt 
or land: Ne,” Wilker make it otherwiſe,” In 
all Caſes ich, let the Truth of an Oäth 
be religionſly dbferved; for which there 
is this.futthier Reaſon to be given, Which 
every Man "ſhould © well confider, iz. 
That if once he can Tecontile' himſelf to 


a falſe Oath, He has gone a great Way to- 
ing the better of his Conſcienca; 


80 44 
fol in dio Inſtance ddes Conſcienos Hoke | 
ſtrongly biol. 5 
Thiere ate Uther Abbie” of Speech, 
which Have n6 Relation to the Truth 11 | 
Fal{hodd of. Our Words; a,,, 6 
1. In tlie Matter we are now upon, 
2. of Hart An Oath ſhould be uſed 
not only, with Truth, but with Revetence * 
for it is a ſolemn Act of Religion, as 
Mor ad is. Prayer is an Act of Religion; 
& 


as, 


may 6 Mer) Ways 


and a Tol u e es 
on, "that all we : have, = all Wwe. wa, 4 


| comes from him. An Oath carries wit 


the fame Confeſſion, - with this Diff M 
only, that he who prays applies to 8 
Goodneſs of God to give him good Thi 5 
whilſt he that ſwears appeals to his Juſt 
to withhold, or take them away, —_ n 


Men never ſhew themſelves o  upming. - 
ful of this, as when they get into. a E 1 by, 8 | 
of Swearing in their common Talk; 1 in 
which there is ſo little of Reverence, 1 TP 
there is ſcarce any Thought or M. ning. g. 0 
But we are guilty of Irreverence, not only . I 
in this Caſe, but in all Caſes where Coin 
how ſolemniy ſoever adminiſtred and 
taken, are made Uſe of to ſerve iS... ; 
Purpoſes as may as well be anſwered. With⸗ 
out them. The Uſe of afſertory Oaths 2 
| ſeems, from the very Nature of them, to gk 
be confined to ſuch Caſes only, Where i 
the Truth ſo much depends upon the Ver Ol 
racity and Credit of the Relator, chat it 3 
is not otherwiſe | poſſible | or eaſy to come 1 8 
at it. For when a Thing is not ann, oe _ 
a = mad 11 l hes 
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to "what Purp oſt i is It to Gear? 


ee to this is hat Law'of Mo Ti _ - 
Exod. xxii. 10. H Man deliver unto Men. . 


2 


N, eighbout. an Aſs, or an Ox, or a ” 
of any Beaft” te keep, and it die, or be 
burt, or dri ben away, NO MAN SsEEING 


iT, then hall an' Oath of the Lord be be- © . 
tuen them both, that he bath not put 7 | 280 


Hand unto his N. eighbour”s 0 oods. The 


Reaſon of the Law, you ſee, is founded 
in the want of Evidence, which if it 
could have been had, the Oath would 


have been necdleſs, In promiſſory Oaths, 


by which Men engage themſelves to ſome- 5 1 
thing hereafter to be done, the Reaſons 5 


for them will always be proportionable to 


— 4 


the Opinion we have, or ought to have, 


of the Honeſty and Integrity of the Per- - : 5 


ſon we have to deal with. If upon ne 
Experience, I have always found a Mal 
punctual to his Word, it would be imper- 


tinent to require him to confirm his Pro- 


miſe by an Oath. But this Rule takes 
Place in private Tranſactions only. Ma- 


ziſtrates muſt proceed i in another Manner; 5 4 


and 1 in all Cales where Oaths. are ' judged 


alike, as if they © 
were 


P 2 


. ·˙ ˙ ³w-w — —— A a A 1411 
2 1 * 6 2 
« * 


1 were ſuſpieious, becauſe ordinarily Ahey 
are not to; bg; ſuppoſed qualihed to enter 
into the private Characters of Men; and 
Laws might eaſily be defeated, and mauy 


ſervation very proper for private Perſons 
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Offences would be given, if it were left 


in the Breaſts of thoſe who are mpowered 


to.adminiſter Oaths for publick: Uſes; to 


make Diſtinctions of Perſons as they 


ſhould think fit. All that Law-givers. 


have to conſider is, whether an Oath, for 
the Matter of it, be requiſite for the pub- 


liek Security; and though in judging of 
this they may err as well as private Men, 
and ſometimes require Oaths where they 
would be better ſpared; yet it is an Ob- 


to take Notice of, that when a needleſs 
Oath is required by Authority, the Irre. 
verence in ſuch a Caſe is not chargeable | 


upon him who, in Compliance with Au- 


thority, takes the Oath, but upon the 
Authori ty that impoſes i it. I defire not 
to be miſtaken: I am here ſpeaking. of 


unneceſſary Oaths, not of Oaths which 


Men cannot take without ſwearing againſt 


their Knowledge , or. Perſwaſion. To 
fear Ry no one ought, in. Compli- © 


2 
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ande with any Authority, for n Aũthe- 
rity can reach ſo far. But when an'Oath, 
for the Natter of it, contains nothing hüt 
What a Man may truly and horieftly ſwear 
to, and the only Queſtion'is, ' Whether 
there are —— of Weight fufficient to 
juſtify the requiring ſuch an Oath: I ſay, 
that private Perſons have.no Right to op- 
poſe their own Judgments to the Judg- 
ment of the Law. For private Judgment 
in Things lawful, and which are of pub- 
lick Concern) muſt give Way to the puff. 
lick Jadgment, or nothing can be done. 
This ſnhews us then one general Rule, 
which if we would always follow, we 
ſhould always be fafe; and that is, never 
to uſe an Oath, but when we are called 
upon to do it by publick Authority. Ido 
not ſay that an Oath is never lawful to be 
uſed in private Tranſactions; but there is 
ſo little Uſe of them in common Life, 
that prudent Perſons may e avoid 
hem. 5 
2. In Caſes which concern the Repu- 
tation of another, Words may be cul- 
pable though they are not Lies; as in an- 


ee Words. A Lie is when a Man 
1 ſpeaks 
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230 J Diſcbunſe an SmRN e E, 
ſiſpeales againſt his Knowledge or Belief; 
but if I believe an ill Thing of my Neigh- 
bur, I am not therefore juſtified in re- 
porting it; for I may be tao haſty in be- 
Llieving it; and in that Caſe I am not clear 
of the Miſchiefs which may follow to my 
. Neighbour from my Report, To give 
cout an ill Report haſtily taken up, is not 
ſo bad as inventing or giving out a Lye; 
but bad it is no doubt. It is 4 Breach of 
that Charity and Tenderneſs which Love 
0 my N eighbour's Reputation. So it may 
alſo be, even if I know the Repatt to be 
true; for there may be, ſometimes, more 
Ovod done, and therefore more Charity 
ſhewn, by. concealing a Man's Faults, 
than by making them publick. To . 
Miſchief, merely for Miſchief's ſake, is 
ſpiteful and cruel; and therefore, the ue 
ſtion in all theſe Caſes ſhould be, Cui bo- 
1 To what End will it ſerve to publiſh 
my Neighbour s Faults? When a good 
Man is overtaken by a Fault, every one 
- es that it is Charity, both to him and 
to the Publick, not to expoſe him; 'be- 
cauſe every Blemiſh i in a worthy Example, 
dale . ſomething from its Credit and 
Influ- 


u and ibe A fit. 
Influence. And if x Man ie ven bid, it 
may bea Point ſornetimes worth oonſide- 
ring, whether his Vices, or his Example, 
vill do moſt Hurt. If I know a Man to 
be a Knave, I have a Right to warn any, 
whom I think fit, to beware of him; and 
the Ties of Friendſhip or Relation may, 
in many Caſes, oblige me to it: But if his 
Vices concern no Body but himſelf, I ſee 
no Reaſdn that can enforce or warrant. the 
Publication of them, unleſs it be the 
Hopes of reforming him; of which pri- 
vate Admonition will, ordinarily, be A 
more bkely Means; ſince, when. Menz by 
being publickly expoſed, have conquered 
their Shame, they 1 your the 

more hardened; + Ar- 
| - Words may be e og they 
are e Lies, nor have in them the 
Nature of an Oath; as in profane talking, 

or curfing.. By profane falking I do not 
mean the Diſcourſes of ſerious and think- 
ing Men, who have Difficulties about Ræ- 
gion, and offer their Objections in a pe- 
per Way; but raſh; unſeaſonable, and 
contemptuous Speeches uttered againſt 
d or inn Chrift, his Worchip, „r 
F 4 his 


Amade ** wh. — — 
ing their Diſaffection to Religion. It will 
he granted, I ſuppoſe, by all reafonable 
Judges, that before any Man. yentares'to 
talk againſt Religion, he oughtchi wlſelf to 
have well conſider'd it; for otherwiſe ho 
will have no Right to the common AK 
lowance that is due to a miſtaken Judg- 
ment, And what is criminal in the flrſt 
Conception, will not be leſs but more ſo, 
when it comes to be uttered by Words, 
So long as a Man keeps his Opinion te 
himſelf (be his Opinion culpable) he hurts 
no Body but himſelf; but when it is given 
forth in common, it becomes a common 
Miſchief. It is, I know, a favourite Point 
with ſome, that Men are not accountable 
for their Opinions; but there is nothing 
more falſe: For, why are we accountable 
for, our Actions? Is it not becauſe they 
are in our Power? If then our Opinions 
are in our Power, we muſt be accountable 
for our Opinions; and Opinions are cer- 
tainly £ much in pur Power, as it is in 
our Power to uſe or neglect the Means 
Which are rie qualify us $0 dude 


Wal. 


* * 


well. bo Qonſoqghlcnf pw hichis/ithat ' 
thaſe who give out Speeches, ear en. 
gion, founded upon Notioris 
up, are Ofſenders, both againſt God, — 
againſt Socjetyy and become reſponfible, 
more or lets, for every bad Effect which 
they may have upon weak and unſtable 
Minds. But if Men have been ever ſo 
careful in their Enquiries, or are ever ſo 
much in earneſt in their Diſlike of Reli- 
gion, one Rule ſhould not be forgot, 
which is, never to allow themſelves the 
Liberty of calling it in Queſtion, but when 
it is ſeaſanable to offer Reaſons to ſupport 
their ( dinions; and then js it ſeaſonable, 
when it is well underſtood, or there js 
Cauſe to preſume, that others are diſpoſed 
to give. Attention to what they have to 
ſay. To condemn bluntly, and without 
Ceremony, . what another Man holds ag. 
ſaered, is rude and inſolent; for to What 
Purpoſe can it ſerve, but to give Uneaſi- 
neſs? And though no Man ought to he 
ſo wedded to an Opinion, as to ſeal up 
his Ears againſt all Objections that may 
be red in in a reaſonable. Way; ; yet, ſures 
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not like to be call'd upon in every Caffte- 
Houſe, to give an Account of his Faik; 
nor to have a religious Diſpute obttuded 
upon him every Time he goes into Com- 
pany, for his Buſineſs or his Recreation. 
This is an unreaſonable Hardſhip; and 
thoſe forward aſſuming Tempers, that 
will ſpare neither Time, nor Place, nor 
Perſons, but impoſe upon others the diſ- 
agreeable Neceſſity, either to defend Re- 
— Hgion unſeaſonably, or elſe to ſit ſtill atid 
hear it abuſed, ſhould be treated as Di- 
ſturbers of the Peace, and baniſſied the 
Society and Converſation of Men. Much 


leſs are thofe to be endured who attack 


Religion by Ridicule, inſtead of Argu- 
ment. Many a Man is able to talk Senſe, 
who is not qualified to return a Joke; and 
why, if you will ſuppoſe him to be in the 
wrong, muſt he be treated as if he were a 
Fool? The only reaſonable End of Re- 
lVgious Diſputes, is ConviRtion ; but Me 
are not to be convinced by Reproaches; 
and to laugh at Religion, is a Reproach 


ws all that believe i it, If I catjnorthink 
as 


verſe.” A Man may be no Bigotz and het : 


andthe AB V'838:0f i 

a- you think, am Ito be perſecutad fer it? 
And yet the Petulaney of ſome „Mens 
Tongunes ie, to an ingenuous Mind, one 
i of the worſt Kinds of Perſecution. 
As to profane Curing, the Queſtion 
be aſked, Where lyes the Immorality 


2 it? If you can ſuppoſe that a Man 


really means what he ſays, when he curſes 
his Neighbour, the Point is decided: For 
he muſt have a very wicked Spirit, who 


can iſh from his Heart, that the eternal 


Wrath of God may fall upon the Head of 
his fellow Creatyre. | But I do not conſi- 
der the Thing in this Light: For, in tlie 
firſt Place; when a Man unſbes Damna- 


tion to his Neighbour, it muſt be ſuppoſe 
that he has great Malice againſt him; but 
Curſes; are. often thrown out, not only 

where there is no Malice, but even where 


there.,igj,no:;Provacatipn. . In the next 
Place; he that really wiſhes. Damnation 
to his Neighbour, muſt be ſuppoſed to 
believe What he ſays, when he talks of 
Damnation; ;. e. he: muſt be ſuppoſed to 
believe that there is a God, and a-Judg- 


ment to, come; Bat, on the: contrary, 


— -generally come moſt plentifuliy 


from 


235 


236 


from the Mouths of | thoſe who'hive #6 
Senſe of Religion, nor ever — — 
with themſelves that God will eternally 
puniſh Sinners; of which this is a mo 

evident Proof, that it is not more familiar 
with ſuch to call for Damnation up 


others, than it is to call for it upon their 
own Souls. Can any Man do this, who 


believes that he has a Soul to be made 
happy or miſerable in a future State! The 
Offence, therefore, which this Practice 


gives, and very juſtly gives, is, that it ki 
covers a profligate and abandon d Mind. 


which makes itſelf Sport with the why 

dictive Juſtice of God; which amounts, . 
by plain and neceſſary Conſtruction, to à 
Denial of his Being, or a Contempt of his 


Authority, and governing Providence. I 


do not ſay that every Curſe, haſtily and 


_ paſſionately - thrown out, will juſtify this 


Conſtru&ion, but a Habit of Curſing im- 
ports little leſs: And it is ob{trvable, in 
Fact, that this Practice ſcarce ever grows 
to be habitual, but in thoſe who ſhew too- 


plainly, by other Parts of their Conduct, 
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on whoun ſuch Curſes fall; but all muſt 
deteſt the-Wretely that utters them; .whay-: 
by, deſpiſing God's Judgments, . ſets an 
Example to others to deſpiſe them, and 
. reads. to every one, with whom 8 
verſes, a Leſſon of Atheiſm. 
4. Words may be culpable, as dee 5 
an Offence againſt Decency. Of this Sort 
are unmanneriy. Words, which, though. 
neither falſe, nor malicious, nor unchari- 
table, nor wicked, are (oonſtructively) 11 
Denial of that Eſteem which is due to a; 
Man's Worth, his Station, or Character.” 
For this Reaſon, they arg always offen- 
ſive; and, upon ſome Accounts, they 
may be reckoned, not the loweſt kind of 
Injuſtice. He that cheats me, or ſteals: 
from me, means not Me, but my Money; 
but Raideneſs is an Attack upon a Man's - 
Self; in this, worſe: than Slander; that 
whilſt it charges him particularly with 
nothing, it leaves him open to charge him- 
ſelf, with every Thing he can but ſuſpect 
of himſelf; that may render him worthy | 
of Diſeſteem; which, the leſs Self- Con- 7 
dence a Man has, the more it hurts him. 
Nor is there any Defence againſt rude 
9 2 reat- 
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Treatment Ogg, eannet aid un aer 

matinerly Man, as he may avoid 4 NHH⁰lie, 
or a Thief. III Breeding is unbeeor b 
not ſeandalous. We may meet with it in . 
moſt Companies; and when we do, thett py 
is no Remedy but Patience. Fot though © 
there is always enough in it to me e a 
troubleſome, there is commonly too little 
in it to make it accountable, © Ill Manners, 
it is true, have not always an ill Mean- N. 

ing, but they have always a bad Ap e: 4h 24 
ance; and make even what is well done, BN 
to. come with an ill Grace; which fp W. 
much of that Pleaſure and Satisfac on, 
which Converſation, and the mutu zal ac- 80 _y 
ce pting and returning good Offices, is na- 5 

turally diſpoſed to yield. But the work 
kind of — Diſcourſe,” is that which 

is lewd; wanton, or laſcivious; which is * pry 
ſo ſhocking to natural Baſhfulnels, e 
nothing but the very Crimes, painted Gut 
by ſuch Diſcourſes, can be more offeniive © 
to a virtuous Mind. Therefore as; * 3 15 
diſcovering a naughty Heart in thoſe h 
make them familiar to therſelyes, 3 


ſet forth 4 bad Example; fo the they N a 


2; 


_ Gr a tacit Impuretion open Hoſe": © 


ng Fl 4 it. > 
. dat heat r them, and a very juſt one en 
0 delighted with them. There 


what might juſtly be offered in Rebulcs of... n 


this filthy Kind of Communication, Hitter, 2 
for Beaſts. (if ſpeak) i 3 
than for Men. 2 I ſhall. cloſe q 
this Head only by repeating St. Pauls b. 
Advice; But Fornication, and all Unclean- - , 
| neſs — let not be once named among v 4 
as becometh. Saints; neither Filthineſi nor 4 
fooliſh talking, nor jeſting — For this. e 15 4 
| know, that 10 Wi horemonger, or unclean 185 8 


Perſon hath any Inheritance in the Kingr'. 3 
| dom of Chrif, "and of God, Eph. v. 3, 4. 
| I have now gone through the 8 REY 
Abuſes of Speech; and ſhall conclude , 
with obſerving, that our. ae 5 
vin then be as it ought to be, when we 1 
dev forth thoſe Mise, which ſtand in iy 0 
' WH Oppoſition t th the 


ſame » Te, 

cation proceed out 7 — 6 Arb, But that . 5 
vöbich 75 good 70 the Uſe e, edißhing, tat 
1 may. miniſter. Grace. fo. the Hearer, 


i WH Eph. iv. 29. As \ Words are the Image of : „ 
dhe Ming, and it is out of the. — 1 
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